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INTRODUCTION

These are short studies or meditations on impoaig@s of the Bible that help
elucidate the Biblical text by giving attentiontteir meaning from the original
Ancient Near Eastern, Hebrew, Greek, Latin, AramBeabbinic and classical
sources. Itis hoped that this could be a hejpagiors in their teaching and
preaching of the Bible and in their lives as thegksto follow Christ. However, the
whole of all of the study is the worship of Jesimsi§i.



1 — A New Birth

In the gospel of John where Jesus Christ is spgdkiNicodemus, a rabbi
of the Jews, Jesus says to Nicodemus, “except®heln again, or born from
above he is not able to enter into the Kingdom o'QJn. 3: 5). Nicodemus
inquires “How is one able to be born again? Hwoisable to enter his mother’s
womb a second time to be born is he?” (In. 3:Jékus says these amazing words:
“Verily | say unto to you, except one is born otitn@ter and of the spirit he is not
able to enter into the Kingdom of God” (Jn. 3: $here has been a lot of
discussion about what Jesus meant when he saidpegertain one is born out of
water and of spirit” (Jn. 3: 5). Some take thisresaning human birth and spiritual
birth; some have taken it as referring to baptisih the Holy Spirit.

| wonder if we could not find in the book of Ezekan insight into what
Jesus meant, especially in light of Jesus sayimdjdcodemus, “are you a teacher of
the Jews and do not know these things” (Jn. 3:9@)n the book of Ezekiel 36
we have this great promise that the Lord spokeri@el: “Then | will sprinkle
clean water on you, and you will be clean. Youhfwill be washed away, and you
will no longer worship idols. And | will give you mew heart with new and right
desires, and | will put a new spirit in you. | widlke out your stony heart of sin and
give you a new, obedient heart. And | will put 8irit in you so you will obey

my laws and do whatever | command” (Ezek. 36:25-RB7$ striking that we have



these two themes of water and spirit brought tagdtlere in Ezekiel. | believe
Jesus has this text possibly in mind. Water becarmsnbol of cleansing and the
Impurities of Israel’s sins are to be cleanseduping a spiritual cleansing. Then,
there will be a new heart and this speaks of almigiw. The heart will be given a
new spirit that the Lord will put into His peopléle will take away the stony heart
and give them a heart of flesh. The beautifuhthutre is that Ezekiel is speaking
of the Holy Spirit who will come and cause a newitbto occur by giving a new
heart, not only to Israel, but to anyone who idimglto believe the gospel, and put
their faith in Jesus Christ as Savior and Lorde §bod news is that men can be
born again by water, symbolizing spiritual cleagsamd by the Holy Spirit who
comes into the heart when one believes in JesustCigain, Jesus says to
Nicodemus “are you a teacher of Israel and do nderstandhesethings? What

a glorious anticipation and prophetic word the bobEzekiel gives that looks

forward to the new birth of which Jesus Christ wpsaking.



In the Septuagint (LXX — The Greek Translationhs tHHebrew Scripture).
The book of Ecclesiasticus, an apocryphal bookalspef a true scholar.
This book is so called from a Greek word that digaia preacher; because
like an excellent preacher, it gives admirabledassf all virtues. The
author was Jesus the son of Sirach of Jerusalemfladrished about two
hundred years before Christ. It is not in the Jawesnon, but it is received
as canonical by the Roman Catholic Church but ypahe Protestant church.
It was first written in the Hebrew, but afterwatdsnslated into Greek.

2 - A True Scholar

The book speaks of getting wisdom to give wisdand one of the most
important things is to have leisure. Ecclesiasti88:24 says: “the wisdom of a
learned man comes by opportunityoofoifis, leisure. He that has little business
shall become wise.” The wordasy orfjg where we get our word scholar and it
means “leisure.” So a scholar is the one who in@s &and the leisure to meditate
and grow.

The writer of Ecclesiasticus goes on to say “haw ke get wisdom that
holds the plow, that glories in the goad that dsiggen... and talks of bullocks.
He gives his mind to the furrows and is diligengtee the kine fodder (38: 26).”
The writer next talks about the carpenter and luskmanship. He labors day and
night to cut out seals, and finish his work (38).2HAe talks about the smith sitting
by the anvil and considering the ironwork and headievotes his time to that (38:
28). He talks about the potter sitting at his winnking the wheel about his feet so
that he can be the best potter who can fashionl#lyein a beautiful way (38: 29-

30). Then He then comes to the scholar who “givesnind to the law of the most

9



high, and is occupied in its meditation” (39: He will seek out the wisdom of all
the ancients and he will be occupied in propheamgshe will keep the sayings of
renowned men and give time to their parables. Heseek out the secrets of
grave sentences and be conversant in dark pargB®s?-3). The writer of
Ecclesiasticus continues: “when the great Lordswik shall be filled with the
spirit of understanding. He will pour out senteneead give thanks to the Lord in
prayer. He will direct his counsel and knowledgd an his secrets he will
meditate. He will show forth that which he hagtea and he will glory in the
covenant of the Lord” (39: 6-8).

What is wonderful in application about this texthat one needs leisure as a
pastor/teacher to meditate on the word of God s Tits well with Psalm 1,
“Happy is the person who does not walk in the celinbthe wicked nor stand in
the way of sinners, nor sit in the seat of the neogkbut his delight shall be in the
Torah of the Lord, and in His Torah he shall contfyameditate day and night.

Literally, the Hebrew12? 21 @ni* 1ai” means he mutters under the breath

(God’s Law) day and night. Rashi, a medieval Jew@mmentator, had a twist on

that particular verse said by meditatingiin His Torah, day and night, it will

become NN my ToraH. | am reminded of the apostle Paul who spokaef t

gospel as “my gospel” (God'’s teachings become omsis). So, it is very

! The Migraot gedolot - The Book of Psalms Vol 4.p
10



important that a pastor/teacher is not so occupidide business of the things that
do not relate to his calling, but devotes his ttméhe Word of God and meditating
in it. That is what a real scholar should be abduis really about one who takes

the leisure to get to know the Lord in a deeper thagugh meditating on His Holy

Scripture. Let us always beware of the barrenakasbusy life.
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3 — Ancient Near East and the Biblical Flood
An ancient Near-Eastern text and its importanagntberstanding the Bible is
Gilgamesh Epic. Gilgamesh Epic is the Babylonland account and it is sharply
contrasted in many ways, especially theologicaifgh) the Biblical account. In
Gilgamesh Epic, there is a hero called Utnapishaint one of the characters in the
story, named Enkidu, who is seeking immortalitykin finally discovers
Utnapishtim, the hero of the Babylonian accourthefflood. Utnapishtim
describes to him how the gods were angry and teeidd, for no moral reason
that they would destroy mankind.

Outside of his hut, Utnapistim heard these wadh@®d hut, reed hut, go
build a boat.” It appears that one of the godsdtpcaled and had brought that
word to Utnapishtim, because the gods had decatbitrarily, to destroy the
whole human race. So, because of that, he was Sa@dulilt a boat and took his
family, and those who had helped him built into bloat. He was in it and the
storm came, and the rains destroyed everybodyagtaing in a week. The gods
had been terrified by the storm they had createdurs it developed beyond their
control. They finally came down after the flooddikungry flies upon a sacrifice
that was made because they were so hungry. In ldsw#ae, they needed to be

fed.
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What a contrast between the Biblical account aitga@esh Epic. God did
not decide to arbitrarily destroy the earth, but bcause of the violence that was
going on, had to bring judgment. Yet, He would gali the trouble to reveal to a
righteous Noah and his family, the judgment conbagause of His goodness and
grace. He would do all of this for one man. Thaofl lasted, not for a week, but
for a little over a year and when Noah came ot Ltbrd did not have to descend
upon the sacrifice as a fly, but He accepted & beautiful act of worship to Him.
It is striking that when we compare the Ancient Neast with the Biblical
account of the flood, that we see the mercy of @ael against the arbitrariness of
the gods. We see how God did not need a sacrifitadcepted worship as a result
of the deliverance that He had given to Noah. Thaue in our lives. We have
One who rescues us from all of the judgments of;@wt is Jesus Christ. As a

result, we owe Him our adoration and our praise.
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4 - Biblical Pastor/Teacher

What should a pastor/teacher do and look like altogrto the Bible, and
what should be a pastor’s goal in ministry? | badiéhat Jesus provided the perfect
example of a shepherd and a teacher. He taughteasdepherded not only the
twelve but he cared for people and he had tim@éople. Jesus always had time
for everyone. Later John Wesley said, “Do all tbedjyou can to all the people
you can as long as you ever can.” In our day and tve live in such haste and
flurry of activity that people will feel that thdyave more important things to do
than spend time with individuals, shepherding aathing them. But Jesus had
time with Nicedemus, He had time with the womathatwell, He had time with
many other people, and even the disciples couldindérstand Him. If we are
going to be like Jesus, we need to have time ®iritividual needs of people and
take time with others to teach and to build uplibdy of Christ.
John 21: 15-19

Further, it is significant that three times Jesaid 0 Peter: “feed my sheep”
(John 21: 15-19). | believe that the primary gufed pastor therefore is to feed
sheep, and to give them proper nourishment by figettiem from the Word of
God. In order to obey their Lord and to be effeetieeders of God’s people the
apostles clarified their role in Acts 6: 1-7, whbry appointed twelve to take over

the waiting on tables. They said that it was ngltrifor them to leave the Word of
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God and to minister in serving tables. It is sigraifit that they wanted to spend
time in the Word of God, so they could share thedMaithfully with others and
the deacons then were appointed to take care ofittmvs. The basic task of a
pastor is not to leave the Word of God for a flusfyactivity in other things, but to
spend time in God’s holy and precious Word to de &dteach others. In Acts 6,
after they looked for these men to be appointeslagain repeated in verse 4 that
the apostles must give themselves to prayer atitetministry of the Word, and to
continually be at these things. So the prayemifthe pastor and the constant
reading and meditating in the Word, and ministethreyWord to others is the
example that the apostles set forth, following loard as to what the true
pastor/teacher should look like.
Ephesians 4: 11-16

In the book of Ephesians chapter 4, Paul contitsame theme in verse
11, when he talks about how the Lord gave some tapostles and prophets, and

evangelists, and pastors and teachers significant that these two nouns pastors

and teacherm the Greek are connected with one definite laitimeaning that this
gift is one and the same. Thus pastor/teacher dhmulvhat we speak of in terms
of this gift. The Lord has given shepherds andhees for the purpose of

equipping the saints to do the work of the ministngl for our ultimate building up

of the body of Christ so that the body can be neatund grow (Eph. 4: 12). The
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role of a pastor/teacher is an equipping role tagethe saints so that they then can
do ministry, so that ultimately the Body of Chmsin be mature and that all
believers “grow up into the unity of the faith atte full knowledge of the Son of
God unto a mature person unto the measure of stafuhe fullness of Christ”
(Eph. 4: 13). The ultimate goal is the maturitypalievers so that they would no
longer be blown around by every wind of theology doctrine, but that they
speak the truth in love. Then the body would béding up itself as individual
members would become links to each other supplyiaghecessary spiritual
energy for ongoing spiritual growth. So accordiodEphesians the role of a
pastor/teacher is an equipping role to equip otttebe effective in the ministry of
the Word of God.
| Timothy 4: 6-16

Also in | Timothy 4, Paul defines what a good mi@iof Jesus Christ
should look like. In chapter 4 he defines the tgpainistry of a good minister of
Jesus Christ. They should follow words of faithpdaloctrine, and teaching that
would not lead people astray (Il Tim. 4: 6-9). Traag to exercise themselves unto
godliness knowing that bodily exercise has a ljtlefit but godliness is profitable
for all things (4: 8). The pastor is to be toiliagd working in a way that he is
exercising his spiritual body as it were and hie ise an example of the believers

in word, in love, in faith, and in purity (4: 12)he godly pastor should have good
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speech and a proper life, and should be a perslovefvitality, and purity to the
Lord. Paul further says to Timothy “until | comesgiattention to the reading (4:
13).” The minister should be reading the Word adwn and in the congregation
in a public way. The Pastor should not neglectiftegiven to him, but needs to
give attention to the reading of the Word publi¢tyexhortation, to teaching, and
be constantly at these things (4: 13-15). Theyt@b® constantly growing in their
walk with the Lord, Paul says, so that their adesnent as a minister might be
manifest to all (4: 15). Paul says to Timothy imseel6: “give attention to yourself
and to the teaching abide continually in them."aJaithful pastor/teacher is to be
in the Word personally for his spiritual growth adabide in it and by doing these
things a pastor will save himself and those whao hea (4: 16).
| Timothy 6: 11-12

In | Timothy 6: 11-12, Paul encourages Timothyadaithful minister of
Jesus Christ, to be faithful to pursue righteousngadliness, faithfulness, love,
patience, gentleness and to fight the good figliaith, and in so doing, lay hold of
eternal life (6: 11-12). Again it is the charaadéthe pastor that one is to be
constantly developing as a person, continuing tickvaver one’s own life in
ministry to others. Further, one must be contetit Wie simple things of life such

as food and shelter (I Tim. 6: 8).
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Il Timothy 2: 1-2

Along with all of the life, work and character ofranistry there is to be
multiplication in discipleship. As Paul had tauglnnothy, Timothy was to do the
same by committing to faithful people who woulddeathers also. Paul says to
Timothy: “you therefore my child be strong in theage in which is in Christ Jesus
and that which you have learned from me throughymwétnesses these things
commit to faithful people who will be able to teamthers also” (Il Tim. 2: 1-2).
Jesus took twelve and poured his life into twelgepde. So a faithful pastor/
teacher is to take a core group of people, | beliand spend time with them to
commit to them faithfully the things he is taugéd, they in turn can teach others
also. Timothy in order than to be a faithful mieistand all ministers following
this exhortation, should hear Paul’'s charge to Timyo
Il Timothy 3: 14-4: 8

In Paul’s last charge to Timothy, he says: “abméhe things which you
have learned and have been instructed knowing ¥vbom you have learned them
and that from a little child you have known the y18kriptures which are able to
make you wise into salvation through faith whiclmigesus Christ” (Il Tim. 3: 14-
15). To be a faithful pastor is to abide continpall the Word of God and to
meditate on the Scriptures which are able to mla&entinister wise unto salvation

through faith which is in Jesus Christ. All scriggs which he meditates upon is
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“God breathed and profitable for teaching, reproedtoration, and for instruction
which is in righteousness that the man of God n&athbroughly equipped for
every good work” (Il Tim. 3: 16-17). In the teacbiof Scripture the pastor is to
expound the Word faithfully, to reprove through Werd, that is to turn the light
of Scripture where it needs to be turned on, aed th restore the brokenness of
all, and to teach the truth which gives instructigmch is in righteousness.

The pastor is to be then constantly preaching tbedWin season and out of
season” as Paul goes on to charge Timothy withitiperative: “preach the Word
in season and out of season, reproof, rebuke Wikhrg suffering and doctrine”

(Il Timothy 4: 2). The faithful pastor is to heralie Word of God having
meditated on it and to constantly do so “in seaswhout of season reproving, and
exhorting with all long suffering and teaching.”&@bkhepherd/teacher is to be long
suffering with faithful teaching of God’s Word knowg that the time will come
when many will not endure healthy doctrine, but Wéap to themselves teachers
having itching ears and will turn their hearingrfrohe truth (Il Tim. 4: 3-4). But

as a faithful minister Paul says to Timothy: “béain all things, endure all
things, do the work of an evangelist, and makegtdbf of your ministry” (Il Tim.

4: 5). So as a pastor teacher one is to be faitbfdd the work of an evangelist and
in the teaching ministry that God has called agrastdo, and so to make full

proof of one’s ministry (Il Tim. 4: 6-8). Paul cdaodes by exhorting Timothy and
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all faithful pastors to follow his example. He vesst “| have fought the good fight,

| have finished the course, and | have kept the'féil Tim. 3: 7). A minister will
follow that example knowing that someday there ¢saavn of righteousness which
the Lord the righteous judge will give in that dagt to Paul only, but to all those
who have loved and ministered in light of the Lardppearing. A faithful minister
Is to love the appearing of our Lord and Saviougdshrist and so be faithful in

obedience to the call to teach the Word and taglesothers. | think the emphasis

on faithfulness i&ey. A minister is not called to be successfuhia world’s eyes

or the church’s, but to be a faithful minister atelward of the Word of GodPaul

talks about this in | Corinthians 4: 2 when he &gdhe need of faithfulness in one
who is a minister of our Lord Jesus Christ. Itaguired of stewards that they be
found faithful (I Cor. 4: 2).
| Peter 5: 1-5

Finally, as pastors we have to be an example didkk, taking the over
sight, Peter says not as being lords over the kdtdck, but being examples of the
believers. Certainly a pastor/ teacher needs tarsekample for the flock and
“when the Chief Shepherd then appears one willivedde unfading crown of
glory” (I Pet. 5: 4). Rather than being a dictatoan authoritative person over
other people, one is to lead by way of example. MWikie think of a pastor/teacher,

| believe Jesus Christ is our perfect model. Hgh&wushepherded and loved
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people; we as pastors /teachers are to give oesseivthe Word of God so that we
can mature in Christ and then to the teaching aif Wiord to others coupled with
prayer and love for people. In summary, we argoend our days in the Word,
and encourage others to share in other aspedte ofihistry, such as waiting on
the tables, so that we can give ourselves andmaertb the Word and to the prayer
(Acts 6: 4). The apostle Paul said that the goal péstor/ teacher should be to
build up oneself in the Word of God and in the keiag of that Word around Jesus
Christ, so that the body of Christ can mature amdlzegin to reflect a maturity in
life and practice of living the truth in love (Epf. 11-16).
John 13: 2

Above all, along with all that has been said pa#teachers must love
people and walk along side of them as a friendsdmggpherd caring about each and
every person. Our Lord Jesus Christ loved His dissito the end and served them
as the Faithful Shepherd (John 13: 2, 3-17). Maasv&aithful pastors/teachers so

imitate our Lord as the master shepherd/teachenimove for people.

21



5 — Christ Fulfills the Jewish Feasts

One of the great themes of the book of Leviticushapter 23 is the festivals
and their fulfillment in Jesus Christ. We begirtwPassover which looks at the
sacrifice of Christ. The blood of an innocent lawds shed and his blood was
applied and not a bone was broken. We see tldiesus’ life as the Lamb of God
in John 1:29. We also see fulfillment of Scripturddohn 19:36 with the words
“not a bone was broken” on the cross. These thiaggened in fulfillment of the
Scriptures. It was through His blood that He bec#mdPassover lamb on our
behalf. This is what Paul was saying in 1 Corigutisi5:7 when he says, “Christ
our Passover was sacrificed for us.”

There is then the Feast of Unleavened bread thatkept for a period of
seven days in which no leaven was to be eaters tdi*aul becomes the depiction
of the life of the believer that is to be livedhaliness. He says in 1 Corinthians
5:8 “So let us celebrate the festival, not by eathe old bread of wickedness and
evil, but by eating the new bread of purity anditru Then on the very day after
Sabbath we see the feast of first fruits when itisé fruits of harvest were waived
before the Lord. This is a beautiful picture of tiesurrection of Christ which took
place the day after the Sabbath. Paul said inrintaans 15:20 that “Christ has

become the first fruits of those who sleep.”
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We then have fifty days leading up to Pentec®&ntecost was a festival of
sacrifice of the spring harvest time where thediies thanked God for harvest.
Later it became a time in Judaism when they thattked.ord for the receiving of
the Torah. Itis noteworthy that 50 days afterrgurrection, a great spiritual
harvest opened up with the pouring out of the FHepyrit. At Pentecost they baked
two loaves of bread, depicting the Jew and the il@anho have been brought
together through the sacrifice of Jesus ChrissoAhe final Torah was given in
the good news of the Gospel and the resurrectidesids Christ as the great things
of God were proclaimed which concerned the restiorof our Lord.

Following Pentecost there was a long period oétumtil the fall festival
where there is the blowing of trumpets. This gn#icant in that it would call
people together for the great Day of Atonementm&day the trumpet will sound
and there will be a great resurrection of belietenmeet the Lord. Thereis a
great day of atonement that some apply to IsraRbimans 11: 26 speaking about
how all of Israel will be saved some day. It isydoy the atoning work of Christ
that makes all of this possible. We can look aatwtappened at Calvary seen
through the lenses of Hebrews 8 through 10. We laéready entered into the
affects of Calvary and some day the Jewish pea@are told in Romans 11: 26

will enter into the great Day of Atonement also #mere will be a spiritual
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fountain open. Zachariah 13 speaks of that greatthin that we understand to be
the sacrifice of Christ and the salvation that cerfinem that sacrifice.

The last feast is the Feast of Tabernacles whikést place right after the
Day of Atonement. It is also a fall festival wheine children of Israel live in
temporary dwellings, looking forward to their pemsat dwelling in the land.
What a beautiful picture of how we in this worlaloforward to that eternal
dwelling with the Lord when He will tabernacle witls and we will be in the
presence of the Lamb forever. So, as we think@feast of Tabernacles we look

forward to that eternal feast that will be celebdatvith Jesus Christ.
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6 — Christ is the Final David in Matthew

In the book of Matthew, especially in the genewlogchapter one, the name
David occurs out over and over in the number 1hekWou take the name David
in Hebrew you have a dalet, a wav, and a daleti#het = 4, the wav =6, and the
dalet =4, and when we add these up we have theerubdb It is significant that
even as Matthew presents the genealogy he sagsdhefi4 generations from
Abraham to David 14 generations, from David toBladylonian captivity, and
from the Babylonian captivity to Christ are 14 gextion (Matt. 1: 17). David is
constantly seen in what is called gematitat is the use of numbers, in this great
genealogy of Matthew Chapter 1, with the numbertémn being reiterated
pointing to none other than Jesus Christ as tta David.

In the book of Ezekiel, it talks about how Davidwid become the great
shepherd of God’s people. For example, in Ez&lde23 it reads: “then | will
appoint a single shepherd to attend them, my seavid, He will shepherd
them. | the Lord will be their God and my servBatvid will be ruler among
them. | the Lord have spoken.” | believe David zekiel becomes a type of Jesus
Christ who fulfills this great prophetic word argdthe final David. We see this in
the number fourteen which is what the name of Dagdals in Hebrew.

So, there are 3 sets of fourteen generations Abraham to Christ fulfilling

the Davidic covenant is pointing to none other thasus Christ who carries the
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number fourteen in what He accomplishes as thé Dasid. In this great text in
the number 14 Matthew looks at seven doubled; sevigre number of perfection
and the doubled seven looks at perfection doubV#d.also have three witnesses
bearing witness to Jesus as the final David irthheefold use of the fourteen
generations from Abraham to David, fourteen gemanatfrom David to the
Babylonian captivity, and fourteen generations fitb Babylonian captivity to
Jesus Christ. The final David is here; the propheord of Ezekiel 34 is fulfilled

in our Savior, Jesus Christ.
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7 — Christ is the Mighty God

In the book of Isaiah 9: 5-6, there is this gmaimise from the text, “For a
child has been born to us, a Son has been gives, @nd the government will be
upon his shoulder. His name will be called Wonde@ounselor, the Mighty God,
the Everlasting Father, and the Prince of Peacd.diithe increase of His
government and His peace there is no end. He wvillp®n the throne of David,
and over his kingdom to establish it and to upliokdth righteousness both now
and forever. The zeal of the Lord of Hosts willtdes”. | believe this is the clear
and basic translation of this text from the Hebrlws significant that this great
text, | believe, looks forward to the coming ofue€hrist as the Messiah. It is
very striking when you think of the names thatgikeen to our Lord Jesus Christ.

His name will be called Wonderful, Counselor. Véee to the wordi2a X
(el gibbor), Mighty God. It is significant thatiword1i23 2R (mighty God)

occurs in chapter 10 verse 21. Clearly, it is Yamienself. It reads as follows,

“A remnant shall return; even a remnant of Jacdab 0i23 X unto the Mighty

God.” | have to comment on those two words. Oneglaused of Yahweh, God
the Father, in chapter 10 of Isaiah. Here in chrefpté is referring to Jesus Christ,

because a child has been born to us, and we seegheations here of his dual
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nature: He is born of a woman and yet, at the gane he i1123 97X the

Mighty God.

He also has a kingdom that shall have no end. iShalty He is also called
Eternal Father. He is going to establish this etekmngdom and uphold it with
righteousness and justice from now and forever nmbre significant that in the
Gospel of Luke concerning the announcement of itttle f our Lord, by Gabriel
to Mary it reads: “This One shall be great. He lshalcalled Son of the Most High.
The Lord God shall give to Him the throne of Daki father and He shall reign
over the House of Jacob forever and of His kingdoene shall be no end” (Lk. 1:
32-33). | believe there is a wonderful connectiathuhe teaching of Gabriel and

the eternality of Jesus Christ who would have amel kingdom and who would

reign over the house of Jacob forever. This isibtesbecause he is al3ia} X

the Mighty God, the Everlasting Father. Here indBave see a beautiful statement

of both the Father and the Son as God.
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8 - Gleaned Wisdom from David’s Failure

Another interesting topic is found in Il Samueldrid 12 and a phrase that is
repeated in the narrative of David and Bathshebizeiphrase wayishlachand he
sent.” In this narrative, | believe the authorl@isiian argument to teach wisdom
around the verb wayishlachnd he sent.” It starts out with David wayishlah
sending for Bathsheba (11: 3-4). She comes todd&awil he commits adultery
with Bathsheba and then “sends her back.” He fmdghat she is pregnant so
wayishlach*‘he sends for her husband to come home (11:r&te&d of going to
be with his wife, Uriah shows his loyalty to Dawg staying in the guardhouse.
David wayishlactsent Uriah back to Joab, and David tells JoalutdJpiah in a
place where he will die (11: 14). Joab follows @ instruction and wayishlach
and he sent word back concerning Uriah’s death.

When you see this repetition of wayishldahd he sent) all the way through
the text, one begins to wonder, where is God iofdhis? It appears that powerful
humans are able to send little people around lgens and get by with it. With
this repetitious phrase with no intervening frora ttord you wonder, how can this
be, where is the Lord in all of this? This is whéien seems to happen in life; the
powerful will often send smaller people to do theill and abuse their power and
there is no one to plead the case of the weak.t Whateresting about this great

text though is that the final wayishlachmes from the Lord Himself. We are told
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that the Lord wayishlagi{and he sent) Nathan to David to tell him thaidie
man who has sinned and God is going to bring judgr{ie€: 1). When we look at
this, it seems like there is a lot of wayishlaghing on but the final wayishlach
(and he sent) will come from God Himself. In thie God will have the final
word, the final sending as it were of judgments dlmost like saying, its payday,
someday. People may seem to get by with theioretas if God is absent. The
text teaches the He will have the final sending famal judgment.

We see the same use of the word of shimdtebrew (to send) in the book

of Exodus chapters 5 — 15 where the verb shalaked throughout that text.

Moses comes to Pharaoh and says shalapeople (Exod. 5: 1). Pharaoh says
“who is God?” | am the god in these parts andlll mat shalahyour people.
There is a debate back and forth; shakehpeople, | will not shalaime people
(Exod. 5: 2). This verb is repeated throughout#x¢ However, in Exodus 15
after the Lord takes the Israelites through thgues and delivers His people
through the Red Sea, the text has the song oaMiwhere God shalaends His
people out of Egypt (Exod. 15: 8). Again the fisahding belongs to God; the
final judgment belongs to God. It may appear themhan power reigns in this
world. These texts teach us that the Lord willdhthe final word and the final

judgment.
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9 —Cyclical Approach to the Book of Revelation

One of the interesting ways that some have logkdlde book of Revelation
Is through a cyclical approach. Some look atlloisk as linear, others as cyclical.
But what is the cyclical approach? The cyclicgirapach deduces that there are 7
cycles each concluding with the second coming sfig€hrist. To expound on
this a bit, in the first three chapters of Revelative have the appearance and
return of Jesus Christ (chapter 1) followed byl#teers to the seven churches of
Asia Minor. At the end of chapter three we havewords: “behold! | stand at the
door and knock, if anyone will hear my voice aneémphe door | will come to him
and | will have supper with him and he with me.eTdne who conquers | will give
to him to sit with me in my throne even as | hasaquered and | have set with my
father in his throne” (Rev. 3: 20-21). Some bddi¢vis refers to the second
coming of Jesus Christ. He speaks of the doombapened and inviting those
who are ready for supper, a familiar imagery in@wspels of the kingdom to
come. There is the promise of sitting with Himkdis throne and being a victor
with Him just as He now is sitting with the Fatloer his throne.

This cycle is followed by the picture of heavenlgrship in chapters four
and five of the Father and of the Lamb, followedapter six by the seven seals.
At the end of the sixth seal in chapter 6:12 adidfong it reads, “I saw that He

opened the seal and there was a great earthqudlseiabecame as black as
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sackcloth of hair and the moon became blood, aadttrs of heaven fell upon the
earth as a fig tree cast her figs as she is béowgbby a great wind. The heaven
was split as a book rolled up. Every mountain igtahd was moved out of their
places. The kings of the earth, and the magistréte wealthy, the strong and
every slave, and free, hid themselves in the rotkise cave and say to the rocks,
fall on us and hide us from the face of the One git®upon the throne and the
wrath of the Lamb because that great day of theatwhas come and who is able
to stand” (Rev. 6: 12-17). Some would see thithasecond cycle concluded by
the return of Christ accompanied with the judgmeinén he comes back as the
final judge; the Lamb is going to judge the worfteathe sixth seal and its events.
This is followed then by the third cycle as is tgbtuby some. In chapter
seven we have the sealing of the 144,000 and ammdatude coming out of the
tribulation, anticipating that God is going to wigeay all tears from their eyes.
This is followed by the seven trumpets. Chaptagisteand nine very closely
parallel the plagues of Egypt. In chapter 10 afierangel commands John to
prophesy again, in chapter 11 we have the sevantipet which seems to be
clearly looking at the second advent of Christsalys in verse 15, “and the
kingdoms of the world have become the kingdom aistland He will reign
forever and forever.” So we find ourselves atéhd again. The 24 elders which

are before God, sitting upon their thrones febmugheir faces and they worship
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God saying: “we give thanks to you O Lord God alntygthe One who is, the One
who was because you have taken your great powenarelbegun to reign” (Rev.
11: 18). Not only have you started to reign btlie“gentiles were angry and your
wrath has come for it's time for the dead to begpdiand to give reward to your
servants the prophets, to the saints, and to thbedear your name both the small
and the great, and to destroy those who destrogdfia (Rev. 11: 18).” Some see
the final judgment here connected to the retur@luist where the kingdoms of
this world have become the kingdom of our Lord 3&Shrist.

We then move to the next cycle beginning in chapfewhere we have the
depiction of the woman and the dragon. Satannsymg and persecuting the
people of God since he cannot attack Christ whaakasnded into heaven. Then
the two beasts appear in chapter 13. This isi@tbby the song of the 144,000 in
their deliverance (Rev. 14: 1-5). Coming to thd ehthat cycle, some see the
final judgment again in Revelation 14: 14-15 ag#ds: “and behold | saw a great
white cloud and one sitting like to the Son of Meving upon his head a crown of
gold and in his hand a sharp sickle. Another angeie out of the temple, crying
in a great voice to the one who sits upon the ¢lsadd forth your sickle and reap
because the hour has come because the harvestedith is prepared” (Rev. 14:
14-16). And the one who is sitting upon the cloasdts his sickle upon the earth,

and it was harvested. We find here, the same gsiotl in the scene, not only of

33



the wheat harvest, but also the harvest of grajpeRevelation 14: 17 and
following another angel came out of the templeaaven having also a sharp
sickle. Another angel came out of the altar, haaathority over the fire and cries
out to the one who has the sharp sickle sayingd's®ur sharp sickle and reap the
grapes of the vineyard of the earth because thmegrare ripe.” The angel casts
his sickle into the earth and reaped the viney&teearth and cast it into the
winepress of the great God. And the winepress waklén outside the city and
blood came out of the winepress and an immenserjadgfollows (Rev. 14: 17-
20). These two harvest scenes, the wheat and beapest, depicting this next
cycle seem to conclude in the final judgment. Jepake of the wheat harvest in
Matthew 13 as the final judgment when the angelglaveeparate the wheat from
the tares.

In chapters 15 and 16 we move into the judgmeth@bowls of God’s
wrath. Those who take this position see thesermifft judgments as repetition
except with growing intensity. The final judgmesnthat of a great earthquake
depicting the return of Christ and His judgmenev&lation 16:19 reads: “and the
great city fell into three parts and the citieshed Gentiles fell and Babylon the
great was remembered before God to give to hezupef the wine of the wrath
of His anger. Every island fled away and the maimst were not seen.” It goes on

to explain that great hail came down and how mesgdilemed God and the
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judgments that came with this final worldwide egrtake. Many see this as the
final judgment.

We then see the next cycle with the great harldttha beast followed by
the fall of Babylon in Revelation 17-19 with théuen of Christ on the White
horse (Rev. 19). After the announcement of thiearof the marriage of the lamb
anticipating the coming the kingdom of Christ, weewsee the rider on the white
horse (Christ) with a sword coming out of His moatid with it He will smite the
nations and He will shepherd them with an iron s&eand tread the winepress of
the wrath of the Almighty God (Rev. 19: 11-16). we see His return we see the
beasts and the kings of the earth gathered togatfanst the Lord, and the sharp
two edged sword speaking of God’s Word, which jugddne world as Christ
returns as King of Kings and Lord of Lords.

Some then see the final cycle in chapter 20 wigthiousand years being to
some, such as Augustine, as the reign of Christlandhartyrs reigning with
Christ from the resurrection to the second comigtan is bound as such he is not
able to thwart the preaching of the gospel thatldvgo to all nations. This is
followed by the great judgment of Gog and Magogl toren the great white throne
judgment. People will stand before the Lord. Theks are opened. Everyone is
judged according to what is written in the booKstheir name is not written in the

book of life they are cast into the lake of firee{R20: 13).
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The seventh cycle is a repeat of the sixth with &geddon and Gog and
Magog being a parallel of the same final judgme@larist’'s return. Satan is alive
and well but bound in this age because of Chngt®ry over him on the cross
and in the resurrection leading up to the secondgrug, so that cannot stop the
spread of the Gospel to all nations he is bourtdahway and can no longer
deceive the nations from the Gospel’'s exposuresfiedt (Matt. 24: 14).

The martyrs now reign with Christ in this pointvaéw from the resurrection
to the second coming which is symbolically seethen1000 year reign. They are
given white robes in Revelation 6, “atticav (they lived) in eternal life with
Christ and have thus escaped the coming seconkd d&ath will come up on the
rest of the dead of non believers wiimooav (who arose) only to face the
judgment of the second death. This double u$&wfav seems to fit John 11:
25-26 and John 5: 24-25.

This is followed by a new heaven and a new earthtla@ conclusion that
every tear is wiped away and there is no more ¢geathow, crying, or pain (Rev.
21: 4). In that New Jerusalem there is the Lantbtha Father and God’s people
will live with them forever. The cyclical approaskes the book of Revelation in
cycles. The prologue in Revelation 1 is followsdthe seven cycles each one
culminating with the return of Christ and the fipadigment, and then we see in the

epilogue a final new heaven and new earth wherestClimd the Father will dwell
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forever. John says “even so, come Lord Jesus” (B&\20). We as believers need
to look forward to the return of Jesus Christ. e our position of Revelation is

linear or cyclical, the important thing is that @&his coming back.
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10 — Examples of Literary Assonance in the HebrewiBle
Another area of beauty in the Hebrew Bible is tifaissonance where the

same sound is given to drive home a great truthGdnesis 2: 25 we are told that

Adam and Eve wer@*»17¥ (arummim,naked) and unashamed. However, the
D17y (arum), crafty serpent was shrewder than any other anidhal of the field.

The wordd1Y (arum), craftyand the plurab®”17¥y (arummim,naked) come

from different words but actually sound the samthanHebrew. The word for

naked isD17Y (arom crafty) in the singular form rather than1y (arum, crafty)
but when you put it in the plural it becon®®$17Y (arummim,naked), and17y

(arum, crafty) means that which is shrewd. There igautiful alliteration here, it

is almost though the text is saying be careful thef11¥y (arum crafty)serpent

does not take away yo@rn1ly (arummim,naked), your nakedness or

innocence.

Also in Genesis 3 we can hear the hissing of énpent in Hebrew. When
the Lord comes to bring judgment on Adam and Ewve, fBakes an interesting
reply. First God addressed Adam with “What have glone”. Adam answered

with “the woman that you gave me gave it to me laaitg. Then God asked the

woman “What have you done?” The woman said theesetpX* Wi (hishiani),
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deceived me and | ate.” In those words you can stiinear the hissing of the
serpent as he whispers to the woman the evil iotetie had in causing her to
disobey God’s Word.

We can also hear in Psalm 23:4 a beautiful exawipddiiteration in (0’ ira
ra’) | will not fear evil. When | walk in the valleyf deep darkness, | will not fear
evil for you are with me. We cannot translate tilateration by saying | will not
fear but in the Hebrew the words take the samedsand drive home alliteration
and assonance that can never be forgotten.

In Isaiah 5: 7, where the Lord is condemning lespe for their sins, We
again see alliteration by hearing that God haddddkrmishpatjudgment, but
beholdmispahin (violence). Instead of righteous judgment Hardehe opposite.
Then He looked fosedagahrighteousness, but instead of it he only heasatjah
acry.

Amos gives us alliteration when in Amos 9, the jrefpspeaks of the
summer fruit. The wordayis meaning summer fruit is looking at over-ripe fruit
depicting God’s people being ripe for judgment.e Bmd has come and the word
for end isges. There is a play on the wordayis summer fruit ripe for judgment
and the word end ajes.

John 1 is another place where we see significanaenord that throws light on

the whole idea of the glory of God as seen in JE€uist. In John 1:14 it says
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“And the Word became flesh aedknosenpitched His tent and dwelt among us.
This goes back to the Hebralakanin Exodus 40 where the glory of Geldakan
dwelt among the people. Now in a transliteratede&mwe have the same root
consonantskndwelt or pitch one’s tent where we can see thaticgiship with
shakan in Exodus. In other words, Jesus Chrikiiginal shekinah, the final glory
of God. No longer seen in a cloud but now seg¢herhumanity of Jesus Christ as
the God-man who pitched His tent among us.

In Isaiah 53, Isaiah talks about the suffering aetyour Lord Jesus, how He
will die and become a sacrifice for sin. After ciéising His death, Isaiah says in
verse 11, “My righteous Servant shall justify thany and He shall bear away
their iniquity.” The word justifyyasdiq in the Septuagint is the vesixa 16w
(dikaioo,justify) and it is significant that this same wasdused by Paul in Roman
3, when speaking of the work of Jesus Christ injt$ifying work on our behalf.
The apostle Paul says concerning justification Weatire 8ikoiodpevor
(dikaioumenaijustified) being justified freely by His gracettugh the redemption
which is in Christ.” In Isaiah 53: 11 in the woydsdig (dikai16w, dikaiooin the
LXX) there is a fulfillment in Roman 3:24 where Pélls us that Jesus Christ is
the One who freely justifiegs by His grace, using the very same word.

Paul goes on to say in Romans 3: 25 that God hdgsrde Christ as a

hilasterion The Greek word hilasteriaa the same word that is used in the
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Septuagint for the lid of the mercy seat which Ebkew is kephardiut is Greek is
hilasterion Jesus Christ has become that lid. What didlithaepresent? When
the high priest went in and sprinkled the blooshiisfied God’s judgment. He no
longer would judge the people when He saw the kla@ihblood. It also looked at
the removal of sin because sin was covered byphekiing of the blood. This
word hilasteriorthen looks at God'’s propitiation, that is his stittion that His
wrath against sin has been dealt with through tbedoof Christ, and if we receive
that by faith, our sins have been removed by Heagsacrifice.

Finally, in the book of Acts chapter 17, we haveardaresting passage
where Paul is preaching on Mars hill. He usesragghand word that those
listening would all be very familiar with. He talko them as though they are
feeling for the Lord; He is near to them but theyd not quite touched Him. This
same word is used in Homer when the Cyclops hadg$§s in a cave and he was
(Umhadaw, pselaphadfeeling after them but was not able to find thefraul
uses the same Greek word and Luke records it, Wwhaesays “you seek God that
you might feel after Him and might find Him and Kenot far from each one of
you.” That verse in Acts 17:27 is interesting whemlook at Homer where the
same verbynhapdw, pselaphadis used when the Cyclops who had been
blinded in his eye by Odysseus was trying to fedind Odysseus as he was trying

to escape from the cave. Homer says, “he wasfgpédr Odysseus and the others
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that he might find Odysseus,” but Odysseus wagandtom him but was hiding
under the belly of sheep that was to be led othi@tave and bring him into
freedom from the Cyclops (Homer's Odysseus$o, Paul’s use of this word
would strike a connection with this Greek audiewt® was feeling after God but
like the blind Cyclops was not able to find Him ewbough He is not far from

each of them.

2 Homer's Odyssey, Book 9: 415-417
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11 - Genesis 1 — 3 in the Ancient Near East

One of the great areas of interest when intempydhe book of Genesis is
the Ancient Near East and the great account oB#i®ylonian story of creation
calledEnuma ElishWhen we look at Genesis 1 we see a very sharpasint
betweerEnuma Elishand what the Holy Spirit revealed to Moses in Gene
chapter on&&numa Elistpictures two waters coming together and gods being
born. Apsu and Tiamat bring their waters togetret after that process gods are
born. What a difference between Genesis chapteandEnuma Elishwhich

speaks of a birthing or theogony of the Babylormgads. Thé&enuma Elisipoem

reads:

Line 1 - enima elisd nab( Samaim

“when above not named were the heavens”
Line 2 - Saplis ammatum Suma la zakrat

“below the earth by name was not called”
Line 3 - apsuma restd zaruSun

“only apsu the primeval their begetter”
Line 4 - mummu tiamat muallidat gimriSun

“and mother Tiamat the begetter of them all”
Line 5 - mésunu istenigiigima
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Line 6

Line 7

Line 8

Line 9

“their waters together compressed”

gipara la kigqura Judala Se’ u

“groves were not densely grown, cane bricks were
not seen”

enuma i la Supd manama

“before any of the gods had come forth shining”
Suma la zukkuru Simatu lansu

“by name they were not called, not fixed their
task”

ibbanuma it giribSun

“then the gods were created in their midst”

In Genesis 1 in contrast on the first day God s@vareign King speaks and

all things appear. There is no theogony or birtlehgods. Genesis 1 is a great

statement of monotheism. When we read of day twidfeur, we have the Lord

speaking to the waters and He says “let there ExpanseX’ 7, raqi) in the

midst of the waters, and let there be a divisiadmvben the waters to the waters.

So the Lord God made the expanse and divided battheewater which were

from under it and between the waters which werer@b@nd God called the

expanse heaven and there was morning and thereweasg day two.

% Robert William Rogers Cuneiform Parallels to tHd Destament, p.3
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On day 2, again we see the sharp contrast betweereasiz anéEnuma
Elish. In Enuma Elishafter the gods were born, they became noisy. R,
the male father deity, was not able to get anydesng the day so he decided he
would destroy the gods that he’d given birth ta,ibstead they actually destroyed
him. His wife Tiamat became a raging deity. Ma&rakas chosen to struggle with
Tiamat and actually this particular poem was relcéte a celebration of Marduk’s
kingship on a yearly basis.
In tablet 4 line 102 it recounts how Marduk bloave/ind into Tiamat and
then released an arrow against her.
Line 102 - kirbiSa ubattiga usallitlibba
“her insides it cut through, it split her heart”
Line 137 - i4piSima kima nunu masdie ana SinaSu
“he split her as a shellfish into two parts”
Line 138 - misSlussa iSkunamma Samamalil
“half of her he set up and ceiled it as sky” Thd tes
on to say he made her waters so they would noflower
and then set up anu, enlil, ea, nannaru (moon §gds0
(sun god) in their stations and places.”
In Genesis in days 2 and 4 of creation, the Loeadtes the waters and tells them

where to go. He doesn’t have to struggle with tlasnmn the Babylonian account.

Enuma Elishjs so much different from the Biblical account. fieliak has to

* Rogers pp. 29-32
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struggle and divide Tiamat in half and with halfh&r to make heaven and half of
her to set up the moon and the sun god. In comgpadhniese accounts we see that
the beauty of the Genesis account of creationdegexds that of thEnuma Elish
account showing God as a king commanding the watieese to go and allowing
the light holders (sun and moon) to lead the childsf Israel to worship Him.

On day three, we are told in the Genesis accouarteaition, “Let the waters
go to one place and let the land appear.” Itgaiicant that the Lord causes dry
land yabashah to appear and the same word is mgeddus 14 when God brings
Israel through the sea on dry land.

Going back to the Ancient Near East, in the Ugaptem of Baal text 4,
note the difference in the Biblical account wheGpeaks and the waters obey
Him. In the Ugaritic poem of Baal, Baal must camsly struggle with yamm, the
Sea. For example it reads:

Line 19 - Sumka atta ayamur ayamur ndayamma maf yamma

“your name you are driver, driver expel yamm expel
sea yamm, the sea.”

Line 20 - lakussihu nahar lakahti darkatihu

“from his throne, nahar from the chair of hswnion”®

® James B. Pritchard, The ancient near,qa<6.
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In Genesis Elohim alone is King over the Sea, radlB We are told that this
struggle with Baal and the sea never ceases. \Whdaok at the Hebrew bible we
see that the Lord does not have to struggle wels#a. He just tells it where to go
and it goes to the place where the seas belongss tie king of the seas. In the
beautiful New Testament record, we see Jesus $pdh& sea and it obeys Him
(Mk. 4: 35-41). Also Yahweh'’s power is seen in gberm (Ps 29) rather than Baal
as in Ugatritic Literature. Yahweh alone is hearthimthunder and storm and all
honor and praise is due Him.

On day four we have the creation of the sun aadrtbon or light holders
which hold the light to lead to worship of the Lord/hen we look at the Ancient

Near East especially in the hymn to Samas in aradidan text it reads:

Line 33 - re ' u Sapfiti nagidu efiti

“shepherd of that beneath, keeper of that above”
Line 34 - musteSer nur kiSSati samas attama

“you direct Samas, you are the light of evengh
Line 4 - musahli ekiliti

“who enlightens the darkness”
Line 17 - musnamir pitd eklitsirrit Samami

“llluminator, dispeller of darkness of the vault of
heaven®

® W. G. Lambert, Babylonian Wisdom Literatupgy. 128
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In Genesis it is Elohim who allows the sun to exgeekness and become a sign for

Israel’s festive days of the year since the sunraodn are for season8’(T¥ )

which is the same word for the yearly festivald ebiticus 23. The sun and moon
are Israel’s servants showing the people the tiorethe worship of the Lord.

Further, in the Egyptian book of the dead we caudl mout the adoration of
the sun:

Book of the Dead — Plate 1

deiva Ra hefet weben.f em
“adoration ofra when he rises in”
het ebtet ent pet

“(the) eastern of heaveh”

In the book of the dead we have the same kind o$kip of raas with the
Babylonian shamshu (sun god) where in the bookesfeSis, the sun is not to be
worshipped; it is only a servant to lead the wagpkr to the worship of the true
and living Lord. It is exciting that in the New dsalem there will be not even be a
need for the sun because the Lamb is there thaide®the light for the New
Jerusalem as seen in Revelation 20-21.

On day five we are told that God creates the diffesea animals and the
large sea creature; He provides a place for ims It says, for example, “the

Lord said, let the waters swarm with swarming erezd. Birds flying above the

" Wallis Budges The Book of the Degul 1.
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earth, upon the face of the expanse of the heavend.then God created the great
(tananim) the great sea monsters and every livongthat creeps according to
their kind. And every bird according to their kjrahd God saw that it was good”
(Gen. 1: 21). What a contrast between this and wkdind in the Ancient Near
East. If we go back to the Ugratic literature, $e@ monster was constantly in
conflict with Baal: Baal struggles with the seagbin; Yahweh creates it and
controls it.
a)  ktmis. lwytn btn b
kitimhas liwyitan banu kariak
“(like) you smote the sea —dragon, the snake ftgswaift”
b)  tkly. bizn.qgltn
tikalliy. barna ‘aqallaton
“you destroy the snake crooked”
c) Slyt. d. SK. ra’ Sm
Sallitu dz Sabat ra’ Sim
“the powerful tyrant of seven heads”
Also One sees God'’s victory over the monster ofynfaaads picturing Egypt in
psalm 74: 13-14) and God’s victory as the Red $&a.see that the Lord does not

struggle, but puts the sea monster, the largeifists proper place where it swims

8 Stanislav Segert, a Basic Grammar of the Ugdriitguagep. 162
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and is kept by His authority. Also, the Egyptianl lgod apis was a reincarnation
of Ptah; in Genesis God created all the domestcaténals such as the cow and
bull — they are not to be worshipped as in Egyptéedigion.

The last part of creation is the creation of mifankind is the epitome of
God’s creation and again what a contrast betweebitslical account and the
Ancient Near East. The Ancient Near East saysftoat the blood of kingu, the
one who assisted Tiamat in her struggle with Maydhit humankind was created.
The Enuma Elish text is rendered: “blood | will eaeand bones cause to be. | will
establish a savage, man shall be his name. Savagé will create that he shall
be charged with the service of the gods that wéhrbg at ease.” The minor gods
in the Babylonian account did not want to do ungpdes work, so mankind was
created to do that work.

In Genesis, we are the epitome of God’s creatiaare created to reflect
the Creator and to subjugate the earth. We arer @@ as his viceroy. What a
contrast between the Ancient Near East where warasdterthought to do the
work that the gods do not want to do. In the Balliaccount, we are God'’s
representatives, we are God’s demmitistatue, in which we represent Him in this
world. The Hebrew word demut is related to the Akla word demutua statue

that was placed to represent a king. We are Gegsesentatives; we are his

demut (statues). In Genesis 1: 26 God says, “letalee maniN1nT2 (according
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to our demutemm or according to our imageAnother Ancient Near Eastern text

that is interesting is in relationship to Genesidt% called Adapaln Adapa

Ea Lies and tells Adapa not to eat or accept wieat
gods offer him. He obeys the god Ea and the gadghla
because he just lost immortality in obeying Eaes |i
The text reads:
Come now adapa! Why did you not eat and drink; you
shall not have it (immortality)
Ah (perverse, mankind)
Ea, my master
Commanded me “you shall not eat and drink”
Take him away and return him to earth.
Adapa is called before the gods and told not ta@edtink anything if it is offered.
He obeys the god Ea when he rejects the food the gifer him; they laugh at him
and tell him that he is just lost immortality. #ads: “Come now Adapa, why did
you not eat or drink? You shall not have eterifi@al ITake him away and return
him to the earth.”
In the Biblical account it is very different whehglam listened to the

serpent rather than listening to the Lord whenLibrel had said if you eat of the

° Rogers, p. 76
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tree of the knowledge of good and evil you willeyrdie. And that is exactly what
happened. In the Adapa account, it is just thEosjpe; the god lied and said don’t
eat, but life would have been given had he ea¥n.see in the Adapa account,
mankind is basically manipulated by the gods sorien cannot obtain
immortality. In the Biblical account we are madebe immortal and it was man’s
falling away from God’s word that caused him toelasimortality. But, praise the
Lord, in the second Adam, we were restored to amat relationship to God in

Jesus Christ.
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12 — Great Hymns of Jesus Christ in Revelation

The hymns of the book of Revelation are full of slup around Jesus
Christ. The book of Revelation is often seen beak about the anti-Christ and
the number of the beast. Something that is oftexsed are the great hymns we
can find in Revelation. The first hymn in Revadaté is a beautiful vision of God
sitting on His throne surrounded by the twenty-felaers and the four living
creatures crying out day and night, “holy, holylyhis the Lord God Almighty, the
One who was, the One who is, and the One whoasente (Rev. 4: 8). God's
name is praised in this hymn because He is hoty pacause He is all powerful
and eternal. These are the attributes that speglptaise.

Then in verse 11, the twenty-four elders fall daama worship the One who
Is sitting on the throne, casting their crowns dawith the singing of a second
hymn. “Worthy are you Lord our God to receive gland honor and power
because you have created all things, and on acocbyour will they have been
created” (Rev. 4: 11). Here the focus is on thesiwgr of God because He is the

Creator.
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In chapter five, the next hymn is sung as John aesesoll and none are
found worthy to open the scroll except One, tha bbthe tribe of Judah, the Lord
Jesus Christ (Rev. 5: 1-4). This is a fulfillmentGenesis 49: 9-10 where it says
that Judah is a lion’s whelp, and the sceptermatidepart from Judah until Shiloh
comes. Shiloh is pointing to Jesus meaning “whing# it is (to rule).” In
Revelation 5:9, the elders and the four living tuess fall down before Christ and
sing a new song. They say, “Worthy are you toivecthe book and to open the
seals of it because you were slain. You have radddgo God out of your blood
out of every tribe, and tongue and nation and yemehmade them to our God a
kingdom of priests and they shall reign upon th#éhe@ev. 5: 9-10).” So, in the
third hymn they are singing to Jesus Christ becélesis worthy to open the book
of judgment because He was slain and now standsdhasnquered death.

Moving to the next hymn in Revelation 5:11-12 we aggreat company of
angels joining the twenty-four elders and the kvoreatures. Revelation 5:11-12
says, “Then | looked and heard the voice of mamgeb) numbering thousands
upon thousands, and ten thousand times ten thouSheay encircled the throne
and the living creatures and the elders. In a imide they sang: Worthy is the
Lamb, who was slain, to receive power and wealthwisdom and strength and

honor and glory and praise! (Rev. 5: 11).” Notigaia, the Lamb that was slain,
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which is Jesus, is worthy to receive all the powéary, wealth, wisdom and
blessing.

Finally, all creation joins in and they sing to thather and to the Son. We
read in Revelation 5:13: “then | heard every cresain heaven and on earth and
under the earth and on the sea, and all thattiseim, singing: To him who sits on
the throne and to the Lamb be praise and honogkmg and power, forever and
ever!”

These great hymns as in Revelation 4 and 5 contmoeghout the book of
Revelation. For example in Revelation chapter -2:20they who come out of
great tribulation cried in a loud voice: “Salvatibelongs to our God, who sits on
the throne, and to the Lamb.” All the angels wsssnding around the throne and
around the elders and the four living creaturegyTiell down on their faces
before the throne and worshiped God, saying: “Eraml glory and wisdom and
thanks and honor and power and strength be to odrf@ ever and ever. Amen!”
(Rev. 7: 12).

In Revelation 7: 14-17 the question is asked atimge who stand before
the throne in white robes “and it is said: “Thesethey who have come out of the
great tribulation; they have washed their robesraade them white in the blood
of the Lamb. They are before the throne of Godserde him day and night in his

temple; and he who sits on the throne will spraaddnt over them. Never again
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will they hunger; never again will they thirst. Then will not beat upon them, nor
any scorching heat. For the Lamb at the centdreothrone will be their shepherd;
he will lead them to springs of living water. Ane&will wipe away every tear
from their eyes.” Notice that this hymn anticigaievelation 21: 4 where there
will be no more tears or crying. The Lamb of Géelsus Christ will become our
eternal Shepherd leading, protecting and feedingvipsng away all tears from our
eyes.

As we conclude the seventh trumpet there are fultyi@ns in Revelation
11:15 where we are told that “The kingdoms of thasld have become the
kingdom of our Lord and of his Christ, and he walign forever and ever” (Rev.
11: 15) And the twenty-four elders, who were sgate their thrones before God,
fell on their faces and worshiped God, saying: “§ites thanks to you, Lord God
Almighty, the One who is and who was, because yaoue ltaken your great power
and have begun to reign. The nations were angd/yaar wrath has come. The
time has come for judging the dead, and for rewargiour servants the prophets
and your saints and those who reverence your namtle small and great — and
for destroying those who destroy the earth” (Rdv.117-18). Notice in this hymn
we are looking at the end where people are braogfiare the Lord, it is time to

raise the dead, and give judgment to His servantghets, saints and those who
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fear God both great and small. Then it is aldma to judge and destroy those
who destroy the earth.

These hymns continue throughout the book of Releelaintil we come to
Revelation 19 where we see the great hymn of tbplpef God worshiping in
Heaven. In Revelation 19:1-3 it reads: “After thieard what sounded like the
roar of a great multitude in heaven shouting: Hiajikd! Salvation and glory and
power belong to our God, for true and just argudgments. He has condemned
the great prostitute who corrupted the earth byadeiteries. He has avenged on
her the blood of his servants.” And again theyusbd: “Hallelujah! The smoke
from her goes up for ever and ever. Amen, Halddllij There is singing because
God will finally bring judgment on the world.

In Revelation 19:4-8 the hymns of praise contirfliben a voice came from
the throne, saying: ‘Praise our God, all you hivaets, you who fear him, both
small and great!”” Then | heard what sounded &kgreat multitude, like the roar
of rushing waters and like loud peals of thundeousing: “Hallelujah! For our
Lord God Almighty reigns. Let us rejoice and bedgéand give him glory! For the
wedding of the Lamb has come, and his bride hasrhadself ready. Fine linen,
bright and clean, was given her to wear. The lirggmesents the righteousness of

the saints.” This hymn praises the Lord becausba$enow come to reign and
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will be given glory and the marriage of the Lamls kkame and the bride, the
church, has prepared herself.

These are some of the great hymns that run thrtheghook of Revelation.
Having heard these hymns we can certainly join Jolsaying “Come” let
everyone who hears, come. “Everyone who is thitkiy one who wills let him
take of the water of life freely.” John can onyscome Lord Jesus and invite all
who will to receive Him.
| believe as we look at these great hymns thatldhmeiour cry as we worship God

the Father, God the Son, and God the Holy Spét ftiessed triune God.

13 — Hillel's Rules of Interpretation
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In the Jewish hermeneutical rules and especiadlydkes of the Rabbi
Hillel, there were a number of rules that he sghfm interpreting a biblical
passage or a series of biblical passages. Ome dlings he applied is called pearl
stringing which can be illustrated as we think al®itinging pearls to make a
statement'® We can see this if we look at what the apostlé Baes in Romans 3.
After describing the sin of Jew and Gentile he tgeas on in Romans 3:9 and
following and brings to his audience a number affares of pearl stringing, as it
were, to show the universality of sin accordinght® law. He says in Romans 3:9-
18: “What therefore, are we better than them? Mobanall, for we have already
shown that all people, whether Jews or Gentilesuyader the power of sin.” Then
he brings a pearl stringing of Scriptures by sayiidp one is good — not even
one. No one has real understanding; no one isrsp&ad. All have turned away
from God; all have gone wrong. No one does gootlemen one. Their throats is
an open tomb, with their lips they use deceptidhe poison of venomous serpents
Is under their lips. Their mouths are full of caggiand bitterness. They are quick
to commit murder. Wherever they go, destructiod @msery follow them. They
do not know what true peace is. They have no fe@uoal to restrain them.”

Notice how Paul strings together a number of Sarg# to drive home the

point of the universality of sin. He quotes frosakn 14:1-3, 53: 1-3,

9 Richard N Longenecker, Studies in HermaneuticsisBiogy and Discipleshimp. 58.
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Ecclesiastics 7:20, Psalm 5:9, Psalm 140:3, Ps@lify Isaiah 59:7-8, Proverbs
1:16, and Psalm 36:1. Here is a clear exampleaff [stringing to drive home the
fact from Scripture of the universal need of humadKor salvation.

Another rule of Hillel is that if you have the samerd used in two different
texts, you can bring them together to drive horpeiat.* Paul uses this in
Romans 4: 3, around the word (logidsomai, to regkale see in verse 3,
“Abraham believed God, and it was reckorfledjidsomai) to him for
righteousness.” This quote in verse three is frané&sis 15:16. Then he quotes
from David is Psalm 32:1-2 “Blessed are those whaisglities have been
forgiven, whose sins have been covered. Blessi isian whom the Lord does
not (logidsomai) does not reckon sin.” Here weehtavo passages using the word
(logidsomai) and the apostle Paul drives home theraent that Abraham’s faith
was reckonedor righteousness by his faith just like Davideafhis sin with
Bathsheba was reckoned righteous by the Lord iayathat he did not have the
guilt of his sin to bare but that it had been faeq. In this one word, Paul pulls
together by Hillel's rule the argument of how béthraham and David by faith

alone were accounted righteous by God'’s grace.

" Herbert Bateman IV, Early Jewish Hermeneutics ldedrews 1: 5-13, chapter 1.
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Another rule of Hillel is called the light-heavyalqvehomer, gal meaning
light and homer meaning heavy We can see this in chapter 5 of Romans where
Paul talks about how Jesus Christ has already thenlearder work for us. How
much more will God now keep us having done the éranebrk? Notice in
Romans 5: 8, “But God commended his love towarth disat while we were yet

sinners, Christ died on our behalf. Therefoogv much mordaving been justified

now by his grace shall we be saved through Him filoewrath? Here in the
rendering “How much more” is the the light-heawurthermore in verse 10 Paul
continues: “for if being enemies we were reconcite&od by the death of his son
how much morefoAA@ p&iiov) now having been reconciled shall we be saved
in His life. In this text we see a hermeneuticatinodology in which Paul

following or applying such rules is doing a lighedvy, teaching us that the Lord
Jesus Christ has already done the heavier workdiifyjing us by His blood and

saving us from God’s wrath. If He did this whilewere sinners, how much

more having been justified, will He save us now thatave in right relationship
with Him. Paul repeats himself to drive home thht that if “while we were

enemies we were justified by the death of His $omy much morenow that we

have been brought into a friendship with Him agahgll we be saved by His life”

(Rom. 5: 10).

2 bid.
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The Lord Jesus also used this way of reasoning \Weesaid, “If God so
takes care of the lilies that are here today anwtoow are cast into the oven, will

He not much moréod molho® pdilov) take care of you, O you of little faith”

(Matt. 6: 30). The light/heavy reasoning was d pathe hermeneutical rules of
Rabbi Hillel that the Holy Spirit, through divinesgpiration, allowed Paul to use to
teach the glories of the righteous work of Jesuss€bn our behalf and our Lord
to teach the significance that we have over ldied how the Lord takes care of

our every need.
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14. Jesus Christ as the Good Shepherd Predicted Hzekiel 34

In the book of Ezekiel chapter 34, Ezekiel haslibkel speak against the
false shepherds, the leaders who were to feechbeps He said “should not the
shepherd feed the sheep” (Ezek. 34: 2)? He cagiby talking about how these
leaders had not fed the sheep and they have red t@rthe sheep so they were
driven and scattered and became food for the bef#is field because there was
no shepherd. The sheep became prey to the nationsd them, spoken of as
wild beasts. They did not search for the sheesioyply fed themselves (Ezek.
34: 5-6). Our Lord Jesus also speaks of this im J®). He taught against the
leaders of His day, who were hirelings and basiadill not care for the sheep but
fed themselves with what they could get out offiheple.

Ezekiel continues in 34:11-12, “For thus says tbedl_behold here am I, |
will search for my sheep and | will seek them aiaashepherd seeks out his flock
separated in the day, so will | seek my sheepl anlll deliver them wherever they
have been scattered (Ezek. 34: 11-12). A beauwdplication is made by our Lord

Jesus Christ who seeks the lost sheep to bring bizeto the fold.
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Ezekiel goes on to say in Ezekiel 34:12-16: “Amdll bring them out from
the peoples and gather them from the countriesywalhtdring them to their own
land; | will feed them on the mountains of Israelthe valleys and in all the
inhabited places of the country. | will feed thengbod pasture, and their fold
shall be on the high mountains of Israel. Therg #all lie down in a good fold
and feed in rich pasture on the mountains of Istaeill feed My flock, and I will
make them lie down, says the Lord GOD. | willksednat was lost and bring
back what was driven away, bind up the broken ameshgthen what was sick; but
| will destroy the fat and the strong, and feedithe judgment.” This very
language is used by our Lord in John 10: 9 wheprbmises to feed His sheep,
when He says: “through me if anyone enter, he $izaflaved and shall go in and
out and find pasture.”

Ezekiel goes on to say, “The Lord God says, | jutige between the fat
cattle and the lean cattle because you thrust asl @ll weak with your horns
therefore will | save the flock and they shall normbe a prey, and | will set up
one Shepherd over them” (Ezek. 34: 23). These sviobelieve look predictably
at our Lord Jesus and understand that this waseimind of our Lord in John 10
IS this great passage, that He is the One Sheplverdhe flock. We see David as
a type of Christ. “He shall feed them and he dhaltheir shepherd. And | the

Lord will be their God and my servant David, wi# brince among them. | the
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Lord have spoken. | will make a covenant of pesaa# place round about them a
blessing and | will cause the showers to come diovaeason, and there shall be
showers of blessing” (Ezek. 34: 23-26). This reieseto David is a type of Christ
and points to Jesus Christ as the final DavidJolmn 10, He is the One who has
blessed the people as the great shepherd and gao&vhl life for the sheep.
Ezekiel goes on to say, “You are my sheep, thepsbemy pasture and | am your
God” (Ezek. 34: 31), again fulfilled ultimately @hrist.

One of the beautiful things in Ezekiel 34 is th& ave a depiction of the
Good Shepherd in our Lord Jesus Christ in JohnH® seeks His sheep wherever
they are and even gives His life for the sheepkarihe hirelings who seek to save
their life at the expense of the sheep. Jesus thkesheep, calling each of them
by name and takes them out to the pasture (Jri-10).

There is also an allusion in Ezekiel 34 betweerstiez=p and the goats.
Ezekiel writes: “as for you oh my flock behold lIWudge between the cattle and
cattle, even among the rams and the he goats. iD&ssm a small thing to you
that you feed upon the good pasture but that yadidown with your feet the rest
of your pasture and drink the settled waters, butmust foul the rest with your
feet” (Ezek. 34: 17-20). It appears there is amice here of God’s judgment
between the rams and the goats. Jesus makesenaefdo this in Matthew 25:

31-46 when He says, “l was hungry and you did eetifme and | was thirsty and
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you did not give me drink” (Matt. 25: 42). He likethe sheep with the ones who
feed and care for God’s messengers and the gaats these who will not care for
the messengers of God. At the final judgment tinlldoe that final separation of
the sheep and goats, non-believers from believers.

So this great text of Ezekiel 34 finds it’s fulfilent in John 10 in our Lord
Jesus Christ, the Good Shepherd, as well as ijudggnent scene described in
Matthew 25 when there will be a distinction madengen those who treated His

messengers well and those who abused and rejéetedrtessage.
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15 — Jesus was cut off from the Land of the Living
In Isaiah 53: 8 it reads: “He was cut off from thed of the living for the
transgression of my people to whom the blow was’dubelieve this text speaks

of Jesus Christ the suffering servant seen throlglenses of Acts 8: 26-35 and

| Peter 2: 18-26. The ver32 (nigzar) “He was cut off” comes from the rogt

(gazar) to cut off. The same root is used in Liewg 16: 22 on Yom Kippur, the
Day of Atonement. Leviticus 16 is clearly appltediesus Christ by the writer of
Hebrew in chapters 9 and10.

In Leviticus 16, on the Day of atonement theretax@goats. The first goat
was killed and it's blood was sprinkled in the HolyHolies representing

atonement of satisfaction or propitiation for timessof the people. The second

goat had the hands of the priest laid on it anehi led out to 8712 (gezerah)
place, or cut off place. Here we find the same M (gazar) used as an adjective

in Leviticus 16: 27 representing the place wheessticond goat was taken.
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| believe Isaiah’s writing of the suffering of dssChrist sees the two goats
of the Day of Atonement in Isaiah 53. The firsagis put to death as Isaiah
writes: “All of us goes astray, each to his ownyvaad the Lord caused to land
upon Him the iniquity of us all” (Is. 53: 5-6). Hwas pierced for our transgression

He was crushed for our iniquities. This is a pietaf the first goat becoming our

propitiation or our satisfaction. The second geaepresented by the venbi)
(nigzar) in Isaiah 53: 8 parallelifta (gezerah) in Leviticus 16: 22 meaning “a

cut of land.” Jesus was crucified outside of thegand like the second goat after
accomplishing our propitiation, He then carried sims away becoming our

expiation or the one who carried our sins awayvere It is significant that the
root 13 is closely tied together in these two texts shovtfre removal of our sins
illustrated by the second goat and applied by saidsaiah 53: 8 after he speaks
of the suffering of our Lord Jesus Christ as a piatppn seen in the first goat of

the Day of Atonement. In Isaiah 53 Jesus Chrifitlfuthe type of both goats in

propitiation and expiation concerning sin.
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16 - Jew and Gentile in Christ — The Same Body

One of the great texts of the New Testament idtok of Ephesians
chapter 3. In it, Paul is showing the unity betwdew and Gentile, now that we
have become one through faith in Christ. Theanigsteresting word that Paul
uses in Ephesians 3:6 to describe the onenesslkseabout how in the Old
Testament there had not been a revelation thatdwaeen revealed, that is, the
mystery that the Gentiles in the Body of Christ Wdoe one with the Jewish
believers in Christ. That is because of Chrisé wites in this way, saying in
verse 5; “Which in other generations was not reag&b the sons of men as now it
has been revealed to His holy Apostles and Projiiyetise Spirit that the Gentiles
should be fellow heirs and of the same body anthpars of the promise in Christ
Jesus through the Gospel” (Eph. 3: 5-6). One®tique words used here is
ovoowpo (sussoma) and it literally means, “of the same body.” Whatwa
amazing to me is that this is the only place, tokmgwledge, that this word occurs

in the New Testament. It is as if Paul has usedteated a unique word. | do not
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believe he uses it anywhere else to describe titye @inJew and Gentile. When
you think of the word, “being of the same body”,avk revolutionary statement
Paul is making. Not only are we fellow heirs, notyoare we partakers together,
we areocvoowpa (sussoma), we are of the same body together with Jewish
believers who put their faith in Jesus Christ. Bhisrno longer any one greater
than the other, or a barrier of separation, buameone body together, Jew and
Gentile who are part of the body of Christ, throdigith in Jesus Christ who has

broken down the middle wall of partition.
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17- King of All Kings
As one reads in some of the ancient Sumerian Balar cuneiform texts,
we find great boasts of kings. In two texts, Hamabiiboasts about his greatness.
In a Sumerian text it reads as follows:
Line 1 ka?-dinger-ra (ki) mu-bi hu-mu-ni-mah
Babylon its name, | have exalted.
Line 2 an-ub-da-limmu-ba he-ne-diri (g)
The four regions | have magnified.
Line 3 ni>-me-lanf-nam-lugal-la-mu
The fear of the splendor of my royalty.
Line 4 zag-an-ki-ge he-en-dul
The confines of heaven and earth has covered.
Line 5 hur-8f-anfdingir-gal-gal-e-ne si¢rga-ne-ne-a-hu-mu-$i-in-

bar-ri-eS
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Upon this the great gods with their favor haaeked.*®

(Delitzsch, Beitrage zur assyriologie, Vol 1, 85, 307).
The boast that Hammurabi makes about the fearsadflendor covering the
confines of heaven and earth is also in the epdadso Hammurabi’'s code.

Sarrum Sa in SafrSuturu anaku

The king who is among kings is great | am

awatrya nasq lelt Saninam ul iSu

My words are choice, my ability has no rivél.

Hammurabi's Code Epilogue 79-83
One of the things that impresses me is the boast$slof these kings. Hammurabi
later says that he is “like a real father to thepgbe.” He speaks as a father to his
people.

With this great boasting of worldwide dominion gralver, my mind goes
to the Psalmist in Psalm chapter 2. The Psalmtbayshe kingdom of Messiah
would be an eternal kingdom and one that will beldwade. The king of Israel in
guoting Yahweh says: “ask of me and | will give tiegions for your inheritance
and the uttermost parts of the earth for your seas” (Ps. 2: 8). No Israel king
ever fully fulfilled that except the Lord Jesus Shr We are told that the Lord will
have a kingdom that will know no end and it willwerldwide. In Revelation

chapter 11, we read that “the kingdoms of this dbdve become the kingdoms of
our Christ and He shall reign forever and ever (Rdv 15).”

13, W. King, Letters and Inscriptions of Hammuraol. 2, pp. 207ff
14 H
Ibid
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He is the true father, found in Isaiah 9: 57@8 2 X ; He is the eternal father. He is

also the one who brings council and justice (liig Hammurabi also boasts that
he is the one who brings about the ideal justlités Jesus Christ who is the
wonderful counselor the eternal God and everlastather. He brings perfect
justice as the final reigning Messiah and providegy for our acquittal through
our faith in Him before the heavenly Father, bnmppeace to our hearts and
becoming our eternal king.

Hammurabi boasted that he was king of kings anvamgm there is no
equal, but | think about Revelation 19: 16 thdstak that when Jesus Christ
returns he is called “the King of Kings and LordatifLords.” May we bow
before our Savior the Lord Jesus Christ as the Mihgse kingdom will cover the
world. May we worship Him as our ultimate soverei{jng among all Kings in
whom there is no equal for He is the highest oftalkings of the earth. Isaiah 52:
15 tells us that “all the kings of the earth willus their mouths at Him for that
which will be declared to them, they will see.” \&le also told in Philippians 2
that, “every knee shall bow and every tongue vahfess that Jesus Christ is Lord
to the glory of God the Father (Phil. 2: 10-11).a{we worship Him as our

Savior and King and final judge and know that HthesKing of all Kings.
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18. Man the Image of a Speaking Being
In the book of Genesis 2:7 it reads and the Lavd ermed man from the

dust of the ground and breathed into his nostigshireath life and man became

"0 W93, “aliving soul.” Here we see the breath of Godaltined uniquely into

man and for that reason man became “a living souml.Targum Onkelos, which is

an Aramaic translation of the Hebrew Bible, thestation of the Hebrew is

rendered “and man becamez?g'l'-??_: M7 “a speaking spirit.*> This is significant

in its interpretation because animals are not tmb#peak to God but man is able to
speak to God in worship, praise and adoration. @rlee great texts here in the
Aramaic Targum teaches us that at creation Godextess as a speaking being
that is able to communicate with Him. Let us speaddays in worship and
adoration, speaking in prayer and praise to the kdvo has created us as a living

and hence a speaking being.

!5 Moses aberbach, Targum Onkelos to Gen@sig9.
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19 — N. T. Application of 18 Benedictions

The eighteen benedictions or the shemoneh eslhseawrayer that was
prayed in BC times in Judaism. According to Alfiedersheim the first 3 and the
last 3 benedictions were prayed in tiecéntury (Edersheim, Sketches of Jewish
Social Life, pp. 265-280). There is some debateitihat happened in between.
There were 18 benedictions in which God’s namelveasg blessed. If Jesus
prayed the first 3 and the last 3 which accordmBdersheim can be fairly well
established, it is significant that this pointdion as the fulfilment of these
benedictions.

In the first prayer of benediction we find thertldeing the shield of

Abraham who would bring a redeem®&r.He is the Lord God who brings a

redeemer, X131, to the sons of their sons in love. When | rdeNew

Testament we can see that Jesus Christ is themede¢ho has come. In
Ephesians we are told that we have redemptionsrbléiod (Eph. 1: 7).

In the second prayer of blessing, God is beingdald because He is the One
who remembers and raises the dead. We are ttihe ilast portion of the prayer
blessed are you who gives life to the déadln John 5, we read that Jesus could
say that all that are in the tombs will hear thee@f the son of God, and will live.

All of those who have done good unto a resurreaidife and those who have

16 Alfred Edersheim, Sketches of Jewish Social Ljife273.
7 bid.
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done evil to a resurrection judgment (In. 5: 25*29hose who are saved by faith
in Christ will evidence proper good works testifyito the validity of saving faith

in Christ. Jesus also said: “I am the resurreciiod the life, the one who believes
in Me though he die yet shall he live” (In. 11:.2%hose who believe in Jesus
shall never die (vs. 26). Jesus claimed to bedberrection and the life as the One
who would remember the dead and those who hadifaithm would be raised in
the final day.

In the third blessing “Blessed are you oh Godhitly God.”*® We see in
the New Testament where Jesus is called the hodydDod. We can see how
these three prayers prayed in BC times, have fiéiiment in our Lord Jesus
Christ.

In the last three, we can again see a greatlfoéit in Jesus Christ. For
example there is a prayer for the restoration eftémple and the temple sacrifices
in the seventeenth benediction and for His presenzen. “Blessed are you Oh
Lord God who restores His presence to Zidh.In John 1:14 we are told that the
Word became flesh and had his dwelling among oRRevelation 21 and 22 we
are told that the Lamb will dwell in the midst a§people in that eternal Zion that

IS to come.

18 bid, p. 273
9 Ibid, p. 274
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In the last benediction He blesses His people pégce? It is interesting
that Jesus Christ came and brought peace, as esE&pis 2, bringing Jew and
Gentile together and making them one and throughskicrifice He brings eternal
peace.

We can see that Jesus would have prayed somes# great blessings and
He brought about their fulfillment in Himself. Hhas fulfilled them in His
coming, His ministry and in His second coming wiktnwill raise the dead and

remember those who have died and bring peace $e tvbo have faith in Him.

2 |bid, p. 275
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20 — No Time to Retire

One of the most important things the believer sdedealize is that there is
never a time to retire from the Lord’s work. InQorinthians 4: 16, Paul says
“although our outer man is perishing, our inner n&being renewed day by day”.
Paul could say that his desire as he continuednaiivgin age was to know the
Lord and the power of His resurrection (Phil. 3).101 11 Timothy 4: 7 Paul
could say, | have finished the course; all of Hesthe had pressed on. | think of
Anna and Simeon who waited for the appearancesufsJ€hrist, prophesying and
ministering even though they were up in years @:KR5-38). Since the soul never
grows old it is the soul that is being continuattipewed.

As we think about this there are some classiccesuthat reiterate this to
encourage us. A passage in Pirke Abot a tractate fnhe Mishnah in chapter 5:26
guoting Ben Bag Bag says, “delve into it, turnveq turn it over. Continue to
delve into the Torah for everything is in it. Lodkeply into it, grow old and grey
over it and do not stir from it for you have notbeportion than it.*! | believe
that one of the most important things is that wbelgvers in Christ continue in
the Word of God learning and growing in Jesus Cliiss whole of our lives, no

matter what age we might be.

2 Mishnah, Pirke abot 5. 26
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In Cicero’s work de senectyt€icero speaks on the subject of old age. He
has some wonderful things to say that we Christiamsread for encouragement.
He writes that, “the old age of a life spent pealtgfand in chastity and in
refinement is calm and quiet. We have heard dbRido died writing in his &1
year. Also Isocratis who says that he wrote thektRanathenaicus in his®®gear
and lived for an additional five years. His mas@eorge of Leontinus completed
107 years and never ceased in his pursuits and’Workde senectut¥, 13). For
example in another quote, “rashness belongs tbdiver of life but wisdom to old
age (VI, 20)?®* We can also look again at Sophocles who was takeaurt on
grounds that he was senile, and he had a copylalyavhich he had written and
recited to the court Aedipum Coloneum and thené#kide poem seemed to be
the work of an imbecile, which brought his acquiftam the court (VII, 22). “Did
old age compel him or Homer, Hesiodum, Simonidet®asiShorum, Isocratem,
Gorgiam, or the chief philosophers Pythagoram, Deinon, or Plato, or
Xenocratem, etc. to be dumb in their pursuits (28).%* Cicero continues driving
home the great reality that there is never a tongtdp. He talks about Salone as
boasting in verse, saying in verse that he becaidegarning something

additional

22 Cjicero, de senectufe 13
% \bid, 6. 20
2 bid, 7.22-23
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every day (VIII, 26)?°> Even Cicero says “and | did also who learned Gieeny
old age which indeed | took up as eagerly as ihumg to slate a long continued
thirst so that those very points might be knownr®/which you now see me using
as examples.” (VIII, 26Y°

| believe as we look at a person like Cicero ajuoting the Pirke Abot that
there is never a time to retire from serving thed.olt should be one of the
passions in life to continue throughout life, ie tlvork of Christ. Cicero also says
“nor indeed must we aid our body alone but our nand spirit far more for these
also become extinguished by old age unless youqbuas it were into the lamp”
(X1, 36).2" We pour oil by meditating, studying, and growantinually in the
things of the Lord. Finally, Cicero concludes, mevgs old adding many things to
his knowledge every day (XIV, 49F And this pleasure of mind, there can surely
be none greater. | can say that as a believeasnsIJChrist that there is no greater
pleasure than to continue to add to our knowledg® fScripture concerning our
Lord Jesus Christ. As Paul said “even though thievard man may grow old, the
inner man is being renewed day by day” (Il Corld). As he said to Timothy
keep on in the word of God Timothy, and pursuesit bave done and finish the

course as | have finished the course (Il Tim. 3:4t4). Hence, let us follow the

% bid, 7. 26
2 |bid, 7. 26
27 |bid, 11. 36
2 |bid, 14. 49
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example of these and especially those in Scriptine@ have pursued Jesus Christ,
and to them there was absolutely no thought afimgti
21 — Paradise in Rabbinic Interpretation

A use of Jewish Hermeneutic, found in the New di@&nt can be explained
by the acronym paradise. The P standing for PeiteatR stands for Rem#we D
stands for Darasand the S for SodWhen all of these are working together the
Rabbis said we have a garden, which is the meaniitige word for paradise.
Peshatneans a blow. It is the normal literal interpnetatof Scripture. An
example can be found in Matthew 22, where the Isaid, “| am the God of
Abraham, Isaac and Jacob.” The Pesv@ild simply mean that when God spoke
these words to Moses, He was simply saying | ansdéinge God that ministered in
the lives of Abraham, Isacc and Jacob. HowevarlLod, | believe gives it the
meaning of Remeasr a hint. The Rabbi said that if the scriptunetdiat something
you can make an application. | believe that thiwhat the Lord is doing in
Matthew 22: 29 ff when He tells the Sadduceestti@t err in not knowing the
scriptures. How do they err? The text says indtisd3: 6 | AMthe God of
Abraham, Isaac and Jacob; it does not say | wa&dtiieof Abraham, Isaac and

Jacob. Thus the remes hint implies that they are still somewhere au

awaiting a resurrection.
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Another example could be in the word seetéppa. In Galatians 3: 16
Paul makes the statement, “not to seeds (plural) esny, but to your seed
(singular), which is one seed in whom God wouldsblall people. That
singularity points to Jesus Christ. This is anotheample of remelecause the
word seed in Hebrew is always in the singular. Bail draws a hint from that the
singularity of that word, and points to the One widgoing to bless all nations and
that is Jesus Christ.

Then there is the word darashich means commentary. The Rabbi
beautifully applied this in Pirke Abot or in theygags of the fathers. They said
“you are to always keep in the Torah. “When youlknai the way; when you lay
down, and when you arise.” Now historically thefriom the shema in
Deuteronomy 6. Itis telling parents to teachTheah when they are walking
along the road, or sitting or lying down in the Bewr when they arise the next
day, they are to continually teach their childrgrrd&hearsing it into their hearing.

This idea is now applied by the Rabbis to the Mamnahis sense; you are to
constantly be in the Torah “when you walk,” thattitsough life because the Torah
will accompany you. When you “lay down” in the geathe Torah will be with

you and speak to you in the grave. And “when yaseaiin the resurrection, the
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Torah will still be communing with you. This is wlyou must to be constantly
studying the Toralf®

Paul uses darasir commentary when he speaks of Christ and says th
Moses is writing about the righteousness whiclf th® law and that Jesus Christ
completes the law resulting in righteousness floivhb believe in Romans 10:4.
He goes on to say that Moses is talking about &lad of righteousness when he
says that “the one who does these things shalldileem” (Lev. 18:5; Rom. 10:
5). This speaks to the fact that the law has tsmdee with deeds than anything
else. He goes on to say “but the righteousnefatbfthus says, do not say in your
heart who will ascend into heaven, that is to bfgist down, or who will
descend into the abyss, that is to bring Chridtaim the dead, but what does it
say: The word is near you, in your mouth and ianjeeart” (Rom. 10: 6-8). Paul
guotes from Deuteronomy 30:12-14 here. This pashagorically has to do with
the words of Moses after he had spoken the lawabytounger generation about to
enter the promised land. He was saying that yolomger had to cross the seato
get the Torah, you don’t have to go to heaven taotgkve just given it to you.
It's in your mouth, heart, on the tip of your tomg$o just do it now.

Paul quotes Deuteronomy 30: 12-14 but now apgliesthe final

fulfillment of the law in Jesus Christ. Paul saymu do not have to go to heaven”

2 Mishnah, Pirke abot, 6. 9
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to bring Christ down, that is the commentary, beseade has already come from
heaven in the incarnation. He also says “you dared to descend into the abyss
(this is probably a reference to Targum NeofetAsmmaic translation of the
Hebrew of Deuteronomy, applied to a descent ingoattyss that Paul applies to
the descent of Christ into the grave). We doniteh@® say, who will descend into
the abyss that is to bring Christ up from the dead, Paul applies these words to
the resurrection.

But Paul continues: “What does the scripture Sdy®Word is near you, in
your mouth and in your heart.” Now the darashanmentary is that the word
that is near you is the word of faith which we preaching, the message that
brings salvation but is received through faithha t.ord Jesus Christ. He goes on
to say that “if you will confess with your mouthat Jesus is Lord and believe in
your hearthat God has raised Him from the dead you shadidved. With the
heartone believes in righteousness and with the moo#&confesses unto

salvation” (Rom. 10: 9-10). Notice the commentdaing word of faithis now the

gospel that the apostles are preaching, not thdsaafrMoses. The moudmd
heartapplied here has to do with what one should cerdesl that is that one
would confess the Lordship or divinity of Jesuse dommentary of the heast
applied to one who believes that God has raisedstthom the dead and that will

bring salvation, for with the heashe believes resulting in righteousness, and with
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the_mouthconfession is made to salvation. So, in daragiommentary one is not
trying to take a literal or peshat interpretatian tather draw an analogy and like
nails try to nail down an argument. The ApostlelPdorough divine inspiration is
using commentary here to show the fulfillment of thw in Jesus Christ and the
necessity of believing and confessing Him for stdbva

We see this commentary usage in the book of Galstthapter 3 and in the
book of Hebrews. In Galatians Paul is settinghfdinie distinction of the law
against faith in Jesus Christ. After telling uattod promised that He would
bless all nations in Abraham, we pick up the argune Galatians 3: 9- 10 that
“they out of faith are being blessed with faithRliraham. For as many as are out
of the works of the law, these are under the casseéis written.” Notice Paul
guotes in verse 10 from the Torah concerning tlaenghand the curse of being
hung on a tree. One would be hung on a tree abaywhshame; so cursed is not
only everyone who would hang upon a tree but cuisegeryone who does not
abide in the book of the law to do it all? We #esse quotes from the Torah, one
in Deuteronomy in 27: 26 saying you are curseai glo not keep all of the law.
And then in Deuteronomy 21: 23, we read that oreiised who is hung on a tree
as a symbol of one under a dire curse. Then Rgslthe law is not able to justify
anyone because it says “that the just shall livéalif in Habakkuk 2: 4 and

further, “law is not of faith but the one who ddksse things shall live in them,”
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(Gal. 3) Paul writes quoting from Leviticus 18:Galatians 4: 11-12. So the way
the commentary is developed is by taking theses @xout being cursed, and Paul
then applies these words to Jesus Christ. In etbeds, the law only brings a
curse if one does not do everything in the law.e @mot able to find life in the
law because the law has to do with deeds and ¥hériags a curse for all who
disobey it. The good news is that the curse ofdahewas born for us when Jesus
hung upon a tree and bore that curse in ordethkailessing of Abraham might
come to the Gentiles by faith in Jesus Christ.oAlse promise of the Spirit would
come by faith, not works. So here again is an gtamf Jewish darash or
commentary, blending texts together to show howsthas redeemed us from the
curse of the law which was based on deeds ovenstgaith which is based on the
One who bore the curse for us in Jesus Christ.

Another example of darash, or commentary can bedan Hebrews 10: 5-
10. After describing how the blood of bull and tgoean never take away sin, the
writer of Hebrew quotes from Psalm 40: 6-8 anddyess“Wherefore you take no
delight in sacrifices or offerings. But a body ylwave prepared for me; whole
burnt offerings and offerings concerning sin youénaot desired. Then | said,
behold | have come in the scroll of the book iwvigten concerning me to do your
will oh God” (Heb. 10: 5-7). The writer of Hebrewsntinues: sacrifices and

offerings are according to the law, then he saithold | have come to do your
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will. He is taking away the first that he mightagsish the second by which will
we have been sanctified in the offering of the boti€hrist, once for all (Heb. 10:
8-10).

This text in Psalm 40 and in its context is rafggito a deliverance that has
been given to the Psalmist. The Psalmist is sayrtige Lord, You don’t want
mere sacrifice, you want me. In the Hebrew it sgédihy ears you have pierced.”
You have opened my hearing and | want to resporidasogoing to give myself to
you. | have come to do your will oh God, so it'd ngigious ritual the Lord wants,
but a dedicated heart and soul. That's the paestae literal meaning of Psalm
40. The writer of Hebrew applies this by way ofatdn commentary to what now
has become a religious ritual that has no meatinagjs the temple sacrificial
system because Jesus Christ has replaced it dyndlisacrifice. He quotes this
text and says, that Jesus by coming into the waatdsaid, you don’t want mere
sacrifice and offerings, but a body you have prepdor me. The writer of Hebrew
then quotes from the Septuagint which is a traiosiaif the Hebrew, “my ears you
have pierced.” The Septuagint translators rendiresk words as “a body you
have prepared for me” and the writer of Hebrewdiagpjit to Jesus Christ as the
prepared body in the incarnation. The sacrificggtem has been replaced by the
new covenant. Jesus Christ comes into the worthbttine will of the Father and

take away the first, that is the sacrificial systamd establish the second this is the
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new covenant the writer of Hebrews speaks abodé@miah 31. By the will of
Christ coming into the world we have been sanditffe@ough the offering of the
body of Christ once for all. This text is a betultuse of darash or commentary
applied to the incarnation and sacrificial workoot Lord Jesus Christ. The prior
sacrificial system was always just a shadow pogntmthe reality of Christ who
has beautifully fulfilled that shadow. Going baokhe sacrificial system in the
temple is returning to a religious ritual that ish@ut meaning and not something
that God wants to be done, but to go forward withftnal sacrifice that Jesus
Christ accomplished and who has become our livigg priest having offered one
sacrifice forever, and is seated at the right har@dod.

The final point of hermeneutical use seen in ttreraym paradise is the
word sodwhich is the word for mystery. | believe Paul raskise of soth
Ephesians 5: 21-33, when speaking of Christ andhhbech in the marriage
illustration. He first talks about husbands andesiand how a husband is to love
his wife as he loves his own body. “On this ac¢d@man shall leave his father
and mother and joined with his wife and they twalsbecome one flesh” (Eph. 5:
31). Here Paul is showing the oneness of marmdwre a husband is to nourish
his wife and care for her. Paul concludes aftetigg from Genesis 2: 24 here
that this is a great mysteryHe says that | am speaking concerning Christthed

church. He uses the wopdhatvjprov in Greek which | believe goes back to the
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Hebrew idea of sotheaning that there is mystery and shows is a deapaning
more than just husbands and wives; the deeper nganints to Christ and the
church. As a godly marriage is lived it becomegaa of testifying to the
relationship of Jesus Christ and the church.

Paul also makes a similar use of aod Corinthians 10, | believe, when he
talks about Jesus Christ as the rock that follothecchildren of Israel in the
desert. It was a spiritual rock that followed thgiving them spiritual drink and in
fact it was Jesus Christ (I Cor. 10: 4). Paul seeee than just water given to the
children of Israel by God. He saw Jesus Chrishadinal and ultimate rock and
the one who provided the water to the childrersodiel and who provides the
water of life and as John says that “out of onelylwill flow a river of water”
because Christ is the One who gives eternal lifd,aut of His work the Holy
Spirit creates these rivers of water in the sow bEliever depicting life
everlasting.

It is significant when we put the word paradisgetiner we have an acronym
where we see the literal meaning of a text in tbghBtwith Remes as the hint, the
Darash, as commentary, and the Sod as the my&Wealhus end up with a
beautiful interpretive garden. So it is as we labkhe New Testament writings,

the apostle Paul and our Lord used all of theséoakstin order to show us the
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beautiful garden of understanding that points suseChrist who brings his fruit
and fragrances into our hearts as we meditateelibrd of God.
22 — Putting on the Eye Glasses of the Scriptures

When we compare natural revelation and specialagon Natural
Revelation is like being near-sighted, lookinga@nsthing in the distance and not
seeing it clearly. By putting on spectacles, osgés, one is able to see clearly. It
was this illustration that Calvin beautifully usedspeaking of Scripture bringing
to us a very clear revelation of what nature shasvgn more of a blurred way but
not with the clarity that Scripture brings. He vadhese words in hisstitutes in
the first book in chapter 6, in paragraph 1:

Nempe sicuti senes, vel lippi, et quicunque oaaligant, si vel

pulcherrimum volumen illis objicias, quamvis agrens esse aliquid

scriptum, vix tamen duas voces contexere potespetillis autem

interpositis adjuti distincte legere incipientaiscriptura confusam alioqui

Dei notitiam in mentibus nostris colligens, dissaisaligine liquido

nobis verum Deum ostendf.

“For as persons who are older, and whose eyeslienmne dim, even if

you show them the most beautiful book, though thegeive something

written, they can scarcely read two words togetket, by the help of

spectacles, they will begin to read clearly. &e,$criptures collecting in

our minds, the otherwise very confused ideas af @spel the darkness and

give us a clear view of the true God.”

Scripture opens up to us things that natural rélegla&annot reveal. In nature, we

see the power of God. We can see He is omnipotéfmeever, what we cannot

%0 Joannis Calvini, Institutio Christianae Religiari#ok chapter 6. 1
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see in nature is the Trinity or the plan of salwatior the great work that Christ
accomplishes for us as believers. That is why thr@&ire is God-breathed. It is
profitable for teaching, for reproof, for correctidor instruction in righteousness
that the man of God may be perfect thoroughly quedfor every good work (Il
Tim. 3: 16-17). It is absolutely essential thatlvaee Scripture as the glasses, so
to speak, that take our near-sightedness thatug\&9/20 vision in terms of the

Lord’s great program of salvation in our Lord Je€insist.
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23 — Regaining Our Soul

As we look at Genesis 1: 1to 2: 4, the end oftwraveek, it is the Sabbath.
It is on that day that the Lord rested from alhef work. This is like a climax,
encouraging the Israelites to rest on that seveéayhrecognizing Elohim, as their
Creator. It is significant that in the New Testameve keep the first day after
Sabbath, as Christians, because we believe a matiar was brought into being
in the resurrection of Jesus Christ. In Acts 2Go7 example, they met and broke
bread on the first day of the week. That becomesé@w day of celebration of the
new creation in the resurrection. | do believeyéweer, in the seven day cycle that
one day in seven ought to be a day of rest. It dogsecessarily, have to be the
sixth day, it could be on a Monday or Wednesdaylere should be a day when
we simply rest.

The word Shabbah2¥W means to cease and it had to do with the Lord

ceasing His work of creation. Likewise, we ared¢ase for one day, our ordinary
work, in order to recapture our strength agairelidve it is built into the cycle of
life, the cycle of every week. It is interestingirodus chapter 31 that in speaking
of the Sabbath in verse 17 it reads: “That it shalk sign between me and the
children of Israel forever. For in six days, thed.onade the heaven and the earth
and on the seventh day He rested.” The Hebrew Wwenegsted read¥nl’],

literally, “and He was re-souled” from the wab®] meaning “soul” and the verb
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meaning “to regain one’s soul.” We might even $&t God got his soul back or
got His breath back, idiomatically speaking. Isignificant because many have
said, including the Rabbis, that if God metaphdigcgpeaking had to get his soul
back on the Sabbath, how much more do we needv®dree day in seven. |
believe the idea of a sabbath can be like an aasime. The business of this
world can make one feel like being in a desert@melneeds an oasis, where one
can go and rest for one day.

As we look at this great truth, we then see atirrexplication of the
Sabbath in Hebrews chapter four in which the wiaigplies it spiritually to the
finished work of Christ and is encouraging his erado enter into that Sabbath,
ceasing from one’s own works and resting in Hissfied work. We are to rest in
Christ and what He has accomplished for us. Theemof Hebrews says this in
verse 9 and following, “Therefore, there remair&aabath for the people of God
and the one that has entered into his rest, evhr has ceased from his works, we
must cease from our works. Therefore, let us bgetit to enter into that rest.”
The writer of Hebrews is encouraging his readeenter into the finished work of
Christ and not return to any legalistic type of k®but rest in His completed
sacrifice and work. | believe today that we needriter into that spiritual rest as

well, as regaining our souls weekly. One day iregewe need to be re-souled, so —
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to-speak, and go on in serving our Lord and Savesus Christ resting also in His

finished work for our salvation.
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24 — Septuagint and its Importance in Understandinghe New Testament

A great source in understanding New TestamelhieisSeptuagint. The
Septuagint is the Greek translation of the Hebrenp&ires around 200 BC. Itis
important to read the Septuagint along with thergetBible because it opens up
many avenues of deeper understanding. A few ex@ngaln be seen in Psalm 40
where the Psalmist speaks about a great delivethatbappened in his life. In
the Psalm he tells the Lord that what He reallytwamHis heart is not simply
religious worship. He says, “sacrifice and offgsryou have not desired but my
ears you have pierced, whole burnt offerings ametiofgs for sin you have not
asked for. Then | said | have come, in the saflhe book it is written
concerning me to do Your will Oh God is my deligimd Your Torah is in the
midst of my inner being” (Ps. 40: 7-9). What tisisaying is that you have opened
my ears to hearing your word and | have come twldgiat the Torah says and that
Is to love the Lord with all my heart, soul and chend to fulfill it.

Another possibility from the Hebrew is that of ava in Exodus 21: 6 who would
have an awl pierce his ear, making himself a pegielave to his master. We can
have either thought here, but we are looking at Banting the Psalmist to serve
Him as Master and to open his ears to love and bli@yand the Psalmist says

that he has come to do that.
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The Septuagint is interesting here because itasegl in Hebrews 10:5. Itis
in the context where the writer of Hebrews is agtforth the coming of Jesus
Christ to do away with the sacrificial system, ofmeall. “Wherefore, coming
into the world he (that is Christ) said, “You didtrwant animal sacrifices and
grain offerings. But you have given me a body s thmay obey you.” The
Septuagint took the phrase “my ears you have piémed rendered it as “a body
you have prepared for me.” My understanding ofSkptuagint here is that it is
probably giving a translation more in a dynamicsgetinat if your ears are open,
you will give your body to serve the Lord. The teriof Hebrews applies this
translation to the body of Christ who has comeesfgace all the bodies of animals
that were being offered in a sacrificial way beeansw, He, by bringing His body
has done away once for all with the sacrificialtegs The writer develops this
understanding when he quotes, “sacrifice and offsriyou have not desired but a
body you have prepared for me, whole burnt offeand offerings concerning sin
you have not desired, which are offered accordintpe Law. Then | said behold |
have come in the scroll of the book it is writtemcerning Me to do your will Oh
God. When he says above sacrifice and offering@&wnng sin you have not
asked for which are being offered according toléfaeis now done away with
because of the sacrifice of Christ. He contintieshold | have come to do Your

will,” speaking of Christ’s coming in His incarnati to carry out the will of the
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Father. The writer of Hebrews interprets thishattChrist is taking away the first
system that He might establish the second. Oisltaking away the sacrificial
system which is the first so He might establishgbeond which is His own
sacrifice that He has offered, whereby He takes/gveamanently the sacrificial
system. The writer of Hebrews goes onto say: “bictvwill, we have been set
apart through the offering of the body of Jesussthonce for all.” This is a
beautiful text translated from Hebrew showing tlhdybof Christ sacrificing
Himself for sin, once for all. We can see how tleptBagint is so important in
understanding this interpretation by its use ofdygan the translation.

Another example is found in John. When we looksaiah 52:13 it reads:
“behold my servant shall prosper, He shall be chike shall be lifted up and he
shall be exceedingly high.” There are three vartddebrew that | believe look at
the resurrection of Christ, His ascension, andditigsg at the right hand of the
Father. Or, it could be a cluster of verbs simpbking at His glorification. In the
Septuagint, there are two verbs used to descréthtiee verbs in Hebrew. They
are:0ywBrioceton He shall be raised, arddeaoBricetar, He shall be glorified.
In John’s gospel, Jesus is recorded as sayingoasdMifted up the serpent in the
wilderness, so must the son of mapwefcat (In. 3: 14) be raised. The word
U\ dw is the same word used in Isaiah 52: 13 in theuBgtt. It is my

understanding the Christ having used the samearettihe writer of John who
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also used this verb is pointing back to the suffgservant who is to be raised up
in the resurrection and in glorification as wellasthe cross. There is a double
meaning. The cross becomes the route to glory.ai®also told that Jesus Christ
says, “If I be lifted up | will draw all men untoeti(Jn. 12: 32). Jesus Christ is
speaking about His crucifixion and ascension aeddbt that when that happened,
all people, Jew and Gentile will be drawn to Hiffhe use of the verby6w seen

in John 12: 32 describes the cross and ascensidesaf Christ.

The worddoEdw, to glory is also very significant and is closégd with
what happened in the crucifixion of our Lord Je@sist. In John 12:28 Jesus
says, Father, glorify Your name and then a voieeeciom heaven and said, |
have glorified it and again | will glorify it (Jii2: 28). Here we have the word
doEdw which continues to be used in the betrayal Jesdter Judas leaves,
Jesus says these words “now is the Son of Marfigid1€8o&doBn), and God is
glorified €80&doOn) in Him, and if God is glorified in Him, then Gauill
(3o&daer) glorify Him in Himself and immediately will gloiy Him” (Jn. 13: 31-
32). We see this verb used in repetition lookintha passion that is about to
occur that will lead to the ultimate glorificatioth.cannot help but believe that

John is seeing these two verbs from the Septuttitahpoint to the cross and the

exaltation of Jesus Christ.
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Finally, in the high priestly prayer of Christ (Iv) the same word
(30Edw) is used repetitiously throughout the prayer whlesus says, “Father,
the hour is come3p&aodv) glorify your Son that your Son may glorify you.
Restore to Me the glory that | had with You frore foundation of the world” (Jn.
17: 1, 5).
This verbdo&d¢w, to glorify along with the verbyéw, | believe is uniquely used
in the Gospel of John looking at the glorificatimmd exaltation of the suffering
servant of our Lord Jesus Christ. The cross thearbe the route to glory, and it
was the Septuagint that provided a basis for thaetstanding with its use of these

two verbs in Isaiah 52: 13.
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25. Taking Time to See the Glory of God in Nature

| was reading one of the great works of Englistrditure by Henry David

Thoreau called Waldeor Life in the Woods On page 19 of this particular book

he says these words, “to anticipate, not the seiramsl the dawn merely but nature
herself. How many mornings, summer and winter teeémy neighbor was stirring
about his business have | been about mine. Notdoaby of my townsmen have
met me returning from this enterprise, farmerstistgufor Boston in the twilight,

or woodchoppers going to their work. It is truegler assisted the sun materially
In its rising, but it was of the last importancdyoto be present at it. So many
autumns aye and winter days spent outside the tigwvig to hear what was in the
wind, to hear and to carry it express.” As | rdad statement | am reminded of
the Bible and its emphasis on nature. One camaat the book of Job without
seeing that Job had a deep love for nature. Omsotaead Psalm 104 without
seeing the importance of nature and God’s creator&. As believers in Jesus
Christ we want to worship Jesus Christ who is tleatr of nature in all things
because of His excellence and His great creatinveepoThis reminds me of
Psalms 19, “the heavens declare the glory of Gddlam expanse shows His
handiwork, day by day pours forth speech and riightight reveals knowledge.
There is no speech and there are no words thaiewsinot heard. Their line has

gone forth in all the earth and their words toe¢hes of the earth. He has set a tent
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for the sun which as a bridegroom comes out oth&nber and rejoices as a
strong man to run a race. His going forth is frame end of heaven and his circuit
unto their ends. There is nothing hidden fronhéat” (Ps. 19: 1-6).

As | read these words and Thoreau'’s, | thoughtiabow often in our world
today we don't take time to watch the sun, loothatstars, or look at God’s great
creation. In Psalm 104, the psalmist sets forthesbeautiful pictures of God’s
creation when he talks about how He causes the gvagow and waters the
mountain. The Psalmist views the cedar trees bahen, he notices the birds, the
storks, the high mountains and how the wild goatslidthere. As we read a great
Psalm like this in our time of great technology seéddom take time to notice the
theater of God, as Calvin called it. Watchingdheat works of the Lord in nature
has been lost today. We need to get back to tithsee the power of the Lord,
and the greatness of His majesty seen in His greative work. We do not
worship nature but we do worship the God who cceatdure. We are told in the
New Testament “all things were made through Him {318),” and that Jesus
Christ is the agent of creation.

As we look at nature, we see the creation thatsJEsrist brought for us to
see, observe and watch. May we spend our daysiafjdhe Lord Jesus Christ to

let us see the beauty of His creative work in reaurd in our hearts through our
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faith in Him as personal Lord and Savior of ouebwand observe His theater acted

out daily in nature.
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26. The cycles of Genesis 3-12

A beautiful illustration of God'’s judgment, minglevith His grace is found
in Genesis chapters 3 through 12. What we seeysla: a committing of sin,
God’s judgment, then God’s mercy. This cycle osdhroughout these chapters
giving us a theme. For example, Adam and Eve dinidter they sinned, God
pronounced His judgment on the woman, man and S&ahin the midst of that
judgment He shows mercy. Even though there wae f@ain in childbirth the
name Eve means living, so she is the mother d¢ifvalg. Then the Lord provides
animal skins to cover their shame, beautifully depg the atoning work of Christ
to cover our shame for sin.

This is followed by the sin of Cain in his violentoward Abel. As a result
of that sin, Cain would be a nomad, constantlydliag. However, in the midst of
that God said He would put a sign on Cain so peapldd not kill him.

Moving to another cycle, we can look at Noah. wsssee Noah and his
generation, we see the violence that permeategdhd in chapter six and as a
result of that violence, God pronounced the judgroéthe flood. Following the
flood we again see God’s mercy, in that He saidvdald never destroy the earth
again, but there would always be seed time andesgrsummer and winter and

the rainbow would be a constant sign of God’s meegparding that promise.
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Next we have the sin of the tower of Babel. ladtef spreading out as God
had told them, they came together and built a tawerggurat as many think.
They were building what they thought would be a&edgatGod (babel) going back
to the Akkadian, bab ili, gate of god, but instédaecame Balal, absolute
confusion. In the midst of this sin, God bringdgment of confusion by spreading
people to different parts of the world because ke different languages. But
the mercy of God is seen in Genesis 12: 3 withelimsnortal words spoken to
Abraham that would make of him a great nation, el bless him and make his
name great, and then God said these words “anduraly families of the earth will
be blessed.” So the mercy is the reversal ofulgment of dispersing people as
they are brought together now in the Abrahamic namé And Paul could say in
Galatians chapter three that in Jesus Christ tmilég have been blessed (Gal. 3:
8). Also at Pentecost in Acts chapter two we batlilessing fulfilled when the
Spirit is poured out and instead of the diverstimaof tongues, everyone was
hearing and understanding the message in theilawguage as they were
speaking. So the Lord turns confusion into ediftccaand this is all done through
Jesus Christ, the one in whom all nations are btkaad the One who then sent the
Spirit to bring together in God’s mercy a reverdavhat had resulted in God’s

judgment and dispersion.
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27- The Different Themes of the Gospels (and Psalinsf Jesus Christ
When we think of the gospels, contrasting Matthiemke and John, we see their
differences and the way they bring us to ChriatMhtthew, we see the model of a

final David, especially in the use of gemaffise of numbers to teach theological

ideas) of the number 14 which comes from the comsT! T equaling four, six,

and four which spells David. Tieequals 4 and tHeequal 6 and th8 four and

added together we get the number 14. In Matthévede are 14 generations from
Abraham to David 14 from David to the Babyloniaptbaty, and 14 generations
from the Babylonian captivity to Christ. Thus Dasgitiame is suggested in this
referencing to the number 14. We also see the ffanaél, in that as Israel was
called out of Egypt so Christ is called from EgypMatthew chapter 2. Jesus was
also the final Moses as He goes up the mountagvtthe Sermon on the Mount.

In Luke, we see the model of a second Adam, whdisrgenealogy we are
taken back to Adam. In this gospel it is Jesus sdys as the second Adam to the
thief on the cross, “today you will be with me iarpdise” (Lk. 23: 42). Paradise
means garden and as tH& &dam, Christ is taking the thief on the cross biack
paradise. This is unique to Luke.

Mark shows the activity of Jesus as a servaningaap to that great
statement in chapter 10 “The Son of man has noedorbe served but to serve

and give His life a ransom for many” (Mk. 10: 45).
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The gospel of John differs yet drives home theesamassage about the
greatness and divinity of our Lord Jesus ChrishinJpicks seven signs and these
signs are followed by a discourse. We have the sighanging water to wine,
followed by the discourse of the Creator who case @ipiritual water to the woman
at the well (Jn. 2: 4). In the second sign, weehdasus healing a noble man’s son
from a distance in chapter four. In the third digere is the healing of a man on
the Sabbath followed by a discourse on his authastthe Son of God
demonstrated by those that witnessed to it, naielses, the Father, John the
Baptist and His works (Jn. 5). He thus has thbaiiy to raise the dead and judge
all mankind someday. In chapter six, in tffead %' signs the Lord walks on
water and multiplies bread to feed five thousanideed by a discourse when He
speaks of Himself as the manna that has come dmamtieaven that will feed
those who put their faith in Him eternally. He thedaims to be the light of the
world in chapter eight and heals a blind man irpo&anine in the Bsign
demonstrating that He is the light of the world.

In a climactic great statement Jesus claims théeesurrection and the life,
and in the ¥ sign raises Lazarus from the dead to demonstriatpdtver over
death in anticipation of His own resurrection.

There is also an emphasis in John of the physiaafliour Lord. We have

statements like, “I thirst”, and blood and watemfing out of the side of Christ
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(Jn. 19: 28, 34-37). In the resurrection narratexesry appearance becomes more
physical from the disciples running to the empiwlp Mary holding Jesus, Jesus
coming to the disciples and showing them the nailtp in His hands and finally
saying to Thomas, “bring your finger and put inty hands and my side and feel
the nail prints, and Thomas calls out “My Lord ang God” (Jn. 20: 28). So we
see in John a great emphasis on the physicaliyiobord, probably because of an
error of incipient Gnosticism that was denying iuenan nature of our Lord Jesus
Christ.

So in summary, these four gospels each make thejue contributions,
Matthew showing Jesus as the fulfillment of the at@amic and Davidic
covenants, He is the final David and fulfills therahamic covenant by blessing
all nations in Abraham in that the women that aensn His genealogy come
from a variety of people such as the MoabitesGaraanites, and the Hittites
(Matt. 1). He is the One who fulfills not only tAdrahamic, Davidic, but also the
New Covenant for His name is Jesus and He will as@eople from their sins.
As the final David who saves his people, as thal fisrael who is called out of
Egypt He obeys the Father, and as the final Moses d¢His Torah in the Sermon
on the Mount.

In Mark He is the servant, leading up to the casitesthat the Son of Man

has come to serve. In Luke 3, He is the seconarnAidahe genealogy going back
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to Adam and the great statement to the thief orctbss that that day he would be
with Him in paradise. Again Paradise is a Pergrard meaning garden so, Jesus
Is promising the thief on the cross that he wowddrbGod'’s presence with Him,
taking the thief back to the Garden of Eden. Tda@m, with his seven great signs
beginning with the eternality of Jesus as he begitisthe words, “In the
beginning was the Word.” These signs testifjhtoflact that Jesus is the Christ

and in Him one can have eternal life.
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28. Elijah and Elisha in | & Il Kings and Ugatritic Literature
A great area of extra Biblical help comes from Ameient Near East in

what is called the Ugaritic Literature. It was theguage of the Canaanites, where
we find Baal, and his wife and consort, Asherahe Ugaritic language,
discovered in 1928, is known only in the form oftuags found in the lost city of
Ugarit. When we read in the book of Kings and esgly the Elijah to Elisha
narratives, we learn that the background of whatimein these chapters can be
vastly elucidated by the Ugatritic texts. For exaanphen Elijah goes up and calls
on God to send down fire and rain from heavenm@Ugaritic texts we are told
that Baal is the Canaanite god that would brinditigening and rain. However
the Canaanite god Baal and all of his prophets weable to do what only
Yahweh could do because He is truly the Lord ditéming and rairt* We are
also told in the Ugatritic text that Baal would tadeee of widows and in the
narrative of Elisha, it is Elisha who takes carevafows through the power of
Yahweh.

The Ugaritic also says that Baal has the poweeatidand life®* We
however see in the Kings that the Lord working tigio the prophet Elisha has the

power of life to raise the dead. It is furthemsigant that we see Elisha as a type

31 James B. Pritchard, Ancient Near East in Pictyse$68
32 pritchard, The Ancient Near East anthology of $exid Picturesp. 113
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of Christ in the narratives of the Kings in thatdages for the wealk, is able to heal

the sick and raise the dead.

While the Ugaritic literature can throw light onghext in terms of an Ancient
Near Eastern background the ultimate fulfilmenttdsha’s ministry finds its anti-
type in Jesus Christ because He is “the resurreetnal the Life and that
whoseoever believes in Him though he die, yet stallve and whosoever lives

and believes in Him shall never ever die” (Jn.23-26).
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29. The False and the Good Shepherds

In the book of Ezekiel chapter 34, we read aboaifatse shepherds who do
not care for God'’s flock but mistreat them. Henthells of a shepherd that seeks
out the flock and rescues them out from all peaplé the places that they have
been scattered in verse twelve. The text contimugzekiel 34:13-16, “And | will
bring them out from the peoples and gather them fitte countries, and will bring
them to their own land; | will feed them on the mtains of Israel, in the valleys
and in all the inhabited places of the countryvill feed them in good pasture, and
their fold shall be on the high mountains of Isrddlere they shall lie down in a
good fold and feed in rich pasture on the mountafrisrael. | will feed My flock,
and | will make them lie down, says the Lord GODwill seek what was lost and
bring back what was driven away, bind up the brokea strengthen what was
sick; but I will destroy the fat and the strongddeed them in judgment.”

What is striking is how Jesus beautifully fulfikzekiel 34, almost verbatim
in the teaching of the Good Shepherd in John 1€isihe Good Shepherd who
cares for his sheep; he knows them all by nam&ghkes them out, comforts them,

takes them to pastures, and even lays down hiilifdhem. So, this great text in
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Ezekiel has it's fulfillment in our Lord and Savidesus Christ in our Good
Shepherd.

30. The Freewill of Man in God’s Sovereignty

In the Talmud, which is the Jewish book that intetpthe Mishnah, in
Berachot 33% it quotes a Rabbinic statement that everythirig tae power of

heaven excef*nV¥ NXRY the fear of heaven. What is meant here is thati§od

sovereign in everything except the free will of mhthink that when we look at
the Scriptures over and over again, there is enpbaghe freedom of the will. In
Ezekiel 18: 31-32 it says: “Cast away from youti@hsgressions by which you
have transgressed and get for yourself a new hadra new spirit for why will
you die oh house of Israel. For it not my desig imyone should die says the
Lord God. Therefore repent and live.” In Genesadter the fall, Cain is told sin is
crouching at the door, but you may master it” (Ger¥). In the Hebrew Bible, we
find that these texts are given over to the freedbohoice that God has left in the
hearts of people. We see the same emphasis rutmowghout God’s history
with His people, making them responsible for theices they make.

When we come to the New Testament, Jesus saidJé@fsalem... | would
have taken you but you would not’ (Mt. 21: 37) Ravelation it says, “whosoever

wills let him take, of the water of life freely” @¥. 22: 17). So over and over in

33 Babylonian Talmud Berach88b
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Scripture there is the teaching that the Lord gex=yone an opportunity to
respond to His grace. | believe that by prevengeate (grace coming before
salvation) everyone has the same opportunity toyeayto Jesus Christ. Looking
at the rabbinic statement we find that our Lord sthtaught the same truth of

freedom of the will to accept Him as Lord and Savio
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31. The General Judgment and Resurrection at Chris& Return
One of the great teachings of Christ is the howiefcoming and final
judgment. In Matthew 13 we read of the parablthefwheat and weeds or tares,
where the two are to grow together until the enthefage. At that time the Son of
man will send forth his angels and will gather oliHis kingdom everything, all
stumbling blocks and those that do evil and throant into the furnace of fire,
where there shall be weeping and gnashing of (ddit. 13: 41-42). We are told

in verse 41, “then the righteous will shine asgte in the kingdom of their Father

The one who has ears, let him hear.” There wereatyas in Judaisni,' i a9 N

the age that is ar®2in B21¥1 the age that is to come or the Messianic age. At

the end of the age, the Lord will send His angetsthey will gather out of the
kingdom all the tares, everyone who does evil argd into the fire, depicting the
final judgment. But in contrast, the righteous whiine as the sun in the kingdom
of the Father. Jesus seems to speak of one g@mggahent when He returns
ushering in the age to come or the final eternalsagce all tares are tooted out.
This same teaching is brought forth in Matthew 8d a5. Jesus teaches
His return and the gathering together of the d@teateet Him at the great sounding
of the trumpet. In Matthew 24: 29-31 it reads: fwediately after the affliction of
those days the sun shall be darkened and the nhadimst give it's utterance and

the stars shall fall from heaven and the poweth@heavens shall be shaken and
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then shall appear the sign of the Son of Man irvéseand all tribes shall mourn
which are upon the earth and they shall see theoSman coming upon the clouds
of heaven with power and great glory. He will send His angels with a great
trumpet and they shall gather together His eledtgather them out of the four
corners of the heavens unto their corners” (Mdtt.2B-31). There is a great
gathering together to meet Him but this is als@feéd by judgment. There is a
warning by illustration of speaking of the unknotwwur and how some will be
taken away into judgment. He describes that tindtdoe two will be in the field,
one will be taken and one will be left, and two greding at the mill, one will be
taken and one will be left. One is taken to bénwitm and one will be left to face
judgment (Matt. 24: 40-41).

This discourse is continued in chapter 25 in thiedint parables of the ten
maidens and the talents followed by the judgmegtt whll take place when the
Son of Man returns. It says in Matthew 25:31 “Wites Son of man shall come in
His glory and all His angles with Him then will I3& upon His glorious throne.”
This is the same teaching in Matthew 13. He isingmwith His angels and there
will be a separation like that of the goats andstheep. He describes this by
telling of those who were feeding the hungry, aivihg cold water to the thirsty.
Jesus says in verses 34-35, “Come blest of My Eatiteerit the kingdom that was

prepared for you from the foundation of the wodd lfwas hungry and you fed
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me, | was thirsty and you gave me drink, and anggaand you took me in” (Matt.
25: 35). They answered Him with, when did we sae in this state? “He said as
much as you've done it unto the least of these rathben, you've done it unto
me” (Matt. 25: 40). This goes back to chapter itMatthew where our Lord
talked about the apostles going out to share thd gews and those that received
them would receive a prophet’s reward as if theyeweceiving Him. In Matthew
10:40 we read, “the one who receives you, recames The one who receives Me
Is receiving the one who sent Me. The one whoivesea prophet in the name of a
prophet will receive a prophet’s reward, and the who receives a righteous one
in the name of the righteous one will receive ategus reward” (Matt. 10: 40-41).
Whosoever gives one of these little ones a cupldf water in My name, verily |
say to you he shall not lose his reward. In thistext He is speaking of the
apostles and others who will bear witness of Clamst those who receive them
well, receives Christ. So when He says, “as mscyoa’'ve done unto one of least
of these my brethren” (Matt. 25: 40). He is talkadgput his emissaries who have
preached the word through time. Those who haswedé¢heir word and treated
them well show and evidence their faith in Chigst,He will say to them, “enter
into the kingdom that has been prepared for yomn fitee foundation of the world”

(Matt. 25: 34).
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In that same judgment he turns to the goats ansl Sagpart from me you
cursed into everlasting fire prepared for the daud his angels. Because | was
hungry and you didn’t feed me, and | was thirstgt gou didn’t give me drink.
Again they say to Him, when did we see you this vead again He will answer as
much as you have done it unto the least of theseyg done it unto me” (Matt.

25: 42-45). In this final general judgment, theglsdepart into eternal
punishment and the righteous into eternal life (iV2&: 46). The Lord seems to be
teaching that when He comes back, there will befthal separation of goats from
sheep, and tares from wheat and that separatibbewdternal separation.

Jesus further brings this out again in the gospabbn 5:25 when He talks
about the day and the hour of His resurrectionrilygverily | say unto you that
the hour is coming in which the dead will hear ¥bee of the Son of God and
come forth and they who hear will live.” He thepeg on to say in verse 28,
“marvel not for the hour is coming when all who ar¢he tombs will hear His
voice and come forth. They who have done good anmt&surrection of life, and
those who have done worthless things unto a regioneof judgment.” Jesus
speaks of a great day when He returns of the msion for every person. We
must remember that He speaks of two destiniestmaaesurrection to life for
those that have done good deeds. Not that ieis dleeds that saved them, but

their deeds show their faith. As we have said ntangs, if there is a fire in the
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fireplace, there should be smoke coming out ottimney. There are also those
who have shown that they do not know the Lord &aedé will be raised to
everlasting judgment. Here again Jesus seems &l gfi@ne general resurrection
and judgment.

This great teaching of the return of our Lord ise&ted by Paul in 2
Thessalonians 1, where he talks about the retu@hast when affliction will be
afflicted upon those who were persecuting the tsefie and rest will be given to
the believer. All this happens according to Patien Christ returns paralleling
the general judgment that Jesus spoke of in Mattieters 13 and 24-25 and
John chapter 5. Paul writes in 2 Thessaloniangtehd when he is encouraging
those who are going through hard times. “It is teglus thing for God to avenge
those who are afflicting you with affliction andette will be those of you who are
being afflicted given rest with us in the revelatwf our Lord Jesus from heaven
with His mighty angels and flaming fire, taking y&ance upon those who do not
know God and do not obey the gospel of our Lordgdéhrist. God shall punish
them with everlasting destruction from the faceéhef Lord and the glory of His
strength when he comes to be glorified in His saamd marveled by all those who
believe” (Il Thess. 1: 9-10). So we find the sarasib truth of the judgment of the

righteous and unrighteous together when Christmstu
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We can also look at Peter when he speaks of tbenref Jesus Christ. The
church is waiting for a new heaven and a new ehehwill take place after the
Lord returns. In 2 Peter chapter 3 verses 8-1lanedold that ‘the Lord is long
suffering and wants all to repent. The day ofltbed is coming as a thief when
the heavens will pass away and the elements théfFaefearth and its works “will
be found out” in this final day of reckoning. Heka, what sort of people should
we be? Peter is repeating what the Lord taughttahewgreat day of reckoning
and His final return and judgment. It is with timsmind that we should spend our
days seeking to follow Jesus Christ, sharing tredgeews with others and seeking
to be ready when He returns with our names in tduok lof life so that we can be
brought in to that eternal life and fellowship witte King of Kings and Lord of

Lords.
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32. The Hilasterion and the Vell

A great institution of the Hebrew Bible is the tatecle and it is wonderful
to see how the articles of furniture point to JeShast. Some of these are: the
brazen altar on the outside of the tent of meeatpgesents Christ as our sacrifice
(Heb. 10: 10); the laver lets us see Jesus adeamsing (I Jn. 1:9); the lamp stand
is Christ our light (Jn. 8: 12); in the table obstbread He is our sustenance (I Cor.
11: 29); the altar of incense before the veil $8lesst as our intercessor (Rom. 8:
34); the veil points to Christ as our access (H€b20). Inside the veil we have
the Ark of the Covenant and inside the ark theeetlae two tables of the law
representing Christ as the fulfillment of the laMeft. 5: 17). The manna
represents Christ as our heavenly bread (Jn. @023Aaron’s rod that budded
points to the resurrected priesthood of Jesus Qltedh. 7: 24-25). On the lid of
the ark is the mercy seat with two cherubim lookanwegr it which picture Christ as
our place of satisfaction or propitiation. Bloodswsprinkled on the mercy seat
once a year. After offering the blood of a bull Fimself and sprinkling it on the
altar seven times for the people, this satisfied’&mdgment on sins and covered
them. The high priest would sprinkle the blood gfoat which pictorially covered
sins for one year.

As we look at the New Testament there are sevefatences to the

tabernacle. The lid is mentioned in Romans 3: 24vB&re Paul writes to the
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church at Rome, and after explaining that we astfied freely by His grace
through the redemption which is in Christ Jesusl Bays that God has set forth
Christ as a hilasteriofRom. 3: 25). This word is the same word usedhén t
Septuagint for the lid that was in the Holy of Halion the box or Ark of the
Covenant. It looks at the priest sprinkling thedal of a goat, picturing
satisfaction before the Lord and then removing aswell because you do not see
sins due to the blood that is covering it. God$e# forth Christ as a covering or
hilasterionthrough faith in His blood unto a demonstratiorHeg righteousness on
account of passing over of sin in the past” (vs ZB)is word then has to do with
propitiation or satisfaction. It says that Gogh&sfectly satisfied through the
sacrifice of His Son by His blood. This word alsoks at expiation since it looks
at divine removal of sins. Both propitiation angb&tion are seen in the word
hilasterion

In Hebrews 10: 20, speaking of a heavenly sanctilryvriter makes
reference to the veil. The writer calls the viké tlesh of Christ which opened the
way into the Holy of Holies. What beauty we fimdthese two texts in Romans 3
where we find total satisfaction on our behalf, &ebrews 10 where we see
access or our ability to enter into the Lord’s pres at any time because Christ
has already become the veil and opened it for tlseimncarnation by his death and

resurrection and returning to the right hand of Gbthy we worship Jesus Christ
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as the one who is the mediator between us andatiei- He is our access and He
accomplished this by becoming a propitiation, &&attion, for our sins through

His shed blood.
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33 — The Imitation of Christ’s Life
One of the great devotional works of all timelesimitatione Christithe
imitation of Christ. This is a great work by Thoma&empis. In the first chapter,
the first section, there is a very beautiful quatthe Latin:
Qui sequitur me, non ambulat in tenebris, sed hdlhe@men vitae. Haec
sunt verba Christi, quibis admonemur quatenus uigams et mores
imitemur, si volumus vereciter illuminari, et abaroaecitate cordis
liberari. Summum igitur studium nostrum sit in \d@su Christi meditar?*
“He who would follow me should not walk in darkndssg will have the
light of life. These are the words of Christ whigk are being admonished
that we would imitate His life and ethics, if we g be truly illuminated
and from all hardness of heart would be liberatéakrefore, the sum of our
study should be to meditate continually on thediffdesus Christ.”
This book has influenced so many and John Weslegasvho had read it
continually. It reminds me of the apostle Paul vsha that it was his desire, in
Philippians chapter 3 verse 10 to know Christ mplower of His resurrection, and
the fellowship of His suffering. The greatest godife is to know our Lord, to
walk in His way, to love Him, to share the lightlwHim. May it be our constant

prayer and our constant desire to know Christ anddditate on His life and His

teachings and what He would have us to do the wiidiée.

% Thomas A’ Kempis, Imitatione ChristChapter 1. 1
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34. The Importance of the Torah in Pirke Abot

In the Pirke Abot, which is the sayings of the &) a little tractate in the
Mishnah, the Rabbis put great emphasis on the sttidigrah. We are told that
one should study the Torah as worship itself. €hwuld study the Torah for
Torah’s sake alone and delve into the Torah coatipPirke Abot 6.1)* We
are to do this because “everything is in it, on®i®ok deeply into it, one is to
grow old and grey over it. Do not stir from it fpou have no better portion than
it” (Pirke Abot 5. 20)* | believe the great emphasis given to the Torahthe
wealth and beauty of it is given to us in this tase.

Rabbi Oza Ben Kisma told a story saying, “| waseowalking on a road
and when a certain man met me and greeted meyrheet his greeting. He asked,
From what place have you come? | said | am frontyao€ great scholars and
sages. He said, Rabbi would you be willing livéhwis in our place? If you
would do that | would give you thousands and thadsaof gold dinars, precious
stones and pearls. The Rabbi replied, Even ifgane me all the silver, gold and
precious stones in the world, | would dwell nowhlev¢in the place of Torah.

As it is written is Psalms 119:72 by David, | pretiee Torah of your mouth above
thousands in gold and silver. Furthermore wheraa departs from this world

silver, gold, precious stones or pearls will natagshim but only Torah study and

35 pirke abot 6. 1
3¢ pirke abot 5. 20
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good deeds. When you walk it shall guide you, wy@mlay down it will guard
you, when you awake it will speak to you” (Pirkedil.9).3” When we look at a
text like this we see the importance of the studyarah and spending time in it.
The wealthiest house one could ever live in isbigse of the Torah.

| would like to say that in the New Testament arebiew Scriptures we see
the constant emphasis on the Word of God. In Hadni’s, God’s word is sweeter
than honey (Ps. 19: 11). Paul says to Timothydditate on the Word of God, on
the Scriptures, “for it will make you wise untosaion which is in Jesus Christ”
(Il Tim. 3: 14). Jesus said “search the scriptuf@sit is about Me” in John 5: 39.
As Christians, one of the greatest ways we canptle Lord is to study the
Word of God, to grow old over it and not stir fratnfor in it are the issues of life
that lead us to Jesus Christ. It is the Scripttiraslead us to Him and our worship
of Him. So let us spend our days and nights inMuoed, in adoration of Jesus
Christ. Paul said, “All scripture is God breattadl profitable for doctrine,
reproof, correction, instruction in righteousnestte man of God might be
thoroughly equipped for every good work” (Il Tim.#6-17). Jesus took the
Scriptures recorded in Luke 24: 44 and found Hifmsethe Law, the Prophets,
and the Writings. Let us give ourselves over ®gtudy and meditation of the

Word to learn more about Jesus Christ and to worshd adore Him.

%7 bid., 6. 9
125



35. The Important Creeds of the Church
Two great creeds in the church are the Apostlese@iand Nicene creed.

The Apostles’ Creed in the Greek reads as follows:

IioTevw €is Beov maTepa, mavToKpdTOPQ, TOIMTHY 0UPAVOD KAl YTs.

Kai (éi5) ' Incovy XpioTov, vi0v auTod TOV Hovoyevi, T0v KUpiov nuwy, Tov
TUANPEEvTa ék nneduatos dyiov, yevvnBévra éx Mapias Tiis mapévou,
ra@ovra éni movriov IMAdTov, oravpwbévra, Odvovra, Kkai Tagévra,
KaTEAOOVTA €ls 1A katwrarta, T TpiTn nuéoa dvaortdvra dro TWv
vekp@y, dver@ovTa eis Tovs oUpavous, kaBelduevoy €v Sekid Oeol mapTos
ravTo Suvduouv, ékeiBev épyduevov kpivar {wvras kai vekpous.IhoTevw els
70 nveoua dyiov dviay kaBoAkny ékkAnoiay a ]/{wy Korvwviav dgectv
duapridv, capkos dvdoaroy, Lwny aiwviov. ™

| believe in God, the Father Almighty, the makehedven and earth and in
Christ Jesus his only begotten Son, our Lord, was @onceived by the
Holy Spirit, born of the Virgin Mary, suffered umd®ontius Pilate, was
crucified, died, and was buried; he descended éaditad. On the third day
he rose from the dead; he ascended into the he&eeais,seated at the right
hand of God the Father, from where he will computige the living and the
dead. | believe in the Holy Spirit, the holy cdibh&hurch, the fellowship of
saints, the forgiveness of sins, the resurrectiaih® flesh, and the life
everlasting. Amen.

This creed summarized the heart of the Christigh fand ties together a number
of Scriptures.l believe in God the Fatharan be seen throughout Scripture and
especially in Genesis 1; He is the creator ofratigs. And in Christ Jesus his only
begotten sonin John 3: 16 we read that “for God sent His drdgotten son,” who

Is our Lord in John 20 seen in Thomas’ statemeéviy, Lord and my God.”He

3 Philip Schaff, The Creeds of Christendovio) II, p. 45
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was begotten of the Holy Spirit and the Virgin Mame go to Matthew 1 and
Luke 1 and see this doctrineéle was crucified under Pontius Pilageen in all the
Gospelsand was buriedve read in 1 Corinthians 15: 1-3. On the third Hay
arose from the dead according to Scripture staté@oprinthians 15He then
ascended into heaven and sits at the right harideofather. This is fulfilled in
many Scriptures such as in the book of Acts chalpterd Luke 24 where we see
the ascension of Christ and he is sitting at thletinand of the Father according to
Acts 2, in fulfillment of Psalms 110. He is comitmgjudge the living and the
dead. In 2 Timothy 4: 2, Paul says, we look foduarthe return of Christ who
will judge the living and the deaVe believe in the Holy Spirit arilde church
universal; in Ephesians 4: 4 there is one Spidt@me church, the body of Christ.
We also believe in the forgiveness of sins founBphesians 1. 7 where we find
the forgiveness of trespasses or sins by Chriki@doWe believe in the
resurrection of the fleskeen in the resurrection of the body found in fir€leians
chapter 15. Finally, there is the belief in etelifal Jesus said | give to them
eternal life and they shall never perish, as tleatg®cripture of John 3:16 says,
“For God so loved the world that He gave His ordgbtten son that whosoever
believes in Him shall not perish but have evenhagstife.”

Another important creed is the Nicene creed of AD.3Ve read:

Ve b4 & 7/ s / \
IThorevouev eis eva Oecov Ilatépa, navrokpdTopa, moinTny
b4 -~ \ -~ (¢ -~ 7/ V4 2 /
ovpavol kai yfis, 0OpaTWY Te TAVTWY KAL AOPATWY.

127



Kai eis é&va Kupiov, Inoovv Xpiorov, Tov viov 10D
Oeod TOv povoyevi, Tov éx Tod IlaTpos yevvnBévra
7po _mdviwy TWv_ailwywy, PIS ek _PwTds, Ocoy

9 ) b4 —~ 2 -~ / 2 /
aAnBivoy ek Ocot aAnbivod yevvnbévra, ov rmoinbévra,
ouoovoioy 1@ Iarpi, 51" o0 1@ mdvra éyévero. Tov St
nuds Tovs dvOpwrovs kai S1d TNy TueTépav owTnpiay
KATENOOVTa ék TWY oUpavawy Kai TapkwOévTa éx
Iveduatos ‘Ayiov kai Mapias 1his HapBévov kai
evavlpwrnoravra, STavpwOévTa Te UREp MUY €rni
Tlovtiov ITiddTov, kai naBovra kai Tagévra,

kail dvaordvra 1 TpiTn Nuépa kara Tas Ipagds
Kkai dved@ovra els ToUS oUpavoUs kai kaOelduevov ek
Sec1wv To0 Ilatpos,
kai wd\v épyduevov uetd S0éns kpivair Lovras kai
vekpovs, ol TS Bacileias ovk ErTar Té)os.

\ b4 \ Ve \ ¢ \ Ve \ /
kai €is 10 Ilvevua 1o Ayiov, To Kupiov, 1o {woroiov,
70 éx Tod Iatpos éxkmopevduevov, 10 ovv HMatpi kai
U1 ovvmpookvvouuevoy kai ovvSoEalduevoy, 10
Aarfiocayv Sdid twv Ilpodhntwy.

b4 /s e s ) \ 2 )
Eis piav, ayiav, kaBoAikny kai ArooToAkny
9’ 4 (9 ~ (/4 4 )4 ¥
ExkAnoiav. Ouoloyoiuev €v Bartioua €is ageov
duapriwv. Hpoodokwuey avdoraociv vekpwy, kai Cwiy
10U ué\dovros aiwvos.
"Aurv.”

We believe in one God, the Father, the Almighty,

maker of heaven and earth, of all that is seenwarmsken.

and in one Lord, Jesus Christ, the only Son of Gduh was

begotten from the Father, before all ages, LigbtirLight,

true God from true God, begotten, not made, okHrae substance with the
Father.

Through him all things were made.

For us men and for our salvation he came down fn@aven and became
flesh by the power of the Holy Spirit

of the Virgin Mary, he became man.

For our sake he was crucified under Pontius Pilaieq

he suffered, and was buried.

% |bid., pp. 57-58
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On the third day he rose again in accordance wih $criptures;

he ascended into heaven and is seated at thehagid of the Father.

He will come again with glory to judge the livingdathe dead,

and his kingdom will have no end.

We believe in the Holy Spirit, the Lord, the gigélife,

who proceeds from the Father

With the Father and the Son he is worshipped aodfidd.

He has spoken through the Prophets.

We believe in one holy catholic and apostolic Churc

We acknowledge one baptism for the forgivenessisf s

We look for the resurrection of the dead,

and the life of the world to come. Amen.
This great creed is known especially by the woydsotoiov 7@ maTpi, in the
same substance with the Father, in other wordasJeRrist is co-equal in deity
with God the Father. This is a very important paarthis creed. Also, the Holy
Spirit 16 ék Tod maTPOg eéxmopevéuevov, proceeds out from the Father is seen
in John, where the Spirit comes out from the Father15: 26). This creed sets
forth the uniqueness of the Trinity, all sharing #ame nature with the Father and
intimate relationship with each other. It als@sses the fact that Jesus was
eternally begotten, not made or created. As we ireéhe gospel of John, “In the
beginning was the Word and the Word had no beggaind the Word was fully
divine, sharing in the full quality of deity, anlauis Jesus could say “before
Abraham was, | Am” (Jn. 8).

This creed drives home the reality of the co-slgpahthe divine nature of

the Father, the Son, and the Holy Spirit whom weskvip, pray to and serve as the
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Triune God. Matthew 28: 19-20 expresses the whthnity clearly in that the
Church is to baptize believers in the name (simyaithe Father, Son, and Holy
Spirit, where we see One God (in the singular nami®) exists in three distinct
co-eternal persons of the God-head.

36. The Long and short of Psalm 1

A great literary way in which Psalm 1 is develojpedy the use of
assonance and what | would call the long and thet $bund in verse 3 and verse
4. It begins with “Happy is the man who does natkwn the council of the
wicked, nor does he not stand in the way of sinrarsit in the seat of the
scornful, but his delight is in the law of the Ladd in His Torah he meditates day

and night” (Ps. 1: 1-2). Meditate means to muminider the breath. It is from the

verbf2al meaning to mutter under the breath; it is in Hisahdn N N that he

meditates. Rashi, a medieval Jewish commentatolrjfsae meditate in His
Torah, it becomes my Torah. Paul spoke of the d@spény” gospel because he
was so given to the good news of Jesus Chrishiataimed it as his own.

The long and the short of this text is found insesr3 and 4. The writer
elongates what happens to the person who meditatiee Torah day and night.
Psalm 1:3 tells us “They are like trees plantedi@lihe riverbank, bearing fruit

each season without fail. Their leaves never wjthaed in all they do, they
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prosper.” You cannot say enough about the riglgg@auson who meditates in the
Torabh.

Notice the short of it, the opposite however insee4. Psalm 1:4 reads: “But
this is not true of the wicked. They are like wéets chaff, scattered by the wind.
So what can we say about the wicked? They arenegitad they pass away like
chaff, nothing fruitful.” So from a beautiful litary perspective, we have the long
verse 3 showing the fruitfulness of one rootechimTorah. Then we see the
fruitlessness of the one who is like chaff and d@way with no endurance and
has no value. What a beautiful contrast in whatlltbe long and short of this

verse showing the contrast between the righteodishenwicked.
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37. The Man is the Demutu of God.

In Genesis 1:26, when God created man it readd:9aml “Let us make man

In our image, according to oM M7 likeness. “ The word can be compared with

the Akkadian word demutli. This is a statue that a king would set up inazel
where the king could not personally be present,thatistatue would represent the
king. When we read the Torah in Hebrew, we reatinankind is God’s demutu.
We are God's representative. | believe this texgiving to mankind this great
exaltation that we are next to God over the anin@ld. We are not an
afterthought, we are God'’s representative on ehrshdemutu or statue of himself,
we are His viceroy.

As we look at this great text and compare it whtk Ancient Near East, and
especially with Enuma Elish the Babylonian accafrdreation the difference is
striking. After Marduk has defeated Tiamat anchted the heaven and the earth,
the minor gods were wondering, “what are we goindd?” We are going to have
to do the work that we do not want to do (as inirag dishes or taking out the
garbage). So they said, let us create savageardmthis work for us; he can do
the work of the gods. Thus man was created otlteoblood of kingu, the helper
of Tiamat. What a great contrast between the AldtaBEnuma Elish where man is

an afterthought to do the work the gods did nottvi@amlo, and the Hebrew text

“0 Jeremy Blacketal editors, a concise Dictionankikadian p 332
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which describes the dignity of man. In the Hebtext we are the epitome of
God’s creation.

Less one become arrogant however, in chapter Zeviola that we are
made of dust. The Rabbis said that we should awagp in mind that we are
highly elevated in God’s creation while at the sdimm® we are but dust.
Therefore we should carry both a piece of gold awctbt of dirt or clay, to remind
ourselves that we are precious, represented bydide while at the same time we

are dust and we must remember that we are not ém@dd, but simply clay.
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38. The Models of the King and Potter

In higher critical interpretation, especially scaiariticism it was taught that
Genesis 1:1 to 2:3 came from the priestly souroarat the time of the exile, while
Genesis 2:4 to the end of chapter 2 came from dieresource called the
Yahwistic source around th& €entury BC. There was a presupposition of an
evolutionary idea that Genesis 2 was more anthrgppinic and as time moves
forward we moved from the anthropomorphic idea otfl@ a fuller and more
perfect concept of God which we find in chapteldtlwas for this reason that
chapter 1 was given a later date with the ideatb&alogical evolution.

When we look at these two chapters however, intehame, the writer,
which | believe was Moses, saw God as a King. Agkgives command, He says
“let it be done.” Thus all the way through chadteve see a king on the throne as
the model shouting out commands so it is less aptmorphic and more of a

depiction of the transcendence of God. Whereabapter two the language is

that of a potter seen in the word® for example which appears in Genesis 2.7

then we have the word again used in verse 9. &tiesays “And the Lord God

planted a garden in Eden eastward and placed tiineraan that He hawk”, the

man that “He had formed.” The won®" is the Hebrew word for potter. So in

chapter two we see the imagery of a potter, whs lgisthands in the clay and

mixes the elements that are being formed. Whdtave here is imminence or the
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presence of God with His creation in Genesis 2thadise of the name Yahweh

over against Elohim in chapter 1 showing the trandence of God as the king.
The author brings together these two great imabeasof a king and that of

a potter. So in chapter 1 instead of it beingrlatel thus more formal, we have the

formality of a king on the throne shouting out coamds showing the

transcendence of God as King of Kings. And in ¢tdiapwo we have the imagery

of a potter whereby God is identifying with His atien by getting his hands in the

clay to fashion us. In these texts we see the tlmatiwe serve as both a king and a

potter, both transcendent as our King, and immiasrdur savior who became

flesh (yet without sin) to identify with us and esan us.
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39. The Prologue of John

The seeds that will sprout in the rest of the Gbsp&ohn can be found in
John 1:1-14. We are told that “in the beginning weesWord” (Jn. 1: 1). This
shows us the eternality of the Word which is J&3uigst. As we look at the rest of
the gospel, this truth of the eternality of our dLas repeated in John where Jesus
says, “Before Abraham was, | AM” (Jn. 8:58). We atso told that “the Word
was face to face with God” (Jn. 1: 1) and this dededsoms in the prayer of Christ
in John 17, when He asked to be brought back tglthrg he had shared in the
presence of His Father. Then “the word was Goul’ 1J1). Found throughout the
book of John we find Christ the Word, equal to Guel Father in terms of His
divinity, and in terms of His power as the secordspn of the blessed and holy
trinity. We see the works that only He can do, ksasf creation as in turning
water into wine and forgiveness of sin that onlyd@an do. Jesus Christ accepted
the claim to be God when Thomas proclaimed, “Myd_and my God” to Jesus in
John chapter 20, after the resurrection.

It is in the prologue that we are told “All thing®re made through Him,
and without Him nothing was made that was made”’1J8). He is the sole
creator, the agent of creation. Throughout theeglsf John we see the creative

work of Jesus Christ and His claim to create smfitife as in bringing a new birth
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to Nicodemus, or giving water to the woman at tle#l such that she would never
thirst again.

We are told that in Him there is life and the I¥as the light of men. This
truth of life and light that is found in Jesus Ghis reiterated throughout the
Gospel of John. Here we see another seed thatdnsswhen we have the
emphasis on life. “He that believes on the Sonlifgshe who does not believe
does not have life.” (John 3:18). So, He is tfeednd the light. Jesus Christ said
in John 8, “I am the light of the world.” He corega darkness, He heals the eyes
of a blind man, and he brings light to Nicodemuthie darkness of night showing
how he can come out of darkness into light. Jebires in darkness and darkness
cannot take Him down. His Light shines continublgcause He lives in
resurrected glory (Jn. 1: 5).

John comes to be a witness; he is not the Medsidlgnly a withess. When
the religious leaders came to John and asked Hue was the Messiah he
answered and said, “l am not the Chrig ovk eipi 0 xp1oTés, five words
in Greek (Jn. 1: 20). Then they asked are yoalEhjHe answered them with two
words in Greelduk eipt meaning “I am not” (Jn. 1: 21). Then they askeslyau
the prophet of Deuteronomy 18 that was prophesi@dme, and He answered

with one word in Greekd “no” (In. 1: 21). John testified that he was thet

Messiah, but simply one pointing to the light, &eocrying in the wilderness.
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This too becomes a seed that blossoms concerrengetutiful truth that John was
a witness of the light, but he was not the light.

Throughout the Gospel of John we also read “Heiw#se world but the
world did not know him even though the world cami ibeing by Him, and He
came to His own, but his very own did not receive (Un. 1: 10-11). His own
people continue to reject him as found in chafe® 9, and 11. But as many as
receive Him and believe on his name whoever theytde gives them authority to
become children of God, to those who believe intdisie (In. 1: 21). We have
this strong emphasis on believing (Jn. 3: 16).sTho will be a seed that blossoms
throughout the gospel of John.

To become a son of God, one must be born again@od(Jn. 1: 13). In
this theme we see regeneration which is found lm Bwith Jesus’ words to
Nicademus about the new birth (Jn. 3: 7).

Glory is another theme in the gospel of John. “Ward became flesh, and
pitched his tent among us and we gazed upon Hig,gitory as of the only
begotten of the Father full of grace and truth” @n14). Itis the glory of Christ
that is talked about over and over again in thé Ipigestly prayer of Christ, where
we see the glory that He shared with his Fathen fadl eternity. He will be

restored to that glory as seen in His prayer (dh. 1
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There is also the beautiful theme that throughsl€uist we now have
received the fullness of grace. While the law g&en by Moses it is grace and
truth that comes through Jesus Christ (Jn. 1: 6-A% we look at the Gospel of
John we see this seed growing on the testimonlyeofaiw given by Moses, that
points to Jesus Christ who is the fullness of geawktruth (Jn. 5: 45-46). In
Psalm 117, God is spoken of as being full of geaoe truth. Throughout the
Gospel of John, Jesus is seen as the second meEr$mntrinity in all of His
graciousness and He will say, “I am the way, théhtand the life, | am the truth
(Jn. 14: 6), Finally, John writes, “no one has esgan God but the only begotten
God, being in the bosom of the Father, that oneeRageted,ényfoaro), Him.
Being in the bosom of the Father speaks of intinawy this is a theme that is
developed in John 17 with Jesus praying, “Fathetde to me the glory that |
shared with you from the foundation of the worldih(17: 5).

What | see in the prologue are the theological séeat blossom in the
Gospel of John, seeds showing us the eternalibyiof.ord, His divinity, His life,
the light that continues and conquers death insghthat John was to bear witness
of Him, and that He came to his own but his ownritreceive Him but to all
those who will receive Him, they will become chadrof God. He is the final
tabernacle who has tented among us. Jesus saitlpti\this mountain but in

spirit and in truth will we worship,” as He spolkethe woman at the well (In. 4:
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24). He is the new temple that has created th&tid resurrection (Jn. 2: 19). He
Is also the truth, and He is now in the bosom efRhather in the place of
resurrected glory. These are some of the seeasthre prologue (Jn. 1: 1-18) that

we can see blossom as we look at the Gospel of John
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40 - The Return of Jesus Christ — The Final Resurdion -
The Judgment — New Heaven and New Earth

One of the debated issues today among evangeliz@ti@ns has to do with
the position of amillennialism, pre-millennialismdapost millennialism. In the
historic premillennial position the Lord, is seemcaming back to reign a thousand
years upon the earth prior to the final judgmehir€ are actually two
resurrections; 1) a resurrection when Christ cobaek, 2) a resurrection at the
end of the millennium with the final judgment. Tisscalled historic pre-
millennialism — one coming and two resurrections.

There are those who hold to a dispensational pllermialism who believe
that the church is raptured followed by a 7 ye@utation period. The church
returns with Christ back to the earth where thetebs a thousand year
millennium followed by the great white throne judgmb and the final separation of
believers and non believers with a new heaven amdaarth for believers, and
eternal separation for non-believers. This positsocalled dispensational pre-
millennialism because a sharp distinction is maetevben the church and Israel,
the church being raptured by God who then pickligprogram with Israel
during the 7 year tribulation period followed by thnillennium. With this position
there are actually three resurrections: 1) wherchiuech is raptured for those who
have died in the body of Christ, 2) when Christines with the church at the end

of the tribulation period when those who have dladng the tribulation period
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will be raised, 3) at the end of the millennium floose who died in the millennium
there will be a resurrection.

The amillennial position argues that there is dbtud millennium. The
word means without millennium. There is one greaming of Christ, one general
resurrection, and one general judgment followethieynew heaven and new earth.
The post-millennial position believes that the dmuwill bring in the millennium
as things will get better and better, and this dlfollowed then by Christ’s return
after the millennium. Again in both post and aemlhialism the thousand years of
Revelation 20 is understand as a symbolic numlogra titeraral thousand years,
in a highly symbolic apocalyptic book. Those whe premillennial, whether
dispensational premillennial, or historic premilad accuse the amillennialist and
postmillennialist of spiritualizing Scripture ingin hermeneutics. | believe that
when we try to take all Scripture together therefacets of truth in all of these
systems, but not one encapsulates the whole.

Genesis 17: 7-8

For example, as we look at the Old Testament wéotaten Genesis 17: 7-
8, that the Lord promises to give Israel the lamdain everlasting covenant. Notice
in verse 7 of chapter 17, it says “l will maintany covenant between me and
between you and between your seed as an everlaswegant.” The word the text

uses here in Hebrew means everlasting or eterhalt@xt goes on to say that God
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will assign the land on which Abraham would sojofonan everlasting

possession, as found in verse 8. Further we havpttasen?1v % (forever) used

in verse 13 which means everlasting or eternal. @nlee things that is interesting
to me is that all through Hebrew Scriptures thellparomised to Israel is
everlasting. | cannot find where the Lord promitegive a period of a thousand
years or a limited period of time only in this lgmamise.
Daniel 12: 1-2

The same Hebrew word for example is used in Ddrieivhen Daniel
speaks of the future resurrection that is to comneverybody where he speaks of
everlasting life and everlasting punishment; sormlege away toolamlife, to
everlasting life, and some to shame everlastingeropt. He uses the same word
olam It is my thinking that ifolammeans everlasting in Daniel chapter 12 that the
same meaning should apply in Genesis 17, and ptssages of the Hebrew
Scripture that speak of Israel as having everlgdéind and an everlasting
possession, not simply a millennial application.alyou look at Jewish
expectation as well, especially in orthodox Judaasmh early rabbinic
interpretation, you will always find the idea of everlasting covenant and
everlasting land that the Lord is going to givesi@el. Therefore, | think if one is

going to argue for a literal interpretation of tlnerd one needs to keep it as it is
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used throughout the Hebrew Scripture, especidé/Daniel 12: 2, to mean eternal
or everlasting.
Revelation 20: 1-6

Having said this as we come into the New Testantetake Revelation 20
and the reference to a millennium and apply it tadke Old Testament and make
this covenant less than everlasting, | believe goasrary to the teaching of the
Hebrew Scriptures. Furthermore, in Revelation abapd there is no mention of
earth; it seems to the speaking about heavenexammple it reads: “| saw thrones
and they sat upon them and judgment was giveretm tind | saw the souls who
had been beheaded on account of the witnessesus dad on account of word of
God who had not worshiped the beast nor his imageaceived the mark of the
beast on their forehead, or upon their hand, agyllitied and reigned with Christ
for a thousand years. The rest of the dead didiveountil the thousand years was
finished; this is the first resurrection. Blessed &oly is the one who is having
part in the first resurrection, upon these the sdaeath is not having the authority
for they shall be priests of God and Christ ang stell reign with him for a
thousand years.” There is no mention here of wtiesereign occurs; it does not
say it is definitely upon the earth. Therefore s@pply the reigning to heaven as
the place where the martyrs are reigning with Glmasv as Augustine had argued,

and that they now are enjoying that reign with Him.
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It is interesting that the woinoav , they lived, is often said to mean
physical resurrection. In both places here, theakethem, that died did not
€cmoav live until the thousand years was finished. Soelebe that both of those

are referring to physical resurrection. When | khafi John as the author of
Revelation my mind goes back to John chapter 14ev25 where John records
Jesus as saying, “I am the resurrection and ldeyho believes in me though he
die yet shall he live.” So it is possible that flst living takes place right after
death when the soul goes to be with the Lord. $&&mns to be implied from John
11: 25 and also when we look at the martyrs unieattar in Revelation 6: 10, we
are told that they are crying out under the aftawy long O Lord, holy and true
do you not judge and avenge our blood upon thosedmrell upon the earth?” We
are then told that a white robe was given to ed¢hesn and it was said to them
that they should rest a little while until therddes servants and brethren should
die who were about to be killed (Rev. 6: 11). Inestwords, in the history of the
church there would be more who would suffer thees&md of violent death
because of the witness for Christ.

Then each is given a white stole or a white garmeistinteresting as we
trace this idea through the book of Revelatiort, the white garment is a depiction
of those who overcome. In Revelation 3: 5, “the wh@ overcomes shall be

clothed in white garments and | will not wipe oig hame out of the book of life;
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and | will confess his name before my father arfddeehis angels.” To be robed in
white, as we track it through the book of Revelati@ginning in chapter 3:5 we
see the same idea in 3:18, 4:4, 6:11, 7:9 and 18 ®here it appears in a heavenly
scene; so to be given white garments is simplyrgirmoation of what John is
describing of those who are going to be with Chregning in heaven, just like
those who over come will be robed in white robesretlly in the Lord’s presence
and will not be taken out of the book life. We hdlve same words for example in
3:18 where it says, “I counsel you buy from me gumldified in the fire that you
might be rich; and white garments, that you mighttgn and that the shame of
your nakedness might not be made known.” The vgatenents here depicted
purity that this church is to put on. Again seeghypicturing the ultimate
purification and glorification like those in Revatm 6:11. We have the

similar thought in Revelation 7: 9 where it readdalows: “after these things |
saw and behold a great crowd no one was able tb@&uaut of every nation, tribe,
people and tongue standing before the throne alodebe lamb clothed in white
stoles or garments and palm branches were inltheads and they are crying,
salvation to our God who sets on the throne anbded.amb,” and so forth. So to
be robed in white is a picture of victory or triumer reigning, and we see this
continued in verse 13, for example, where it s&s] who are these are who have

put on white robes and from where have they coma®’| said to him, my Lord
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you know. “These are the ones who have come ogrtezit affliction and they

have washed their robes and made them white ibltioel of the lamb. On account
of this they are before the throne of God and thesship him day and night in his
temple. And one who sets upon the throne will dwpthn among them. They shall
no longer hunger nor thirst nor shall the sundalbn them, nor any heat because
the lamb who is the midst of the throne will shephtaem and he will guide them
unto wells of living water and God shall wipe avatears from their eyes” (Reuv.
7: 13). Notice the white garment is a depictioglofification, of reigning, of

being in the presence of the Lord, and so agaimwiine Lord returns in

Revelation 19:14 we see the white garments agaieatls, “and the forces which
were in heaven were following him upon white horsleshed in pure white linen.”

So white garments seem to depict, the reign ofrtagyrs who had died in
Revelation chapter 6, reigning with Christ, waitiog final judgment upon those
who had persecuted them, but indeed reigning.

It is also significant that the word ‘thousand’ de®t be taken literally
because when we think of the book Revelation nusex symbolic. For
example there will be a hundred and forty four gamd that are sealed out of the
twelve tribes. Many commentaries understand thes ssambolic number, twelve
times a thousand equaling a hundred and fortytftausand, meaning a perfect

number of those who are protected by the Lord amedcfor by the Lord in this
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world and through any tribulation that might cor8e.the number one thousand or
the idea of a millennium need not be necessatkigrtas a literal thousand years
and read back into the Hebrew Scriptures, espgaidden the Hebrew Scriptures
focus on an eternal kingdom.

What might be said then of Satan being bound? Weodat that he is bound
and that at the end of the thousand years hebis teleased connected with Gog
and Magog. It is significant to me when | read glespel of John again that Jesus
makes the statement of Satan being judged at lHEqraupon the cross; he has
already been judged and the Holy Spirit’s task ieeich this to the world. In John
16:8, it reads: “when that one, the spirit of trigltome, he will reprove the world
concerning sin, righteousness and judgment. Coimgeemn because they believe
not on me, concerning righteousness because | gy téather and you no longer
see me, and concerning the judgment because #reoffithis world has been
judged.” It is significant that Satan’s judgmehready has taken place and in John
12:31 we have similar language being used whersJasts, “now judgment is of
this world, now the ruler of this world shall bestaut,” and to be cast out pictures
his lost power. When | read the book of Revelatwa were told that Satan will be
bound during this thousand years and will not de &bblind the nations as he had
done before and it seems that the point that isgomiade is that Satan’s influence

will not be able to thwart the movement of Christeath and resurrection in the
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spread of the Gospel and the establishment of iisch. For example, Revelation
20:3, says, “the devil was bound and he was casiriib the abyss and it was
sealed over him in order that he might not dectieenations until the thousand
years is finished (Rev. 20). The verb cast him thiobottomless péBaiev (he
cast) is the same verb used in John 12BAn0riceTat, “he shall be cast

outside” speaking of Satan’s judgment. Jesus ash 4f | be lifted up then I will
draw all to myself” (Jn. 12: 32). | think that vthkesus taught is that the cross and
resurrection bind Satan and in that judgment ugaarghe is not able to thwart the
spread of the Gospel that will go to all natiosatan will not be able as in the past
to keep the certain nations wrapped up in idoldtbgelieve what John is now
teaching both in the gospel of John and in Rewaia20: 1-3 through symbolism
the same truth, that the gospel will go out throtighwhole world and the Satan is
bound so he cannot stop the spread of gospel.hbusand years, following
Augustine’s idea, start with the resurrection afukeChrist and will last to the
second coming (taking it symbolical) and that Sasadsound in the sense that he
cannot thwart the process of the gospel whichnedich all nations. Right before
Christ returns he will be released to lead finalstpsy before his eternal
confinement. It does not mean that he is not amgadoin seeking whom he may
devour as we were are told | Peter chapter 5,tloltlas mean that his power has

been dethroned in terms of not being able to stespread of the gospel to all

149



peoples and all nations. Having seen these idda) wne reads then the Old
Testament it seems precarious to take this telRewelation 20 and read it back to
where the Hebrew Scriptures speak obkm (eternal) land and an eternal
dwelling to limit this to a thousand yea@lamand a thousand years really have to
do with two different concepts, one is limited dahd other is unlimited.
Matthew 13

In light of this, | also believe when we look aetBospels themselves and
read them in their normative or literal sense ahg#int the return of Christ seems
to be a wrap up in great general judgment and feslrrection. The judgment of
those that are tares or non-believers and thetgaivaf believers agrees with
Daniel 12:1-2 that are those who sleep in the dtist will be raised, some to
everlasting life and some to shame to everlastimgemmpt. This same general
aspect combining resurrection and judgment followedhe eternal state. | believe
comes through in the teachings of the Gospels pedftcally in the teaching of
our Lord Jesus. In Matthew 13 we have the encamegt of letting the wheat
and the tares grow together until at the end ohte= At the end of the age the
Lord will send forth reapers and they will gathegéther the tares out of the
kingdom. The reapers speak of the angels thatan@ is going to send them forth
at the end of the age and gather out non-belidv@rs believers and bring the

believers into his kingdom and bind the tares amtlthem into the judgment.
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When you read of this it seems difficult to see #ind of binding and casting
them into the furnace of fire to be a depictiomuifat would go on for a thousand
years; it seems that a literal normative readinthisftext is that when Jesus Christ
returns the Son of man sends forth his angels 1) 2dd they “will gather out of
His kingdom all stumbling blocks and those who miquity and will cast them
into the furnace of fire and there will be weepargl gnashing of teeth, and then
the righteous will shine in the kingdom of the Feath(Matt. 13: 4-43). This looks
like a judgment that takes place simultaneouslf wie return of Jesus Christ and
not something that can be extended over a thougsardperiod of time.

Also we have the same thought in Matthew 25 whenslesturns. We are
told that the Son of man when he returns in gloxy all of his angels with him
will set up on his glorious throne. Nations will athered together and God will
separate sheep from goat. He will say to the gdafzart from me because “I don't
really know you for | was for hungry and you did feed me,” and he will say to
the sheep “enter into the kingdom prepared forfyomn the foundation of the
world because | was hungry and you fed me, andsltiMasty, and you gave drink,
etc.” As we come to the end of the verse 46 it sdlgese shall go unto eternal
punishment (goats) but the righteousness etefeglslheep).” This is the same
language of Daniel 12:2 pointing to one generafjjudnt at the return of Christ

illustrated by the imagery of sheep and goatslikistthe tares and weeds
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illustration used earlier. There is no place hlbeat seems to allow, for this
judgment to be separated by a thousand year pefitae, but seems to happen
simultaneously with the Lord’s return.
John 5

The same teaching occurs in John 5, when Jesust@pdaks of his second
coming and he says these words, “verily | say to ty@ hour is coming and all the
dead will hear the voice of the Son of God ande¢heko hear will live” (Jn. 5:
25). Now¢ow , to live, definitely here means bodily resurrectiand so | believe
the seconddw of Revelation 20 does refer to bodily resurrectidrere the first,
to that spiritual resurrection of the souls theg lon in the white robes waiting for
the bodily resurrection and who are guaranteedineefrom the second death
which is also talked about here in John 5: 28&udegoes on to say in verse 28,
“marvel not at this an hour is coming in whichwaho are in the tombs will hear
his voice and they will come forth, they who haw&é good unto a resurrection of
life, and they that have done worthless things antesurrection of judgment.”
Again, there seems to be no need to separate\thisibliennium or by a broad
period of time. A literal normative reading of ttext seems to teach that Christ is
coming back and when he comes back there will loldybesurrection for
believers and non-believers and the final separatighe two that will take place

at this time.
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Il Thessalonians 1

Paul then seems to affirm the same in Il Thessateni when he talks about
the return of Jesus Christ in which there will lmthjjudgment upon non-believers
and salvation rest for believers. Notice for examplll Thessalonians 1:6-10, he
says, “if it is a righteous thing for God to rendethose who are afflicting you
affliction and to you who being afflicted rest witls in the revelation of our Lord
Jesus Christ from heaven with his holy angelslaming fire taking vengeance
upon those who do not know God and who do not deygospel of Jesus. Who
shall render eternal vindication from the faceha Lord and from the glory of his
strength when he comes to be glorified in his saamid to be marveled among all
those who have believed because our witness weeveeélby you in that day.”
Notice that both the judgment of those who araaiiffig believers will be in
affliction and then there will be a rest for bekes, Paul is saying, in the one event,
in the unveiling of our Lord Jesus Christ from hesawith his holy angels. So
what Paul says here seems to agree with what adrhad taught when Jesus
Christ returns at his revelation with his mightygals; there will judgment upon
the world of non-believers and there will be satwatnd rest upon those who
have their faith in the Lord Jesus Christ. Agaia 8criptures seem to teach one

general coming and one general judgment and treeawnt that immediately
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follow the general judgment seems to be the umgeitif the new heaven and new
earth.
Il Peter 3

Il Peter 3 when Peter talks about the return afisdd€rist he speaks about
how the this earth is going to be destroyed antvileaare hastening and looking
forward to the arrival of the day of God at whighée “the heavens being burned
shall be destroyed, and the elements shall be duné melt. We look for new a
heaven and new earth according to His promise whilre earnestly waiting for
in which dwells righteousness” (Il Pet. 3: 10-1%)p it appears that what Peter is
looking forward to is basically the new heaven aad earth that is going to take
place when the Lord returns, and he says this dayoe like a thief and it is going
to come suddenly and the heavens shall burn aneléhgents will be destroyed
and there is going to be a new heaven and new. diaidlsignificant that Peter
says nothing about a millennial reign or about @ogeof time upon the earth when
this will take place but immediately he talks abting coming of the Lord followed
by a new heaven and a new earth.

In light of this it seems that the rest of the NE@stament is anticipating a
final eternal kingdom. The millennium of Revelati®d then does not equal
promises of the Old Testament especially the landhses. If so, would not more

have been said in the rest of the New Testamenitahis but nothing is said until

154



we come to Revelation 20, which also as we alréwye looked at seems to be
speaking of a heavenly reign since nothing thesaid about an earthly reign. So
in light of this it seems when we put all of thidarmation together that the eternal
land promise is going to be in the new heaven awdearth when Jesus Christ
returns after the final judgment. Believing Jewpsople of the Old Testament will
then be joined with believing saints of the newamant, and Jew and Gentile, who
have come to faith in Jesus Christ, will eternadlign in a new heaven and earth.
If we understand a revival of Jewish people in Rosnkl which says “all Israel
will be saved” as Paul affirms and that they wél drafted back into the own olive
tree. Paul then anticipates one olive tree workeot and Gentile who will live in
the new heavens and new earth and the salvatibbenitlfilled in thatolamland,
that eternal land that the Lord had promised Abmaha
Hebrews 11

Even the writer of Hebrews in Hebrews 11 says Atmtiham was looking
for a land, a father land and a heavenly city thatLord who is the architect will
build. The reason this land did not appear irlifegime was because we as
believers were to join him in this heavenly plabés heavenly city. The writer of
Hebrews says for he was looking for “a city haviogndations whose architect is
God” (Heb. 11: 10). So basically Abraham and Jagete looking for an eternal

city, an eternal land. We today because, of thehiag of Jesus and Paul, and the
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entire New Testament, look forward to a New Jermmaah which there will be a
new heaven and new earth. Isaiah 65 anticipatesvaheaven and new earth. This
IS not a replacement theology, for we cannot sayttiere are not land promises
for both Israel, the Old Testament believers, &edchurch will jointly experience

this in the new heaven and new earth. But it vali Ime for a thousand years, but it

will be for eternity agreeing with the phraB&1¥> (for ever) in the Hebrew

Bible.
Ezekiel 40-48

A couple of other thoughts as we reflect upon tkislow to deal with the
text concerning the temple and the sacrificial sysof the Ezekiel 40-48. We
could understand this by what is called upokatéstas. something that is laid
down and stands as a type a symbol of somethieg fets example the enemies of
Israel, the Moabites and the Ammonites, are spakeroncerning the enemies of

God’s people in later days. We know that we dogeeat the literal Moab and

Edom, but they become a upokatastasiype of the later enemies of God’s
people. And so | believe Ezekiel being apocalyjstispeaking of idealized
worship in the temple of Ezekiel that will haverngzalization in a new heaven and
new earth, not in a physical temple but with ourd_desus Christ who has
replaced that physical temple. We see this idézewelation 21: 22 where the

lamb will be in the new heaven and new earth, Aadetwill be no need of a
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temple because he is there; he becomes that terApkkso before the incarnation
of Christ Ezekiel, | believe, is seeing an illustya, a symbol (as a priest himself)
of what idealized worship would look like, but ndwat Christ has come and the
incarnation of the God-man has occurred we seesweRtion 21-22 by
progressive revelation what Jesus had predictedthbbnger on this mountain or
in Jerusalem we would worship but in spirit andruth” (Jn. 4: 21-23). And that
truth is wrapped up in Jesus Christ who is the thaytruth and the life and so we
see in Revelation 21: 22 where he becomes theténgble with his people as we
are seen together with them in the Holy of Holies.

It is also significant that in the Hebrew Scripttiat there are references to
a man who will die at a 100 years (Is. 65: 20is lossible that this is a poetic way
of saying that there will longevity in this finaleznal kingdom also. The Torah
also will go out from Zion (Is. 2: 3). This | belie is simply a reference to the fact
that in that eternal kingdom of the new heavenraawl earth, Jesus Christ will be
the final rabbi or the final teacher who will edtab the truth through his teaching
worldwide. We are told that Messiah will arbitréibe peace among the nations (ls.
2: 4). Again this reference could teach that J&usst is the One who brings
peace and who will establish that peace amongealbles and there will be no
more violence between peoples because of whatt®tassaccomplished through

his death and resurrection and ultimate secondrapmi

157



Again, we were told that people will someday comeé abserve the feast of
tabernacles in Zechariah 14. If the Egyptians moll come to that feast they would
not have the inundation of the Nile. This could @yrbe a way of saying that the
Feast of Tabernacles is illustration or a type ofship that is set up around Jesus
Christ. Typically like Egypt, if people reject Gsirthey will not have water, and
without water one cannot sustain life, meaning tmdy those who are willing to
accept God’s worship which now is in Jesus Chast lzave life.

It is also significant that in the New Testamergudepromises the disciples
to set upon twelve thrones reigning over the twalles of Israel (Matt. 19: 28).
Again in eternity the apostles seem to have higlngk among the people of God
because they were the ones who were with Christ, wdre taught by Him, and
who witnessed the resurrection. So He is promigiegn authority in his eternal
kingdom.

It is significant to me that in the preaching of #arly church that Peter
could say in Acts 3: 20, “repent so that timesestoration might come from the
face of the Lord.” | believe “the restoration of things” is taking us back to Eden
again. In Revelation the trees of life brought bagkin in a new heaven and new
earth picture a restoring of all things which werere at creation.

It is also significant in the book of Revelatiomatithose who are overcomers

are promised to rule the nations with an iron seefiRev. 2: 26-27). | believe here
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we are looking at the church and believers who@ae sharing with Christ as
Christ will judge the world with the iron scepteri(ich means authoritatively by
the word of his mouth) and we as members of theothwill simply be God'’s
jury, so to speak, simply affirming that judgmentriSt is bringing upon the world.

So putting all of these ideas together, it seenmeddhat a literal or
normative reading of the New Testament as welhaslld testament leads to this
position that Christ is going to return, then therkk be a general resurrection of
all peoples followed by a general judgment to etklife or eternal death
depending upon what one has done with Jesus CHit&n there will a new
heaven and new earth, as this world will be pulgetire bringing a newness.
Christ will reign so there will be no need of tieeple as He will be that temple.
Romans 11

As far as the land promise to the patriarchs obldeand to the Jewish
people, in the future Israel will come to faithGhrist as there will a great revival
spoken of in Romans 11: 26. And then the Lord fuifill the eternal land
promises not simply limited to a thousand yearqeehut it will last eternally in a
new heaven and new earth. The Lord then is noliaigag what he has promised
but it is going to carry it out in a new heaven aew earth. Some have asked how
does one account for Israel being brought backtimo land in 1948 if there is

not a millennial kingdom? Again | am not sure ¢ seconnection between the two
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things. Israel is brought back to the land so @ad could preserve his people. It
could become an encouragement to them to recotrmezeord’s sovereignty and
then what he has done ultimately in Jesus Ch#Asd so faith in Him will
someday occur which will happen | believe amongrgd remnant of Jewish
people. The Lord is bringing grace to the Jewisbppein anticipation of that
revival that will take place when they put theitlian Jesus Christ. | do not think
that this means that there has to be a millenimgldom or a temple in light of
what has been said, but God is encouraging thesigveiople to look forward to
the coming of the Messiah which is found in Jesisest When they put their
faith in Jesus Christ they will enter in to thagratal life of the new heaven and
new earth which has been promised, then the etpraalise of land will be given
after the final judgment when the new heaven andewsath is eternally here.

So in putting all of these pieces together andgldim way while | realize
may not have the final answer, it seems to me thalkigt interpreting the Scripture
in this way is to interpret them through progressievelation. It is to interpret the
Old Testament by the New by progressive revelatond, hence to interpret
Revelation 20 in a way that it does not disallow ¢ternality of the promise of
land by limiting it to a thousand years. And alss interpretation gives credence
to the symbolic nature of the book of Revelatiorereha thousand is already used

symbolically in the number 144,000 in Revelation 7.
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In summary, in trying to see the whole, we are ingKkorward to the return
of Jesus Christ and with this the great generairrestion that will occur and the
final judgment seen in the sheep and goats, wimebtaaes, a resurrection of life
and death in John 5, the resurrection of Daniefdiywed then by the new
heaven and new earth that Isaiah 65: 17 speakswélhas Peter in Il Peter 3: 13,
where the Lord is going to be faithful to fulfillsheternal land promise of the
Hebrew Scriptures. We as believers in Jesus Gimesbrought into that promise
through Christ and as we are blessed in Abrahaeed 8 Jesus Christ (Gal. 3: 7-
14) we enter into all of these covenant blessivgs.will then be with our Lord
Jesus Christ where there is no need of a tempkulkede is that eternal temple
that we can adore and worship throughout the cesselges of eternity in a new

heaven and new earth.
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41 - The Sanctity of life in the Womb to the end diife

One of the most important areas of the Scriptute iswderstand the sanctity
of life from conception in the mother’'s womb to #wed of one’s earthly life.
When we read the Word of God, there are severabhgas in the Old and New
Testament that teach the sanctity of human lifenfthe womb.
Psalm 139: 11-16

First, there is Psalm 139. When we look at Ps&é#f) the Psalmist is
talking about getting away from God'’s presence ladeels that it might become
so dark that God would not be able to see him.h&uhen says that, even the night
will be light because God created the night anddte “Indeed darkness will not
cause itself to darken you from me because the miglhshine as the day,” the
Psalmist says (v. 12). In other words darknesslaamdight are the same to the
Lord and so the darkness can never hide us or abausdrom his presence. Then
in verse 13, he says, “but you fashioned me in mather’s womb.” Literally, you
“fashioned my kidneys and you knit me togethehimwomb of my mother” (vs
13). Notice clearly the Psalmist says that thellltad created his inner being in
his mother’'s womb and had fashioned or knit hiretbgr in womb of his mother.

In verse 14, the Psalmist continues: “I will prayse because wonderful are
your works and my soul knows that exceedingly wiell,my frame was not hidden

from you, when | was made in secret when | wasdlig embroidered, in the
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lowest parts of the earth. He says his frame wagidden from God in his
mother’s womb, but the Lord was there with him ara$ creating his arteries and
everything about him. The Lord’s eyes saw his emlmyhis mother’'s womb and
in God’s book all of them were written, literallgdys were fashioned,” and yet
there was not one of them (139: 16). In other woyda not only knit together my
inner being the Psalmist says, but You fashionediays of my life and You
determined what my days would be like, as a pddistioning a vessel.

So this text beautifully speaks of the Lord beibedo see in the darkness
of the mother's womb and even through the embrgbiéaing his interior being.
What a beautiful text teaching the sanctity of fifem the mother’s womb in that
even the very days of the life of the Psalmist washioned before there was one
of the them. So we see the beautiful sanctity efdild at conception as the
Lord’s creative work in forming and molding thisrhan being in the womb of the
mother and even determining his days. What a babigxt on the sanctity of life
from the womb.

Jeremiah 1: 5 and Genesis 12: 3

In Jeremiah 1, Jeremiah receives his call as ahetdgefore he was born.
Notice Yahweh says: “I formed you in the womb; bsh you or literally | knew
you intimately” (1: 5). In Jeremiah 1: 5 the textes the same Hebrew word of a

potter fashioning Jeremiah in the womb, and he #ags “l intimately knew you
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before you came from the womb and sanctified ydoeta prophet to the nations.”
In other words, before | was born, Jeremiah isrggyand he is quoting the Lord
here, “before | came forth from the womb, | wasag®rt in a special way to be a
prophet to the nations.” The potter is the Lord$ethbusy at work in the womb
preparing Jeremiah for this ministry. Again we #eegreat sanctity of the life of a
prophet being called and prepared before birtratoyaout the will of God.

Further, the word seed often appears in the HeB@ipture and relates to
the sanctity of life. The Lord says to Abrahanr,dgample in Genesis 12: 3: “in
your seed | will bring a blessing on all nationBlie seed from Abraham comes
through Isaac, and it is a special seed destinedrng a blessing. Again this shows
the sanctity of that seed having a future outside@womb. Everything starts and
begins at conception and predictably shows how.tinid would bless all peoples
in the seed of Abraham in Christ. And when we thohkhis great soteriological
and Christological fulfillment that from the womb $arah that seed was destined
to bring forth the Messiah, we see again the ingmme of and the beauty and the
sanctity of human life of the soul in the seed tigihconception, and God’s
purpose to carry out His salvation program to bédlssations in Abraham’s seed.
Luke 1: 44 and 2: 12

When we come to the New Testament Gospels anciBprstles we have

similar great teaching concerning the sanctityfefih the womb. For example in
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the Gospel of Luke, when Mary visits Elizabeth, ave told that the virgin Mary
was pregnant with the Lord Jesus and Elizabethpregnant with the John the
Baptist. When Mary entered to meet Elizabeth, veetald that the baby leaped in
the womb of Elizabeth and as Elizabeth was filletthwhe Holy Spirit (Luke 1:

44). The Greek word for baby is breplayad can be translated “child” and so from
the womb, John is the child or the breptivst leaps at a recognition of the
Messiah the Lord Jesus that he would introduce wdm®the in the womb of Mary.
That same Greek word brephesalso used by Luke when the shepherds are told
of the birth of our Lord Jesus Christ. In Luke 2:iflreads: “This will be a sign to

you, you shall find the chil¢the brephgswrapped in swaddling clothes and lying

in a manger. And then there was suddenly with tigeeba multitude of the
heavenly hosts praising God and saying: “glonhmhighest to God and peace
upon earth among men of a (His) good pleasure.icdahe child, the brephps
outside of the womb here is the same Greek wotleashild, brephqgsnside of
the womb of the Elizabeth in John the Baptist. Lokang a physician uses the
same Greek word to express the human life of tiid,¢he brephos the womb,
John and the child our Lord Jesus Christ, outsidkeowomb in the manger. Both
show the absolute sanctity of life from conceptmwl after birth by the use of the

same Greek word brephém child in both instances.
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Galatians 1: 15

It is also significant that in the book of Galasame have the apostle Paul
being called to be an apostle from his mother’s Wwojust like Jeremiah. He was
separated from his mother’'s womb with the callimgtthe Lord had put upon him
to preach the gospel and he describes that ini@adat: 15 when he says: “when
it pleased God who separated me out of my mothesiab and called me through
his grace to reveal His son in me.” In other woREl was set apart, a circle was
drawn around him as it were, from the womb, the Wwdiming the source or the
place where Paul’s call took place. Paul was dedtino be an apostle just like
Jeremiah was to be a prophet by the Lord who sefpart with this calling from
the womb of his mother. When we think of the idedudaism that you need two
witnesses to establish a case, here we have fooesges, two in the Old
Testament, Abraham’s seed and Jeremiah and twe iNéw Testament,
John/Jesus and Paul, establishing the case oatlutity of life from the womb.
When we think about it, to have stopped that paeshe womb would have
been to have stopped the very work of God'’s salmat his covenant with
Abraham, in his work with Jeremiah the prophethia virgin birth of our Lord
Jesus Christ and John the Baptist, and in the lapgeaul. All the way through we
see the Lord speaking in his Holy Scriptures ofgéectity of the soul and sanctity

of life from conception to the very end of life. time book of Ecclesiastes 12: 7 we
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are told that the soul returns to God who gavatiho point can one attack a soul
which God has given without going directly agaith&t created purpose and the
will of God.

Scripture teaches the sanctity of life from the veamthe very end of life
because God is the Creator of the soul and théofaeshof the soul. He is the one
who alone gives life and guards that life from cept@n, to the very of end of life.
Praise the Lord for the sanctity of human life froamception throughout life,
through old age, to the very end of life. Thishe great creative work that the
Lord has always done. As a pastor, many yearsvegjoeceived a call from a
young lady that was contemplating abortion. Jandtlahared these passages with
this young lady and her family, and after readimgnt and pondering them she
desired to follow the Word of God as a believer. &@anged that she could go to
a place where other Christians would help her tijnaihe birthing of the baby, and
then if she felt like she would want to have thbybadopted she could do so. She
went to this loving home, those ministering thewetured her and loved her and
she had the child. But instead of adopting thedohiilt, she decided to keep the
baby herself and take care of it as its motherth&gime went on, Janet and |
remember talking to her. The child had grown up laad become a wonderful
servant of Jesus Christ. And as we look back oNerf ¢hat, we cannot help but

see the hand of God working in this mother’s haad in the life of her child, and
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the great salvation work that both are able togotinothers as a result of believing
and practicing the sanctity of human life from tin@mb.

The sanctity of life relates to its sacrednes$éoand of earthly life. The
awful evil of euthanasia is also an attack on trecity of human life and God’s
creation. All of these passages can be equallyexbp the sanctity of every
person as God’s special creation to the very eradhly life when God alone

determines life’s end. Life is sacred from conaaptio the very end of life.
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42. The Shema and the use of Echad

The Shema in Deuteronomy 6: 4 reads, “Hear O Ishael ord your God is

One Lord.” The adjectiveIIR meaning one is also used in Genesis 2: 24 in this

way, “the Lord made male and female and they bectim®e W2 one flesh.” In

Genesis 1, on the first day of creation it readbtaere was evening and there was

morning which is clearly two but the text continuggX 21" , “day one.” So the

word TNX in these two texts in the Torah means we can tvawemale and

female but have one flesh, or morning and evenuigdne day.”

This same adjectiva@NR used in Deuteronomy 6:4 which allows for the

reality of Trinity seen through the lenses of pesgive revelation. Had the text

used the adjectiv@'1? that would have meant that God was a single umityout

any other persons within the Godhead. For exampl8enesis 22: 2 God said to

Abraham “take youl*T1” son, your one and only son whom you love and bring

him to Mt. Moriah.” We must remember that there wab/ one son of the

promise and that was Isaac. When the TorahWB&sehad and not*1” (yahid)

in Deuteronomy 6: 4, | believe the Holy Spirit Ilbaing for the reality of the
Trinity that we worship in Father, Son, and Holyrgfput One God. By the use

of ehad, if we have male and female forming oastf] and we have evening and
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morning equaling only one day, | believe in theei®h we can have three distinct
persons revealed progressively through Scriptuaefdrms one God. A Triune
God fulfills the Shema in the One God we Christieas pray to existing in the co-
eternal persons, being God the Father, God thegoh(God the Holy Spirit. This
is what | personally believe and understand asr&stidn reading Deuteronomy

6:4 in light of the progressive revelation finatize the New Testament.
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43 — The simple life in following Christ

In David Thoreau'®alden there are some classic statements that, | believe,
can be applied biblically in our day and time. Ia tlay, he talks about the mass of
people “laying up treasures where moth and rustoerrupt and thieves break
through and steal” (pg 8). He says, “it is a fodifs as they will find when they
get to it, if not before” (pg 8). He then says tlest for many men, because of their
constant labor and working for financial gain, nie&s no time but to be anything
but a machine (pg 9). The finest qualities of cature like the bloom on fruits can
be preserved only by the most delicate handlingyedo not treat ourselves, or
one another, thus tenderly” (pg 9). Later he shgts“the mass of men lead lives
of quiet desperation. What is called resignatioooisfirmed desperation” (pg 10).
He encourages a simple life. He suggests a lifeish@t bogged down with
constant activity, but a simple life of food anctkér, which he tried in his
experience at Walden. Further, he says that “niastedluxuries and many of the
so-called comforts of life, are not only dispensablut positive hindrances to the
elevation of mankind” (pg 14). All of the abovefaaind in Thoreau’$Valdenin
pages 9 through 14, with quotes scattered throughose page$:

As | look at the New Testament, | am reminded ef¢bnstant exhortation

of Jesus who says, “lay not up for yourselves tressson earth, where moth and

1 David Thoreau, Waldenpp. 9-14
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rust corrupt and thieves steal, but lay up for gelues treasures in heaven, where
neither moth nor rust corrupts and where thievesatalig through and steal” (Mt.
6: 20). Paul tells Timothy in | Timothy 6: 8, “B®ntent with food and clothing in
the carrying out of the ministry.” One of the relasol believe, that we often lead
lives of busyness is that the simple things ofhié&e been replaced by the luxuries
and the desires that we often want. One of thegseaxhortations that we can

find comes from our Lord Jesus Christ who callsouseek first the Kingdom of
Heaven and its righteousness (Mt. 6: 33). Theclthsigs of life are food,

clothing and shelter. He promises that these wilsbpplied to us, as the
necessities of life. May we put forth that efftrtive in the light of eternity, not

sacrificing the present for the world that is toneo
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44 — The Struggle of the gods

An area of Ancient Near-Eastern interest are thgyes of Egypt. When we
read the account of the plagues, it is striking Gad says, “I am contending
against all of the Gods of Egypt” (Exod. 12: 12)wés in the plagues that Yahweh
showed himself as the true God and Eternal Ones. iShgimilar in what happened
with the contest with Ba’'al in the book of Kingsad¢h plague is representative of a
different god. For example, the river was worshgpe a god and it turns into
blood. The frog was venerated as a deity anddésiroyed and becomes a stench
in the noses of the Egyptians. There were some thadsvere to protect from
locusts and different diseases and yet they ddldairhere was Ra, the sun god,
that was to bring light and yet he was unable mogoEgyptians light but the Lord
brought light to the Israelite§ Then, the first born was considered a deity &ied t
Lord judges the first born as well. So, there ithie plagues a statement against all
the gods represented in these plagues. As we liead tve can worship the Lord
as the King of Kings and as the Lord of Lords,esdnly true Living God who
works wonders for His people and the greatest waswHe sent His only

begotten Son to affect salvation on our behalf.

2 Merrill F. Unger, The New Unger’s Bible Handboqip. 73-74
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45. The Suzerainty Treaty

A great discovery in the Ancient Near East wasHliBte suzerainty treaty. In the
Hittite treaty, a king would make a treaty withassal people. The outline of that
treaty found in these texts show an amazing paraltee book of Deuteronomy.
We might call the king the Suzerain, the ruler, Hr@people are his vassals. The
form of the treaty went something like this: in fhrelogue the king would tell the
people: “here is what | have done for you, and hbwave cared for you.” The
body of the treaty then is composed of two pahis:first being what the king
expects of the vassal people, or the relationseipvden the king or suzerain and
the people. They are not to go to any other Kingy are to give him total loyalty.
The second part of the body of the treaty was hmwassals were to relate to each
other in keeping this treaty. This is followedd¥lessing and cursing section. It
would say, if you do what | say, here are the lihgssthat will come to you; if you
do not do what | say, then here are the cursesiiatome to you. The treaty is
concluded by an epilogue where a jury is callebgar witness that a treaty has
been made.

It is this background that helps us understandtuk of Deuteronomy.
These treaties are basically of second millenniu@ B/hich points to Moses as

the author of the book of Deuteronomy. As we labkhe book, the prologue is in
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the first four chapters. Moses is addressing #reration that is about to enter the
land. Yahweh tells the people what He has donéfem. He is the Suzerain,
they are the vassal and there is the review of Hevmas brought them up to this
point, and what He has done for them. This i©fedd in chapters 4 t026 by the
body of the treaty. In chapters 4 to 11, we haefirst part of what we might call
the vertical part or how the people are to relatiné Lord as the Suzerain. They
are to love Him with all their heart soul and mamiseen in the Shema (Deut. 6),
be faithful to Him and do away with all of theimldtry and have no other
Suzerain before Him (Deut. 5). This is followedthg second part of the body of
the treaty or what we can call the horizontal portiin chapters 12 to 26 the book
explains how the people are to relate to each oHere is what | expect of you in
keeping the treaty, God is saying. In chapter®o230, Moses sets forth the
realities of blessing and cursing. As we saw apdy®u do what | say, Yahweh
says, here are the blessings, but if you do netlit | say, here are the curses that
will come to you.

Finally, in chapters 31 to 34, we have the conolusir the epilogue.
Chapter 32 is especially insightful where we findiry called to bear witness that
a treaty has been made. The jury is heaven antul elinie text says “hear oh

heavens and | will speak and let the earth heawtrds of my mouth” (Deut. 32:
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1). Heaven and earth are a dual witness that enamt has been made between
God the Suzerain and Israel as the vassal people.

In conclusion, following this Hittite treaty patte Deuteronomy starts off
with what God had done for Israel, followed by Huely of what God expects
from them in relation to Himself and the relatibiey have with each other. If they
obey Him they will experience blessings, and ifytde not obey, they will
experience curses. This is followed by the coortr scene where we see a jury
bearing witness that a covenant has been madeisThigseautiful book and when
Jesus Christ is tempted by Satan in the New TesiiaHe quotes from
Deuteronomy repeatedly showing that He is the Gaat-that fulfilled as the final
Israel that which Israel did not effectively fulfds we know from their history.
The Suzerainty treaty has opened a path throughdble of Deuteronomy to help

us understand how the Holy Spirit used its formatour edification and learning.
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46 — The Targumim in Understanding the New Testamdn

One of the great areas of Jewish literature ieddahe Targumim. The
Targumim are the Aramaic translations of the HebBavle. When the Jewish
people went into the Babylonian captivity, theykaid up the language of Aramaic
and lost the actual speaking of Hebrew. In the gggae, Hebrew was still the
language of religion that was read. The Torah waldead in Hebrew but it
would be translated into Aramaic. These translatimecame part of what we call
the Targumim. It is significant that when we laatkthem, and study them, we
learn some insightful information that can helpruthe New Testament. While
these were oral, they were codified, or put intdtem form, around the second
century A.D.

As we look at the Targumim, and some of the baakguanformation they
give us, one is the woremrathe Aramaic word meaning “word” that appears in
Genesis 1 in Targum yerushalmi (the Jerusalem Taxdt It appears in the
Targums as a substitute for God’s name himsedtinktthis is significant; it reads
like this, “In the beginning God created the heaaed the earth” and “the Word
said,” and so forth. The two, God and the Wordienesed interchangeably in this
Targum. As we look at John I, John says, “In thgito@ng was the Word and all

things were made by the Word.” That Word, of courséhe eternal Second

3 Targum Yerushalmi, Genesis 1
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Person of the God-Head, the Lord Jesus Christ. \grsttiking is that John, |
believe, is working more from a Hebrew backgroummhta Greek background.
Any Jewish reader, | believe, would have connetitedvord “Word” with the
Aramaic wordmemra,showing the eternality of Jesus Christ and Hisduinity.

It is also significant that in the book of Ephesi@mapter four that Paul is
speaking of Jesus Christ ascending into Heaveneadthg captivity captive and
giving gifts to men. It says, “and to each was gitlee grace according to the
measure of the free gift of Christ. Wherefore, &gss when He ascended on high,
he led captivity captive and He gave gifts to m&rB(.” This is a reference to
Psalm 68: 18. The Hebrew speaks of the Lord astgmato heaven after he had
come down to earth and led Israel into CanaanrAfeeshad received gifts from
men, He then shared it with the Israelites. We hawe a change from the idea of
receiving gifts to that of giving gifts and the &pation is applied to Jesus Christ.
He is the one who has come to earth and has ddfsiateSatan, the demons, and
having done so is now ascended back to heavembg#tem captive, as it were,
behind Him as the victorious Sovereign. He has gmen gifts to men, (not
having received gifts). This quote in Ephesiangiving gifts and descending into
the earth rather than crossing the sea comes frenidrgum Neofeti text that |

believe sheds light on Paul’s use of this phrase.he
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It is striking that as we look at the New Testamémdt the Targumum
played a key role in showing Jesus Christ as thealmemra,or Word equal
with God the Father and as the One who ascendedth@atven like Yahweh. As the
Second person of the blessed Trinity, He has n@gheen gifts to the Church to

be used in the exercise of its ministry.
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47. The Three Matterhorns of the Old Testament intie Covenants

In the Hebrew Scriptures we have what might beedathe Matterhorns of
Scripture. By this | mean the covenants, the greaénants to Abraham, David,
and the New Covenant. After calling Abraham outafan of the Chaldeans, the
Lord said to Abram, “Get out of your country, frogroaur family and from your
father's house, to a land that | will show yowvill make you a great nation; | will
bless you and make your name great; and litenalthe Hebrew it says, “I will
bless those who bless you, and | will curse him winses you, and in you all the
families of the earth shall be blessed.”

The Abrahamic Covenant - Genesis 12: 1-3

Genesis 12: 3, rea@® TR0 DABYH 93 {2 12723 “and in you all

families of the earth will be blessed.” This greatenant promise tells Abraham
that the Lord is going to make him a great nati@ssing those that bless him and
cursing those who curse him. Then there is thasitiell conclusion “in you all

the nations of the earth will be blessed” This Mighal stem in Hebrew which
normally is the passive stem of the Qal. Also tkeXlrender it as a passive in
évevroynBoovTa, “they shall be blessed.” This gives us a wonderfu
anticipation of Jesus Christ. As we look at thevNeestament and specifically at
the writings of Paul in Galatians we see how Paolkes this very text and applies

it to Jesus Christ when he writes, “Therefore krilbat only those who are of faith
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are sons of Abraham. And the Scripture, foresetiagGod would justify the
Gentiles by faith, preached the gospel to Abrahafarehand, saying, ‘In you all
the nations shall be blessed.” So then those whofdaith are blessed with
believing Abraham” (Gal. 3:7-9).

This great covenant points to Jesus Christ; Heaseed of Abraham in
whom both Jew and Gentile who put their faith isuseChrist receive the spiritual
blessing of salvation and become the people oflGadigh faith in Him, and this
will encompass all nations. In Revelation 5:9,3ge every tribe and people
singing praise to the lamb for what He has accahpll by His redemption.

The Davidic Covenant — Il Sam 7: 12-14

We then have the second Matterhorn in the Daviokenant found in 2
Samuel 7:12-14 that reads: “And when your daydwdfdled, and you shall sleep
with you fathers, | will establish your seed afgeu, which shall proceed out of
you bowels, and | will establish his kingdom. Hhal§build a house for my name,
and | will establish the throne of his kingdom fege | will be his father, and he
shall be my son.” The anticipation here is that wmo is eternal will reign on
David’s throne forever. This is looking forwardiesus Christ who will be the
eternal King who is the God-Man, the Second Pensdime Holy Trinity.

In the Psalter, especially in Psalm 110:1, we deetlaer anticipation of the

fulfillment of this covenant with the words:
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“The LORD said to my Lord, “Sit at My right hand] t make Your enemies Your
footstool.” In this Psalm Christ is not only gii at the right hand of the Father
but He is also a priest forever after the orddviefchizedek as we will find in
verse 4 of this Psalm and in Hebrews 7 by virtublisfresurrection.
We need to see the great fulfillment of this Dawidbvenant in Jesus Christ.
Psalm 110:1 and 2 Samuel 7: 12-14 go together dsokeat the teaching in
the New Testament where we find that Psalm 11@h&isnost quoted around
Christ’s eternal Davidic kingship. It was Jesuvalsked the religious leaders in
Matthew 22:43-46: “How then does David in the Bmiall Him ‘Lord,” saying:
‘The LORD said to my Lord, ‘Sit at My right handillTT make your enemies your
footstool”? “If David then calls Him 'Lord," howg He his Son?" Of course no
one was able to answer the question. Jesus wagnghblis divinity in the
guestion as to how David could be the Messiah lifdnd is only the son? We
know this points to the reality of the divinity d&sus Christ who was David’s Lord
as well as coming from the seed of David. Psalfh 11s also seen in Acts 2,
when Peter preaches that great sermon describiaghald happened at Pentecost.
He first quotes Joel 2, and Psalm 16 concerningeberrection of Christ, “You
will not abandon my soul to Sheol, neither will yswffer Your Holy One to see

corruption.” Then Peter says, in Acts 2:29-36, “Mard brethren let me speak
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freely to you of the patriarch David that he istbdead and buried, and his tomb is
with us to this day. Therefore, being a prophedl, lamowing that God had sworn
with an oath to him that from the fruit of his bo@gcording to the flesh, He
would raise up the Christ to sit on his throne {kEn quotes from 2 Samuel
chapter 7), he foreseeing this, spoke concerniageburrection of the Christ, that
His soul was not left in Hades, nor did His flesle sorruption” (Acts 2: 30-31).
After speaking of that great resurrection evenigpalies Joel and Psalm 110: 1
and says, “This Jesus God has raised up, of whechrey all withesses. Therefore
being exalted to the right hand of God, and havaugived from the Father the
promise of the Holy Spirit, He has poured out thisch you now see and hear.
‘For David did not ascend into heaven, but he $ayself: The LORD said to my
Lord, Sit at My right hand, till | make Your enemi¥our footstool.” “Therefore
let all the house of Israel know assuredly that Gasl made this Jesus, whom you
crucified, both Lord and Christ” (Acts 2: 32-36%0 the resurrection of Jesus
Christ is the time He entered into His role asrésarrected King fulfilling the
Davidic covenant.

This is promised by the angel Gabriel when he agoket Mary. We read
in Luke 1:31-33 “And behold, you will conceive ioyr womb and bring forth a
Son, and shall call His name JESUS. He will begr@nd will be called the Son

of the Highest; and the Lord God will give Him theone of His father David.
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And He will reign over the house of Jacob forewad of His kingdom there will
be no end.” What a beautiful prediction of Jeshsst, the virgin born Son of
God through the miraculous biological miracle a thrgin birth who would
become the eternal King as the resurrected Lordeigd on David’s throne
forever at the Father’s right hand and will conéribat reign at His return
throughout the ceaseless ages of eternity.

While He is reigning now, He must reign until Heshpaut all His enemies
under His feet and the last enemy destroyed ididdaul tells us in 1 Corinthians
15:25-26, “For He must reign till He has put aleemes under His feet. The last
enemy that will be destroyed is death.” So Jesussts reigning having
conquered sin and Satan and the demons; He iseigning at the Father’s right
hand fulfilling the Davidic covenant and some ddyew He returns He will put the
last enemy under His feet; that is death. We egmsth Paul, “death where is
your sting, grave where is your victory” (I Cor.: Bb). Revelation sees the New
Jerusalem where there is no more tears or deatthddormer things have passed
away (Rev. 21: 4). The Davidic covenant has tretoas meaning for believers in
Jesus Christ for He is the one who is going torréigever; He is the one who has
conquered sin and death and will cast death itselfthe lake of fire. We as
believers can anticipate the wonders of that sealiten we have our faith rooted

in Jesus Christ.
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The New Covenant — Jeremiah 31: 31-34

We look now at the third Matterhorn of the Hebresvifures in the New
Covenant. These three covenants are separatatday The Abrahamic Covenant
was announced around 2000 BC, the Davidic Coveaaranind 1000 BC, and the
New Covenant around 600 BC under the ministry cérdéah. Jeremiah having
announced that Judah was to go into Babylon s&gettvords in Jeremiah 31:31-
34, “Behold, the days are coming, says the LORDemwihwill make a new
covenant with the house of Israel and with the baafsJudah — not according to
the covenant that | made with their fathers indag that | took them by the hand
to lead them out of the land of Egypt, My covenahich they broke, though | was
a husband to them, says the LORD. But this ictivenant that | will make with
the house of Israel after those days, says the LORD put My law in their
minds, and write it on their hearts; and | willtheir God, and they shall be My
people. No more shall every man teach his neighdyat every man his brother,
saying, ‘Know the LORD,’ for they all shall know M&om the least of them to
the greatest of them, says the LORD. For | wilgfee their iniquity, and their sin
| will remember no more.”

What a beautiful covenant that is anticipatinggherifice of Jesus Christ to
establish this New Covenant relationship. As vaklat the last supper in the

Gospel of Luke, the Lord, as He was ready to gbéacross, took the bread and
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broke it and said “this is my body that is brokenyou. And likewise He took the
cup and we are told He said, this cup will repréetiem New Covenant in my blood
that is being shed for many” (Lk. 22: 19-20). 8e New Covenant is pointing to
the sacrifice of Jesus Christ, that He makes orbebalf.

As we look at the book of Hebrews chapters 8 tH®writer begins by
opening with the new covenant from Jeremiah 31perds on its fulfillment in
Christ, and then closes by again quoting JerenlaM& see this New Covenant
expounded in what we might call an envelope eff@dtte writer of Hebrews is
trying to encourage the people to go forward weabu$ Christ and not go back to a
sacrificial system. He does this by showing thathlew Covenant is based on a
better sacrifice and better sanctuary than theColknant. He quotes Jeremiah
31:31-32: “Behold, the days are coming, says th&@DOwhen | will make a new
covenant with the house of Israel and with the baafsludah, not according to the
covenant that | made with their fathers in the @agn | took them by the hand to
lead them out of the land of Egypt; because thdyndt continue in My covenant,
and | disregarded them, says the LORD. For thisasovenant that | will make
with the house of Israel after those days, say&@RD: | will put My laws in
their mind and write them on their hearts; andll e their God, and they shall be
My people” (Jer. 31: 31-34; Hebrews 8: 7-10). Hegon to say that this

covenant having been made new, the old covenahedacrificial system is now
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vanishing and will no longer be in existence. Hegyon to contrast in chapter
nine, the earthly and heavenly sanctuary. Thédgatboking back at the
tabernacle which was now a shadow points to tHéyed the heavenly sanctuary
where Christ the High Priest has entered oncellfto aut away sins forever by
His sacrifice. This is described in chapters rand ten as the writer says in
Hebrews 10:1-4: “For the law, having a shadow efdgbod things to come, and
not the very image of the things, can never wigsthsame sacrifices, which they
offer continually year by year, make those who apph perfect. For then would
they not have ceased to be offered? For the was)ipnce purified, would have
had no more consciousness of sins. But in thaz#isas there is a reminder of
sins every year. For it is not possible that tio®d of bulls and goats could take
away sins.”

He then goes on to describe how Jesus Christ, fmyngointo this world
fulfills the New Covenant and takes away sin peremdly. He quotes Psalms
40:6, “Sacrifice and offering you did not desirgy ears you opened: burnt
offering and sin offering you have not required.bédy, however, has fulfilled all
of these requirements and that body is the saerdficlesus Christ in His incarnate
body as the God-Man. It was Christ’s will to coarel provide a sacrifice; in so
doing He is taking away the first, the old coversatrificial system, that He might

establish the second, the New Covenant. By willasfus Christ coming to earth
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and the offering of His body once for ever we haldeen sanctified because of
that sacrifice. Every high priest stands daily offg the same sacrifice that can
never take away sins. But this sacrifice, on dedfadins, was offered once for
forever. Christ is now sitting at the right harfdsmd which fulfills Psalm 110:1
and He is going to be there until He puts all emsmainder his feet. The writer of
Hebrews concludes by saying “by one sacrifice Hepgwfected forever, those
who are being sanctified” (Heb. 10: 14).

He then goes back to Jeremiah 31: 31-34, and &agsiHoly Spirit is
testifying to us after he said, this is the covénam making with them, after
these days, says the Lord, when | put my lawsair tiearts and write them upon
their understanding and their sins and lawlesssieedll remember no more.
Where there is sacrifice for these, there is ngdoran offering concerning sin”
(Heb. 10: 15-18). So, we see the envelope dfieict, the author opens the
envelop in chapter eight beginning with Jeremial3 B84, speaking of the new
covenant, he then talks about its contents. He ¢lomes the envelope by again
guoting Jeremiah 31:31-34 in chapter 10. The ogeaimd closing of the envelope
with the covenant of Jeremiah 31, emphasizes theval of sins once for all by
the sacrifice of Christ.

The writer of Hebrews then says, “We then haveitedd that we can enter

into the holiest place by the blood of Jesus, wilehhas made for us a new and
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living way through the veil that is His flesh. 8&we have a great high priest over
the house of God, let us draw near with a genugaetland full assurance of faith
because we have our hearts sprinkled from an emg@ence through the sacrifice
of Christ. Let us hold firm to this confession astdadfast in this hope and spur
one another on to love and good works” (Heb. 1623P He tells them to not
forsake from gathering together, as some are, andmback to the sacrificial
system of the old covenant (Heb. 10: 24-25). VWhiatautiful covenant that Jesus
Christ has come to fulfill by the sacrifice of Hikod for our sins by which we
should be encouraged to always press on in Jesist.Ch

So we see three Matterhorns; the Abrahamic Covdf@Gart. 12: 1-3) by
which we are blessed in Jesus Christ in the seadi@ham (Gal. 3), the Davidic
Covenant found in 2 Samuel 7: 12-13 that one weeilgh on David’s throne
forever, fulfilled in Jesus Christ in Luke 1: 31-88 that One who begins and
continues to reign until He puts death under Het (€Cor. 15: 26). And the New
Covenant of Jeremiah 31 spoken of on that dayJésis met with His disciples in
that upper room, and He said “this represents liedlbof the New Covenant that
Is being shed for many” (Lk. 22: 20). Jesus fudfithese great Matterhorns of the
Hebrew Scriptures. May we ever praise Him in whoenhave been blessed with

our sins forgiven and now we have an eternal KingdPwho has defeated death
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for us and who ever lives as our great High Pnasting intercession for us,

having fulfilled the New Covenant.
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48. The Two Great Commandments

In the Hebrew Scripture, the Shema of Deuteronondyi§ a very central
text. But the next verse describes the relationgl@@re to have with the Lord as it
reads: “and you shall love the Lord your God withyau heart, with all our soul
and with all your might” (Deut. 6: 5). Then in Liseus 19: 18, we have these
words, “and you shall love your neighbor as yodrselhese two great
commandments, point to our vertical relationshigh Lord, and the horizontal
relationship we are to have with our neighbor byrig them as we love ourselves.
These were reiterated by Jesus Christ when He skaslavhich of the 613
commandments of Judaism is the greatest commandmumértt we should observe
(Mt. 22: 36). Jesus answered with these wonderfutls, “You shall love the
Lord you God with all your heart, with all your $@nd with all your
understanding. This is the first and great commaad, and the second is like it,
in that you should love your neighbor as yourséifthese two commandments, all
the law and the prophets hang together” (Mt. 22438y How wonderful it is to
hear these words repeated from the Torah by owt lesus Christ.

In the Didache, which is a first century documentten around 70 to 150
AD, these words were picked up in the very firsiier as the essence of what a
Christian preparing for baptism should observethindiscussion in the Didache

in chapters 1 - 6, there is the way of life andwilag of death. The way of life
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encompasses first and foremost these two great eowchments. The Didache
begins, “there are two ways; the first is the waiffe and the other of death. And
there is a great difference between the two walge.Way of life is this, first you
shall love God who made you and then second yadiilskia your neighbor as
yourself, and all things whatsoever you would rodbne to you, you also do not
do to another” (Didache chl). It then goes oddscribe how you love your
neighbor as yourself by blessing and not cursing.

What is striking to me is that the bottom line lo¢ #/ord of God in both Old
and New Testament, and in the beginning of a doatithat was very well known
right after the time of the apostles is the sumomatvhich our Lord highlighted,
“to love God with all our hearts, soul, and mindgddhen to love our neighbor as
ourselves.” May we live our lives, applying thés® great commandments, as

our Lord Jesus has instructed us in our love ardience to Him and His Word.
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49. The Two Great Doctrinal Text

A number of years ago as a seminary student ganogigh the book of
Titus, | was fascinated by two great texts foumthie middle of this book, one in
chapter two and one in chapter three; both aretifgladoctrinal texts. Doctrine
becomes the basis of application to the Apostléd iRabe book of Titus.

In Titus 2:11-14, it reads, “For the grace of Gbdttbrings salvation has
appeared to all men, teaching us that, denying dinggss and worldly lusts, we
should live soberly, righteously, and godly in gresent age, looking for the
blessed hope and glorious appearing of our gredtaBd Savior Jesus Christ.”

| was amazed at this verse especially becauskedbtanville Sharpe rule in
Greek. When you have one article and a conjunciutth, a noun or an adjective
and, then when there is another noun or adjectivad definite article with the
second noun of the phrase, then what we are lo@kirgone and the same thing.
So, in looking at this text Paul says, “we are lagkior the blessed hope and
glorious manifestation, meaning that the blessqxtland the glorious
manifestation are one in the same.” Further thagehr‘Of the great God and our
Savior Jesus Christ,” we have a beautiful text ksipgeof the deity of Jesus Christ.
The Greek text reads:

100 Meydlov Beod Kai cwthipog Mudv’Incod XpioTod. The Greek

articletod covers the words “Great God and Savior Jesus ChistJesus is both
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God and Savior. Paul goes on, “who gave Himseltiggrthat He might redeem us
from every lawless deed and purify for Himself ldign special people, zealous
for good works” (Titus 2: 14). What a beautifulrpbe looking the vicarious
atonement that Jesus Christ redeems us, by theethat He paid, which was His
own blood. He redeems us from all lawlessnessanifles us to Himself a

treasured people. (Titus 2: 14). The woxd®v mepiovoiov means “a treasured
people.” The wordteprovoiov meaning “treasured” views us as His special

people. In Hebrew in Ecclesiastes 2: 8 it spe#lisai1 710 or “treasure of

kings.” The Septuagint translates this wordregiovoiov meaning “treasure”

We find the same idea Exodus 19: 5 where Isramdlled “a treasured people.” So
we have a beautiful picture here of how treasurecme now that Christ has made
us his very own. When | was a boy | heard thestedion, “that He might purify

to Himself a peculiar people,” and | wondered if neally were peculiar or

strange. Later, | understood that this actuallamse‘treasure” peculiar in the
sense that in the old English translation that meesapeculiar or precious treasured
people. With this background theology, Paul themctudes that we are to be
zealous for good works. He exhorts Timothy to kpead exhort and reprove with
every commandment, and to let no one despise @reat practicality grows out

of the wonderful theological truth of this passage.
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The second doctrinal section is found in Titus ¢@ap. It speaks of how we
should maintain good deeds over against our gasadi living in envy, hating one
another and not living according to God’s will {Ist3: 3). “But when the
kindness and philanthropy (the love for humankimfdod our Savior appeared,
not out of works of righteousness that we have mgiished but according to His
mercy. He saved us through the through the batbgeneration and the renewing
of the Holy Spirit (Titus 3: 4).

| believe this great text here refers back to Ede36: 25-26 and the
teaching of our Lord Jesus Christ concerning thve Inieth (Jn. 3: 3). In this
regeneration, He poured out His Spirit upon udlyithfirough Jesus Christ our
Savior, having been justifie@fai1wBévTesg) by the grace of that One. In other
words, we have been pardoned, acquitted, and eddl@hteous by God’s grace
through Christ. What a beautiful forensic termtihaorder for us to be acquitted
our Lord Jesus was willing to pay the penalty for sins, “so that we might
become heirs according to the hope of eternal (ife&us 3: 7). The result of all of
this work of salvation is that we have now becormesof God, according to our
hope of eternal life. Paul’s point of applicatierthat it is on this basis of these
great doctrinal truths that we can be kind to ather

What a beautiful combination of two doctrinal tekidden as it were in this

book of Titus that became the basis of Paul’s urwsiton for practical living.
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50. Walking and Sitting with the Lord — Definitions of a Disciple
Our ultimate goal in life should be to be a diseipf Jesus Christ by getting to
know Him in a personal way, by sitting at His feetearn from Him, and by

walking with Him throughout our days.

| was amazed at the Hebrew v/, “to walk” and how it is used throughout the

early part of the book of Genesis. In Genesis @igpafter Adam had sinned, it
says that “they heard the voice of Yahweh God waglkn the garden literally in

the breath of the day,” probably in the cool orremg portion of the day (Gen. 3:

8) The Hebrew participl'qﬁ?tlrj?; “walking” is what we call a Hithpael stem in

Hebrew and it looks at a reciprocal relationshiod no doubt had spent much
time, walking with Adam and Eve and it was the thit destroyed that
relationship. The thing that | think the Lord wantore than anything else is a
reciprocal relationship with Him.

This great theme is reiterated again with EnodBenesis 5:22 where it says
70 "If-?EID,’] “and Enoch walked with God.” The same expresssaaiso stated
in Genesis 5:24 stating again that Enoch walkeld ®id and then the Lord took
him to be with Him. What a beautiful reiteratioftlois great theme that Enoch, a

godly man, shared a reciprocal relationship witld ®p walking, and

fellowshipping, and being instructed by Him.
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Also before the flood we see the same thing withiNoWe are told that

“Noah walked with God” (Gen. 6: 9). And again ﬂmfbf].[?[mrl (he walked) is

used to describe that fellowship that Noah had tgéhLord. It took time to walk
with the Lord in a reciprocal relationship, andrtlvee are told that Noah found
grace in the eyes of the Lord (Gen. 6: 8). As ekt about this theme and trace it
throughout the Hebrew Scriptures, we see thesé grea wanting to be in God’s
presence, wanting to get to know Him, and walkinthudim in a reciprocal way
that depicts this theme.

| am reminded of Jesus on the road to Emmaus wisonaéking with the
two disciples and opening up the Scriptures comegrdimself in the Torah, and
in the Prophets, (Luke 24: 27). As we look atitebrew Scriptures the desire of
one after another of the great men of God was gremt desire to know the Lord
in an intimate way. | think of Moses who wantedé the Lord, if only His
backside (Exod. 33: 23); he wanted relationshif witm. | think of David, a man
after God’s own heart, who loved the Lord evenpitesof all his problems and
wanted that intimacy of fellowship with Him. Hig#&rt panted after the Lord for
that fellowship (Ps. 42: 1).

| think of Isaiah who sees the Lord and himselaasan of unclean lips in
Isaiah 6: 5, but wanting that relationship withadyhGod. Or Ezekiel who eats a

book to find the message that he was to deliventands sweet to him because it

197



brought him into a relationship with the Lord (Ez8k1-3). Before that, he had
seen the glory of the Lord and marveled at it réedrin Ezekiel chapter one. |
think of Daniel who sought the Lord and prayedgdihitly and desired an intimate
relationship with Him (Dan. 6: 10). We could golonking at all the different
saints of the Old Testament.

When we come to the New Testament, | also thinRaafl in Philippians
chapter three who said that his great desire wakrdw Christ and the fellowship
of His suffering and the power of His resurrectigihil. 3: 10). Paul wanted
above everything have a relationship with Chriss. we continue thinking of these
things, we remember Martha and Mary. Martha wasalited doing many things
as reported in Luke 10: 40 and Jesus said, “Mavthdha, you are very busy and
troubled about many things” but Mary was sittindghet feet of Jesus, and Jesus
said, that Mary has chosen the better part thanatlbe taken away from her”
(Lk. 10: 40-42).

The best thing we can do in life is to walk witle thord, sit at His feet and
to accompany Him throughout life. As the disciphgked and shared and saw
the Lord in His glory. So are we to spend our dagitking with the Lord with
intimacy of fellowship, and sitting at His feetworship as Mary did.

In these beautiful examples of fellowship | beliewe see the goal and heart of a

disciple. A disciple wants to have a personalti@iship with His Lord. What
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greater joy is there than to know that Jesus wangbare in that fellowship with
us. So as Paul said, his great passion in lifetaviaow Christ in a deeper and
richer way. We too need this to be our passiomeaspend our days walking with
Him and sitting at His feet so that we can know Hina deeper and fuller way

both here and throughout eternity.
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51 — Types of Messianic Psalms

It is interesting to see different types of messidsalms we have those that
are indirectly prophetic or typical, those that tygcally prophetic, and those that
directly messianic. | think Psalm 2 is an exangdlan indirectly messianic Psalm
as it depicts the coronation day of a king who bee® a type of the resurrection of
Jesus Christ and His coronation as the final a@ahat King (Acts 4: 23-28; 13:
33-34; Rev. 19: 15). Psalm 22 seems to be a t{paphetic Psalm in that
while the Psalmist is a type of the suffering Chtise words go beyond the
Psalmist and prophetically point to the cross ofi€thn a beautiful unmistakable
manner (cf. Matt. 27; Lk. 23; Jn. 19). Psalms WEOmight categorize as a directly
messianic Psalm in that it goes beyond any eapirlgon when the Psalmist writes
“The Lord said to My Lord sit here at my right sidetil | make your enemies the
footstool of your feet” (v. 1) and “you are a ptiésrever after the order of
Melchizedek (v.4).

Here is a king and a priest and Christ fulfillshboffices in Himself. Psalm
110 is the most quoted Psalm in the New Testanoekirlg at the resurrection of
Christ (Acts. 2: 34-36; Eph. 1: 20; Heb. 1: 10)sidresent session at the Father’s
right hand waiting to put the last enemy of deattlar His feet (I Cor. 15: 25-26),
and His eternal priesthood after the order of Migkethek based on His resurrection

(Heb. 7).
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52 - Different Models of Matthew 2

We see different models in the book of Matthew ¢hiap relative to the
reactions concerning Jesus Christ. First we hagaevise men that travel a long
distance from the east to see the child Jesusy rHpeesent those who will search
until they find the Lord. Second there are thobe are totally disinterested
pictured in the religious leaders. They have deatche Scriptures and know
where He was to be born, in Bethlehem, but then@ imdication that they have
any interest in going with the magi to find the dorThey may know a lot about
Christ but have very little interest in worshipiHgm. Third there are those like
Herod. Herod acted like he wanted to see Chrisirbaessence he wanted to
destroy Him. Here we see a model of those who teadéstroy the Christ, those
who hate the church and persecute it in any way ¢ha. May the model of the
Magi be our model as we follow in searching un# fwmd the Lord and not be one

who is indifferent or antagonistic toward our La&sus Christ.
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